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TO ALL OUR FRIENDS AMONG THE 
HIERARCHY, CLERGY AND LAITY, WE 
WISH A MOST JOYOUS CHRISTMAS 
SEASON 
THROUGHOUT THE NEW YEAR. 


tt is Christmas Cime 


Again! 


AS we pause before the Manger, our thoughts go back 


over our thirty-five years of Catholic Fund-raising— 


TO the wonderful friends we have made along the way 


among the Clergy and Laity— 


TO the many, many miles we have travelled—to towns 
and cities, near and far—putting into effect our ‘Fair 


Share’’* Plan— 


TO the living testimonials of the Christ Child and all He 
stands for; the Cathedrals, Churches, Schools, Rectories 
and Convents erected through the “Fair Share’”’ sacrificial 


giving of loyal Catholics guided by Him through us 


AND 


We bow our heads in humble gratitude for the part we 


have been permitted in His magnificent tapestry of life. 
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Our beeswax Mass Candles are skillfully dipped and hand rolled by master 
craftsmen, who have many years of experience in making the finest church 
candles. The beeswax used in the manufacture of these candles comes from 
carefully selected foreign markets, and undergoes a rigid analysis before 
receiving the seal of approval for use in our tested formulas. This manufac- 
turing skill and careful testing, coupled with rigid inspection, is your assurance 
of a quality worthy of your trust. 

In standard sizes—plain or self-fitting ends—(in 100%, 67% and 51%). 
Also available in the unbleached shade. 











A. GROSS CANDLE CO., INC. 


Main Office and Plant * Linden, New Jersey 
Branches: New York, New York © Baltimore, Maryland 


THe HoMILetic AND PastoraL Review (Monthly), LVII, No. 3 (December, 1956). Copright 1956 by Joseph F. 
Wagner, Inc., 53 Park Place, New York. Entered as Second Class Matter, October 13, 1917, at the Post Office 
at New York, N. Y., under the act of March 3, 1879. Additional entry at Easton, Pa. Subscriptions to the U. S. 
$5.00 per annum. $5.25 in Canada. 








Ready Made Priest Cassocks 


Roman or Semi-Jesuit Style Cassocks — 
for the Clergy and Seminarian 


Our Ready Made Cassocks are available in sizes as listed in the 
chart below. We do not make alterations. Ready Made Cassocks 
are sold subject to your approval and may be returned within five 
days if you are not satisfied 


Panama-Visco-Acetate Material 50% Dacron—50% Visco- 
Crease resistant, light weight, Acetate Material 
durable, has the appearance of Light weight, good quality, 
fine woolens. Guaranteed fast wrinkle resistant, stain repellent. 









dye. Guaranteed fast dye. 
Roman or — or 
Semi-Jesuit Semi-Jesuit 
Style Cassock .. .$25.00 Style Cassock .. $32.50 
Sash for Semi-Jesuit Cassock Sash for Semi-Jesuit Cassock 
is additional. is additional. 


No. 4B-17 Tie-on-Sash $3.25 ea. No. 4B-16 Snap-on-Sash $4.50 ea. 


16 SIZES LISTED BELOW IN SEMI-JESUIT OR ROMAN STYLE 
(either material.) 
When ordering please specify style and number desired. 





























































Back Chest Collar Sleeve 
Meas. Meas. Size Length 
56 in. 38 in. 15 in. 32 in. 
56 in. 40 in. 1514 in. 32 in. 
56 in. 42 in. 16 in. 32 in. 
56 in. 44 in. 16) in. 32 in. 
58 in. 38 in. 15 in. 321 in. 
58 in. 40 in. 15) in. 324 in. 
58 in. 42 in. 16 in. 321 in. 
58 in. 44 in. 16!) in. 3214 in. 
58 in. 46 in. 1714 in. 32 in. 
60 in. 38 in. 15 in. 331 in. 
60 in. 40 in. 15) in. 33 in. 
60 in. 42 in. 16 in. 33 in. 
60 in. 44 in. 1614 in. 331) in. 
- . 4 2° 
2 - = 7 4 7 $4 mn. No. 4B Roman Style No. 4B Semi-Jesuit Style 
62 “ 42 in, 1614 in. 34 in Ready Se et Ready Made Cassock 
——— ___— _ - $25.00 — $32.50 





Alar Boys (OMPLETE OUTFITS 


THREE DISTINCTIVE STYLES ATTRACTIVELY PRICED 

Choice of black, red, white, purple or green Cassocks 
(A) No. B11. Buttonless (B) No. B10. Back View (C) No. B10. Front View 
Belt-On Altar Boy Cas- —Roman Style Altar Boy of Button-On-Style Altar 
sock has hook-and-eye Cassock patented remov- Boy Cassock. Cape and 


collar and belt front. able toggle buttons. Sash additional. 

Cassock Poplin Poplin Poplin Correct 

Age Down Back Button-on Belt-on Zipper Length of 
Cassock Measurement No. B10,Ea. No.Bl1,Ea. No.B12,Ea. Surplice 
8 Yrs. 40 in. $7.25 $7.25 $7.75 18 in. 
9 Yrs. 42 in. Fol 7.09 8.25 20 in. 
10 Yrs. 44 in. 8.00 8.00 8.50 20 in. 
11 Yrs. 46 in. 8.25 8.25 8.75 20 in. 
12 Yrs. 48 in. 8.75 8.75 9.25 22 in. 
13 Yrs. 50 in. 9.25 9.25 9.75 22 in. 
14 Yrs. 52 in. 9.75 9.7 10.25 22 in. 
15 Yrs. 54 in. 10.25 10.25 10.75 24 in. 
16 Yrs. 56 in. 10.75 10.75 11.25 24 in. 
17 Yrs. 58 in. 11.25 11.25 11.75 24 in. 
18 Yrs. 60 in. 12.00 12.00 12.50 26 in. 
19 Yrs. 62 in. 12.75 12.75 13.25 26 in 
For Cassocks larger than standard sizes shown above please write for price 

Please specify STYLE * COLOR « SIZE when ordering 








(D) No. B71. Altar Boy Surplice. Fine wearing 
Marquisette with lace. Made extra full. Length 
ee ee Ae ey $4.50 
No. B70. Same as No. B71 but without lace. 
Length 18 to 24 inch. Each .... 3.50 
(E) No. B60. Altar Boy Surplice. Light: weight 
cotton material. Sanforized. Made extra full. 
Length 18 to 24 inch. Each .. . $3.25 
No. B61. Same as No. BGO but with lace. Made 
extra full. Length 18 to 24 inch. Each ....$4.25 
(F) No. B62. Rubrical Altar Boy Surplice. San- 
forized. Rubrical banding in all church colors, 
made extra full. Specify color banding desired 
when ordering. Length 18 to 24 inch. Each $5.75 
Size 26 inch 50¢ additional 
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BY THE HOUSE OF HANSEN 


The combination of skilled handwork with material of unusual beauty 
and rich embroidered bandings explain why Hansen’s Needlecraft Vest- 
ments are recognized as the Standard of Excellence. These American made 
vestments vie in artistic achievement with importations and are most attrac- 
tively priced. Your inquiries regarding your vestment requirements are 


invited without obligation. 





(B) No. Y6350. Brocaded Satin 
Damask. “Eagle and It’s Young” 
design (symbolical of Christ’s 
care of His Followers). Banding 
of Satin and Rayon threads. Fur- 
nished in all Church colors. Em- 
broidered emblem to match in 
IHS or AXPO design. 


Lined Only 


Roman Chasuble ....... $73.25 
ee eee 105.75 
Roman Dalmatics ...... 165.75 
Benediction Veil ....... 47.00 
Preaching Stole ........ 18.25 
Gothic Chasuble ....... 104.75 
ee ee 109.50 
Gothic Dalmatics ....... 179.25 


(C) No. Y6326. Brocaded Satin 
Damask. PX Palm Leaves de- 
sign material. Furnished in all 
Church colors. Gold metal wov- 
en angel design banding. Gold 
metal cloth IHS or AXPO em- 
blem to match. 

Lined Only 


Roman Chasuble ....... $77.75 
EE SE 107.25 
Roman Dalmatics ...... 191.25 
Benediction Veil ....... 44.75 
Preaching Stole ........ 17.25 
Gothic Chasuble ....... 109.75 
eee 108.50 
Gothic Dalmatics ....... 207.25 


23.NQ. FRANKLIN ST., CHICAGO 6, ILL. 


(A) No. ¥6340. Large Cross design Dam- 
ask material. Furnished in all Church 
colors. Woven Chalice design banding. 
Furnished with either IHS or AXPO 


emblem to match. 
Unlined Lined 


Roman Chasuble ..... $49.75 $54.50 
Roman Cope ......... 65.25 76.25 
Roman Dalmatics ..... 111.00 124.00 
Benediction Veil ..... 27.00 32.25 
Preaching Stole .. LINED ONLY 12.25 
Gothic Chasuble ..... 64.75 75.25 
Gethic Cope ....5.5. 68.50 78.75 
Gothic Dalmatics ..... 123.00 134.75 


(D) No. Y¥6655. Brocaded Damask An- 
gel Wing design material. Furnished in 
all Church colors. Woven Cross design 
banding. Embroidered IHS or AXPO 
emblem to match. 


Unlined Lined 


Roman Chasuble ..... $37.75 $42.50 
Roman Cope ........-- 52.50 61.50 
Roman Dalmatics .... 75.75 86.25 
Benediction Veil ..... 19.75 23.75 
Preaching Stole .. LINED ONLY 9.50 
Gothic Chasuble ...... 48.75 55.75 
Gothic Cope ..... 6.6. 54.50 67.50 
Gothic Dalmatics ..... 87.25 98.00 


(E) No. ¥6305. Brocaded Celanese, Cru- 
cifixion design material, Woven Cross 
design Banding. Furnished in all Church 
colors IHS or AXPO Emblem to match. 

Unlined Lined 


Roman Chasuble ..... $47.50 $53.00 
Roman Cope ........ 65.00 76.75 
Roman Dalmatics ..... 99.75 114.50 
Benediction Veil ..... 25.50 31.00 
Preaching Stole .. LINED ONLY 11.00 
Gothic Chasuble ...... 64.00 73.50 
Gothic Cape... ...<.. 69.00 78.75 
Gothic Dalmatics ..... 116.00 129.75 


D. B. HANSEN & SONS 


Telephone FRanklin 


2-8750 









Americas Finest VASSOUKS — 


CUSTOM HAND-TAILORED BY THE HOUSE OF HANSEN 


Assured Quality and Distinctiveness Without Extravagance 
There is no question that a garment hand-tailored to your individual measurements 
is more comfortable and better fitting. Let your next Cassock be a HANSEN Cassock, 4 
Prices start at $69.50. Write for samples of material and easy self-measurement blank. 













































(A) The simplicity of the lines of 
Hansen’s design Roman Style Cas- 
sock is highly recommended. 

(B) The Semi-Jesuit Style Cassock 
has a convenient buttonless front, 











Jb Keute of HANSEN 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. 


Telephone 


(E) The Purple Roman Cloak is 
tailored of purple light weight ma- 
terial. Piping of gold metal cord for 
Bishops, red metal cord for Do- 
mestic Prelates. 


D. B. HANSEN & SONS 


FRanklin 2-8750 


Roman form fitting back. (F) The House Cassock has Cape Wi 
(C) A Clerical Cloak is more attached and additional half sleeves, -_ 
distinctive than an overcoat when Trimmed with red or purple piping dre 
worn over a cassock. Tailored in and buttons according to rank of '™° 
either Gabardine or —— with Prelate. bias 
velvet collar or collar of same ma- ; 
terial. Made with or without arm- (G) The Choir Cassock without bow 
slits. train is worn by Bishops and Mon- Cr 
D) The F iol : .._ Signori. Illustrated with Mozetta 
(D) ¢ Ferraiolone is worn in and Rochet as worn by a Bishop. (B 
the Pulpit and at commencement ere 
exercises, banquets and receptions. (H) The Cappa Magna, worn bya des 
Purple for Bishops and Right Rev- Bishop, is illustrated with fur Cape (C 
erend Monsignori, black for Very and lace Rochet. Fur Cape available ere 
Reverend Monsignori and Clergy. in Ermine or Coney. de: 
eeeeeee (D 
No. A969 No. A956 oa 
All-Wool Basketweave Cloth. Light Faille Weave Rayon Cloth. Light sig 
weight. For year round wear. weight. Dressy and durable. (E 
No. A990 No. A951 pan 
All-Wool Worsted Cloth. Medium Pure Silk Cloth. Light weight. Ideal pe 
weight. Wrinkle resistant. for summer and travel. Ne 
No. A986 No. A911 lin 
All-Wool Tropic Weave Cloth. All-Wool Imported Serge Cloth yal 
Light weight. Porous Weave. from France. Light weight. Ne 
No. A938 No. A987 lin 
All-Wool Gabardine Cloth. Heavy All-Wool Imported Panama Cloth pe: 
weight. Long wearing. from Belgium. Light weight. (E 
No. A953 No. A946 fre 
Panama Weave Cloth. Visco- Imported Silk-Warp Henrietta (FE 
Acetate. Light weight. Fine weave. Cloth from Switzerland. The finest. lin 
No. A954 ere 
Covette Cloth. Rayon and acetate. Ne 
Medium weight. oe 
WRITE FOR SAMPLES OF MATERIALS AND EASY SELF- hs 
MEASUREMENT BLANK — PRICES START AT $69.50 
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Imported Select Quality Pure Irish Linen 


Altar Cloths — Priest Albs and Surplices 


Altar Linens — Linen by the Yard 
When ordering Altar Cloths, specify finished length, 
including side drops, and finished width including front 
drop. Made to order only and are not returnable. Two 
inch hem on sides and one inch hem on back. Maximum 
width 32 inches including front drop. 


(A) No. F7 Altar Cloth. Embroid- 
ered medium weight linen, eyelet 
Cross design, per yard....... $4.00 
(B) No. F15 Altar Cloth. Embroid- 
ered medium weight linen, Cross 
Se a, $4.50 
(C) No. F9 Altar Cloth. Embroid- 
ered medium weight linen, Cross 
design, per yard... ......... $5.10 
(D) No. F8 Altar Cloth. Embroid- 
ered medium weight linen, IHS de- 
sign, per yard $4.30 
(E) No. F6* Altar Cloth. Medium 
weight linen, hemstitched with lace, 
i Ese $3.60 
No. F5* Altar Cloth. Medium weight 
linen, hemstitched without lace, per 
OS” POE OP Oe $3.10 
No. F4* Altar Cloth. Medium weight 
linen, without lace or hemstitching, 
EER ee $3.00 
(E)* Two inch hem on sides and 
front. One inch hem on back. 

(F) No. F601 Alb. Light weight 
linen top. Fine quality lace, embroid- 


ered with IHS design ...... $19.95 
No. F601 Surplice to match Alb. 
Re ene ty 288 cy OT Re $22.25 
(G) No. 505 Alb. Light weight 


linen with 6-inch bands of heavy 
Filet Lace at bottom and insertion. 
ER a our ie RO $17.50 
No. F503 Alb, as above, with lace at 
bottom only $15.50 
No. F503 Lace Surplice to match Alb. 
OS EE Pee ee ee $12.25 
No. F 504 Alb, as above, with in- 
ere ee $15.50 
No. F504 Surplice to match Alb. 
$12.50 
(H) No. F509 Alb. Light weight 
linen with richly embellished 12-inch 
lace of Cross. IHS and Grape design 
eg ee $29.95 
No. F509 Surplice to match Alb. 
Bases aaa bice xi a tuadey Rig kee ieee $40.25 
No. 501 Alb. Plain light weight 
linen (Not illustrated) .... 
Surplice to match.......... 
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(1) No. F502 Alb. Light weight 
linen, cross design embroidered 
banding. Guaranteed fast colors _G 
Red, Green, Black, Purple and Yel- 
low. Please state color desired. 

sia > talacaa alee ie vamtcece katte’ er ore toate $21.00 
No. F502 Surplice to match Alb. 
RAE SA eRe a ee. $16.50 


(J) No. F925 Surplice. Embroidered 
non-wrinkling sheer celanese. Ideal 
for traveling purposes...... $13.50 
No. F850 Surplice. Plain non-wrink- 
ling sheer celanese ......... $7.50 


(K) No. F900 Surplice. Fine quality 
lace, embroidered with IHS and 
SIE ono. 50's coms KS $28.75 
No. F900 Alb to match Surplice. 





Light weight linen top ....$23.50 
(L) Fl Fa* *F3** 
Oe eerrre $2.80 $3.00 $ 

Corporal ..... 120 6135 1.75 
Purificator .... .85 95 1.20 
Se 1.30 1.50 1.70 
Finger Towel... .85 BS 1.20 
Stole Collar .. .40 AS 65 
Fl Plain Hem *F2 Hemstitched 

**F3 Hemstitched With Lace 


PURE IRISH LINEN BY THE YARD 


(M) 36 inches wide 
No. FO* Light weight, yd. ...... $1.19 
No. F8** Medium weight, yd. .... 1.47 


No. F4** Heavy weight, yd. ..... 

No. F2* Handkerchief wt., yd. .. 1.59 

* For light weight Albs and Surplices 

** For Altar Cloths, Altar Linens, Priest 
Albs and Surplices. 








Ihe Kouta ob HANSEN 


23 NO. FRANKLIN ST., CHICAGO 6, 


FRanklin 2-8750 


Telephone 





(CComMUNICATIONS FROM Our Reapers 





A Lesson from Billy Graham 


EpIToR: 

Attendance at devotional services in 
our parish churches has become, in re- 
cent years, rather disappointing. Forty 
Hours devotion, Holy Hour, Lenten de- 
votions, even novenas, are losing their 
attraction for our people. But what 
should cause us most anxiety is the fall- 
ing off of attendance at missions. Mis- 
sions are looked upon by many, even of 
the clergy, as just another devotion. 
We find in many places a general lack 
of interest. As a result, missions do not 
produce the effects intended by the 
Chureh. The liber status animarum of 
many a parish will confirm this state- 
ment. 

I should like to refer to three events 
reported in foreign sources. They 
should be an inspiration because they 
show what can be done, and done where 
great difficulties face God’s priests. 

October 16—30th, 1955. Sixty Pas- 
sionists gave a mission in Ferrara, Italy, 
one of the reddest of Red cities. Each 
parish was visited and studied so that 
the fittest missionary might be assigned 
to its needs. Crowds were immense. 
Factories, hospitals, army camps, insti- 
tutions of learning, even orphanages 
were visited. An effort was made to get 
a crucifix into each house. Fifty thou- 
sand were placed. Osservatore Romano 
(Nov. 4) commented: 


Not only did the missionaries pene- 
trate into the parishes of Ferrara, 
where they preached with much 
efficacy, but they also brought the 
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word of God to the students of the 
local University, to the diplomats of 
Casa Cini. They conducted spiritual 
exercises for the clergy. They be- 
took themselves to the laborers in the 
factories, to the sick in hospitals, to 
the prisons, to the barracks. The 
good effected was immense. Ever on 
hand to encourage the missionaries 
and inspire the faithful was the 
Shepherd of Ferrara, Monsignor Mos- 
coni. The closing of the mission was 
a real triumph for the Cross of Christ 
es as fifteen thousand souls 
gathered in the Cathedral square to 
pledge their loyalty to Christ Cruci- 
fied. Following the closing discourse, 
His Excellency, the Archbishop, con- 
secrated the city to Christ, and im- 
parted the Eucharistic benediction. 
February 19—March 1, 1956. One 
hundred and forty-one priests from 
the five provinces of Italy held missions 
in the 42 parochial churches of Naples, 
including the cathedral, and in 20 other 
churches on the outskirts of the city. 
On February 19th they assembled in the 
cathedral where His Eminence Cardi- 
nal Mimi, Archbishop of Naples, ad- 
dressed them. Afterwards the preachers 
were taken to the various churches. 
During the mission, services were held 
for the intelligentsia, students, workmen 
in factories, fishermen, and other groups. 
Many visits were made to the sick in 
hospitals and private homes. There 
were many public functions: Stations, 
Via Matris, ete. On March Ist the mis- 
sion was not doing as well as expected, 
so about a hundred of the missionaries 
prayed before the relics of St. Januarius, 
the patron of Naples. The blood began 
to liquify, something unusual at that 
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Ce Ril Ts is a natural desire for beauty and 
quality in that which expresses holiness. 
Excelsis means highest, and highest 
quality is yours in Excelsis bronzeware. 
In craftsmanship, beauty of design, 
finish, durability and taste, Excelsis 
Bronzeware offers the ultimate. 

Over two decades of devotion to quality 
and continuing production development 
have proven attention to detail and pro- 
duction research not only attains the 
highest quality, but for all its fine points 
often costs little more than lesser sub- 
stitutes. 

It is a fact that cost is not necessarily 
prohibitive in Excelsis ware. Modern 
production methods plus hand-finishing 
where it alone will give the patina, touch, 
or ‘‘finish’’ to a piece, have all enabled 
Excelsis to present the public with fine- 
ness at a logical price. The only factor 
that competes with quality in the Excelsis 
line is the fabulous breadth of the col- 
lection. Styled to any church architec- 
ture, they range from the simplest and 
most Spartan modern to adaptations of 
Medieval and Renaissance designs to 
harmonize and enhance any church 
interior. Excelsis, too, are the only prod- 
ucts whose finish is baked on, providing 
a far superior and longer-lasting protec- 
tion. Ask your church goods dealer about 
Excelsis accessories. 





EXCELSIS 


PROGRESSIVE BRONZE WORKS, INC. 
733 South Halsted, Chicago 7, Illinois 








THE HOMILETIC AND PASTORAL REVIEW 
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Black Heat 


FOR DISTINCTION AND GOOD TASTE 





$1095 


In every distinguished detail, this pre- 
shaped felt hat meets the requirements 
of your position. And it is made by one 
of the world’s most famous hatters — 
your assurance of quality throughout. 
Complete satisfaction guaranteed . . . or 
money refunded. 


Scott Hatters 


201 W. 42nd Street * New York 36,N. Y. 


Use this coupon to order by mail 
In N.Y.C. delivery area, add 3° tax per hat 


Scott Hatters, 201 W. 42nd St., N. Y. 36, N. Y. 


Gentlemen: 
Please send the following hat(s): 
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time of the year. When this fact was 
noised about, enthusiasm mounted and 
the success of the mission was assured. 
On March 3rd a midnight Mass was 
celebrated for the men who received 
Holy Communion in great numbers. 
Emmanuel (Sept., 1956) carries an 
account of the Eucharistic Crusade in 
This crusade was certainly a 
grand success due, in large measure, to 
publicity and magnificent organization. 


3Zoston. 


Publicity was arranged through news- 
papers, radio, and television. A series 
of lectures by Dominican Fathers in 
a public hall attracted wide attention. 
Sermons on the Eucharist were given 
on four suecessive Sundays preced- 
ing the Congress, in every parish. A 
prayer for the Congress was composed 
by His Excellency, Archbishop Cush- 
ing . . . An instruction was sent to 
each pastor requesting that he ar- 
range for a schedule of High Masses, 
Holy Hours, processions, and, as far 
as possible, for continuous day and 
night adoration for the three days. 


The results were splendid. Confessors 


were exchanged between neighboring 
parishes. Patients in hospitals were 


blessed with the Monstrance. Proces- 
sions were held in correctional institu- 
tions and jails. Literary, artistic, litur- 
gical programs on the Mass and Eucha- 
rist were promoted in schools. Boy 
Scouts, Girl Seouts, bands, the Holy 
Name Society, Archdiocesan Council of 
Catholic Women, fathers and 
families, all were briefed and took turns 
at adoration. Children did their part. 
Every Catholic was urged to recite the 


sons, 


rosary daily from the feast of Pentecost 
(May 20th) to the feast of Corpus 
Christi. There was no central gathering 
in park or stadium. Each Catholic went 
to his parish church and suffered no in- 
convenience. The people actually par- 
ticipating in the Congress far outnum- 
bered those that attend the usual Con- 
gress, 





Dear Mr. Lawson: 


“7 want lo take this opportunity to thank you for the very fine way your 
men conducted the campaign for Regina High School. Their success in 
allaining the goal of $900,000 is all the more remarkable when you consider 
thal none of the other fund raising groups whom we interviewed would 
venture lo sel a goal of more than $350,000 to $400,000. Our parish alone 
gol $360,000. 

Reverend Raymond J. Pacha 
St. Patrick Church 
Iowa City, Towa 


Another Lawson Associates Success Another Central Catholic High School 


cen tea 





Above is an architect’s rendering of a portion of the proposed new 
Central Catholic High School for the parishes of lowa City... .now to 
become a reality after a Lawson Associates campaign. 

Lawson Associates had said $650,000 to $700,000 could be raised in 
this project among the parishes of St. Mary of the Assumption, St. Patrick. 
St. Wenceslaus and St. Thomas More. 

We accepted a public objective of $900,000. More than $901,000 
has been subscribed! This is more than 138 per cent of the minimum 
goal. The average gift was $421. 

Father Pacha concluded his kind letter: 

“The Directors of the campaign did a very good job of selling the campaign 
lo the men working in the organization here, and built up the enthusiasm 
necessary to put the campaign across. When they left the people of the city 


were very happy with the results of the campaign and with the spirit they left 
among them. 


“This campaign is the best thing that has happened in Iowa City for 
years, even for the spiritual good of the people. I am sure that the people 
are better Catholics, and their faith means more to them as a result of the 
campaign.” 












asheienell 
LAwSson ASSOCIATES 
FUND RAISING COUNSEL aerve. ROCKVILLE CENTRE. N. Y. 
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THE HOMILETIC AND PASTORAL REVIEW 





Y0 


IF 


U ARE LOOKING 
FOR A 


PARISH FUND-RAISING 
PROGRAM THAT: 


F 


provides mature, tactful and 
expert direction 

gives you experienced, full- 
time personnel who consider 
no detail unimportant 


unifies divergent parish 
groups into an effective com- 
mittee 


brings out the best in your 
parish leaders 


leaves you with an active 
and enthusiastic force for 
future parish projects 


permits you to realize the 
full parish potential in gifts 


and 


guarantees the highest possi- 
ble redemption of pledges. 


OR A LOW FLAT FEE 


Consult 


Thomas E. O'Brien 


& Company 


2949 Long Beach Road 


Oceanside, New York 


Telephone 


ROckville Centre 4-9818 


List of clients mailed upon request 
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Consider now the American scene. 

One of the most successful Protestant 
preachers of this country is Billy Gra- 
ham, a young man, not yet forty. In 
the last five years he has preached to 
fifteen or twenty million people, in the 
United States, England, continental 
Europe, and in the Far East. He has 


won more than a million people to 
Christ. His preaching of the Gospel 


has been uniformly successful. Why? 
We may cite one big reason, besides 
Billy himself: When 
Graham enters a town, he knows that 
Everybody in 


organization. 


he has been advertised. 
town knows he is going to preach. 
Practically everybody has been con- 
tacted personally and has been urged to 
attend the meetings. Billy is assured of 
a crowd. 

His activities are handled by the Billy 
Graham Evangelistic Association of 
Minneapolis, a non-profit organization. 
It has 150 employees and a budget of 
$2,000,000, 
broadcast time for the Hour of Decision. 

Graham came to Oklahoma City last 
June for a month of preaching. The 


Daily Oklahoman took notice of the 


most of which goes into 


June 3rd meeting: 


For more than a month now 10,000 
housewives have attended daily “cot- 
tage” prayer meetings preparatory to 
the crusade Nearly 1,500 per- 
sons have been rehearsed to sing in 
the choir. Another 1,000 have re- 
ceived special training during the past 
few weeks in order that they can serve 
as counselors for those who answer 
Graham’s plea for decisions. Serving 
as ushers will be approximately 600 
men and volunteers. At least 50 
women will operate a nursery taking 
eare of children of from 10,000 to 
20,000 parents each night. Starting 
Tuesday, prayer meetings will be held 
in the Criterion Theatre. Monday 
night is “all chureh” night when 
church congregations come in a body. 

A budget is drawn up for the month 





AND ANOTHER! 


Just one week before the conclusion of the Lawson Associates campaign 
described on the preceding page, this firm concluded most successfully 
another Central Catholic High School campaign, in Fort Madison, lowa. 
Below is an archilect’s conception of this project which soon will become a 
reality for the Catholics of Sacred Heart, St. Mary, and St. Joseph parishes, 
because of another Lawson Associates success. 


ON SH bo 





Here in Fort Madison we told the Reverend Pastors that our analysis 
of the situation indicated that a campaign planned and directed by 
Lawson Associates could obtain between $450,000 and $475,000. Be- 
cause of the total financial need, we accepted a public objective of 
$500,000. 


More than $590,000 now has been subscribed! This is 131 per cent 
of our minimum objective, and represents an average gift in excess of 
$400. 


From the three parishes of Fort Madison, a volunteer committee of 
531 men was organized (there were nearly 900 in lowa City) to carry the 
appeal to all parishioners. As in all Lawson Associates campaigns, 
these men first made their own gifts, thus setting a sacrificial standard of 
giving, before they asked others to participate. 


This high level of giving, the huge volunteer committee of laymen 
working is a mass example of Catholic Action, the enthusiasm and 
renewed spiritual vigor of the people...all these are trademarks of 
Lawson Associates campaigns. 


These are some of the reasons for the full-page articles about Lawson 
Associates’ work for the Church in L’Osservatore Romano and in two 
other Vatican City newspapers. They are some of the reasons it will 
pay you to consult with Lawson Associates about funds problems in your 
parish. 








LAwson ASSOCIATES 


FUND RAISING COUNSEL ime. ROCKVILLE CENTRE, N. Y. 
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by Billy’s people and local repre- 
sentatives. When the sum fixed is 
reached, no more collections are taken 


up. Billy’s annual salary is $15,000 
gross 
We have among our missionaries 


preachers every bit as good as Billy, and 
often they preach to half-filled churches. 
Most of the religious communities doing 
mission work send out a list of sugges- 
tions which, if followed, assure a suc- 
cessful mission. They do call for hard 
work on the part of the parish clergy. 
But they get results. If a mission is 
announced at least a month before it 
opens; if parish organizations are 
briefed; if enthusiasm is aroused by 
frequent talks on the meaning of a mis- 
sion, its importance, ete.; if prayer for 
success is emphasized, if fallen-ways 


: A 

From Munich, home of many of Europe’s 
famous artists, comes this unique Crib Set. 
Each figure has finely sculptured hands, 
head and feet, in perfect anatomical pro- 


portions. 
Actual fabrics authentically clothe each 





— 





Set consists of eighteen 10” figures and animals: $450.00 
Available exclusively from 


NEW YORK CHURCH SUPPLY, INC. 


and non-practicing Catholics are con- 
tacted; if no emphasis is placed on 
money; if the choir is prepared; if 
servers are on hand; if ushers are faith- 
ful; lastly, if the parish priests manifest 
their interest by attendance at 
service, then it is quite possible to have 


rach 


a full church and a successful mission. 
And many pastors can testify to this. 
But if the only publicity consists in an 
announcement that “A mission will open 
in this church at 7:30 this evening,” 
His Excellency Bishop 
would be a fizzle. Christ Himself be- 


even Sheen 


lieved in publicity. 


Cornetius McGraw, C.P. 
St. Francis Retreat 
St. Paul, Kansas 


figure. These fabrics are carefully selected 
to duplicate the brilliant hues of Oriental 
robes as well as the somber colors of 
simple peasant dress. 
Each year only ten sets are made 
available for export to the United States. 





4 BARCLAY STREET, NEW YORK 7, N. Y. 
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To take full advantage of this 
special Priests’ offer, send your 
gift lisse of ten or more names 
immediately to... 


Information Magazine 
401 West 59th Street 
New York 19, N. Y. 


Paulist Fathers’ Cublication 


50% OFF 


Special Gift Rates 
FOR PRIESTS ONLY 


To help priests give gift subscrip- 
tions this Christmas, INFORMA- 
TION Magazine makes this money- 
saving offer at this time only—a full 
year at half the regular price. 


In quantities of ten gifts or more, 
you can give twelve full issues of 
INFORMATION to your friends 
and parishioners for $1.50 per gift. 


This low price is designed to en- 
courage you to send a helpful, dis- 
tinctively Catholic and highly ap- 
propriate Christmas gift to all... . 


® Friends ® Organization 

®@ Ushers Heads 

® Society © Choir Members 
Members _ © Benefactors 


Remember, INFORMATION Maga- 
zine is not a house organ, a mission 
magazine or a fund raiser. It is a 
prize-winning popular monthly 
magazine aimed at making Catholic 
Americans proud of their faith and 
loyal to their home parish. More 
than any other Catholic magazine, 
INFORMATION is suited for all 


your parishioners. 


Free Christmas Cards 





Send in your list of gifts now and we 
will supply free beautiful Christmas cards 
for each of your gifts. 


We will send them to you so you can 
personalize them —or we will sign, ad- 
dress and mail them for you shortly before 
Christmas day! Simply tell us how you 
want them signed. But be sure to send 
your list now. 

















GLORIA IN EXCELSIS OEO 


Our Sincerest Wishes for a Blessed Christmas 


and 


A New Year Filled With Happiness 






COMMUNITY COUNSELLING SERVICE INC. 
EMPIRE STATE BUILDING, NEW YORK 1, N.Y. OXford 5-1175 


DETROIT, ALBANY, FAIRFIELD, CONN., MONTREAL, CANADA, BELLEVILLE, ILLINOIS, RUTLAND, VT. 
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Temple 2-1020 Albany 6-9530 Clearwoter 9-2413 Avenue 8-5783 Adoms 3.0854 Prospect 31-3641 
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Homilies on the Liturgy of the Sundays and Feasts 


By Rev. Robert O'Hara, C.P., Passionist Monastery, Pittsburgh, Pennsylvania 


Feast of the Circumcision 
Vision 
Christ has made all things purposeful. 
There is nothing from atom to angel that 
escapes that reference. All must be brought 
into contact with Him and charged with 
His holy energies. 


Feast of the Epiphany 
Manifestation 
If anyone merits the eventual sight of God, 
it will be he who listens and abides by the 
admonition of the Psalmist: “Be still and 
see that I am God.” 


Feast of the Holy Family 
Oneness 
So many modern families are not holy be- 


Page 
cause they are not whole. They are too 
often an artificial combination of unrelated 
parts. 


Second Sunday after Epiphany 
Consecration 
Our readiness or refusal to accept the nat- 
uralness of Christ’s actions can be the test 
of whether we are true disciples of Christ 
or fervent disciples of our own conception 
of what the Son of God ought to be. 


Third Sunday after Epiphany 
Wonder 


The ordinary is miraculous, and the feeding 
of the birds of the air and the rising and 
setting of the sun is as miraculous as the 
feeding of the multiude. 


Alone with God 


By Stephen J. Brown, S.J. 


Waro Is THE worD which best describes 
the conferences of a full retreat in the 
pages of Alone with God. Father Ste- 
phen J. Brown, S.J., is able to communi- 
cate from the cold black and white of 
the printed page a welcome rapport and 
sympathy which is so frequently lost in 
the interval between the thought and the 
movement of the pen. Alone with God 
represents the fruits of over three dec- 
ades of work as a retreat master. 

After a few pages of the present work, 
the reader is no longer a reader; he be- 
comes a retreatant in the full sense of 
the word. Though an author of some 
twenty other works, the skill of Father 
Brown as writer gives way, and Alone 
with God becomes the sympathetic tone 
of the priest. It is hardly a jar, then, 


when the author occasionally eschews 
the complete and grammatical sentence 
for the startling clause or phrase, and the 
author is the considerate retreat master 
who, sensing the need for a break in con- 
centration, comes forth with a bit of his 
rich Irish humor or a literary gem. Every 
one of the priests and religious who con- 
fer with Father Brown in Alone with 
God will appreciate a refreshing frank- 
ness as well. Nothing new may be said in 
Alone with God, but all is said in a very 
new way. 

Retreat masters, those who give parish 
missions, spiritual advisers vt preachers 
will value Alone with God as a substan- 
tial aid in their own work, as will, of 
course, those who would renew their 
spiritual strength by being alone with 
God. $3.95 


JOSEPH F. WAGNER, INC., 53 PARK PLACE, N. Y. 7, N. Y. 
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EMKAY 


Quality you can Rely Upon 


The name Emkay on the Church candles 
you buy is a symbol of absolute depend- 
ability and confidence; as perfect a symbol 


as a candle can be. 


You can depend on Emkay for candles 
that meet Church specifications in every 


single respect. 


You can depend on Emkay for candles 
that burn cleanly and evenly, are uniform 
in color and are guaranteed to give fine 
performance. 





You can depend on Emkay for lowest pos- 
sible prices consistent with high quality. 


And you can depend on Emkay for a com- 
plete line of Church candles available from 
one convenient source,— your experienced 


Emkay representative. 


MUENCH-KREUZER 
CANDLE CO., INC. 
SYRACUSE 1, N.Y. 


NEW YORK CHICAGO BOSTON 
225-5th Ave. 4140 W. Chicago Ave. 73 Park Drive 
Room 639 
NEW ORLEANS LOS ANGELES SAN FRANCISCO 
6140 General 745 €. Pico Bivd. 756-39th St. 
Diaz St. Richmond, Calif. 


Purveyors to the Vatican by Appointment 





Muench-Kreuzer Candle Co., Ine. 
Dept. P-1256 Syracuse 1, N.Y. 


Please send me your new 28-page, completely illustrated 
Candle Catalog. 
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Anglo-Papalist Problems 


l, THE PRECEDING issue of THE 
HoMILETIC AND PasToRAL REviEw (No- 
vember, 1956), an “Anglican Papalist” 
undertook to “Anglican 
Clerical Mind” in the hope that his ar- 


explain the 


ticle might be of “interest and use to 
the Catholie clergy.” 


CATHOLIC INTEREST 


My first general feeling, however, if 
I may speak quite frankly, was that 
the importance of problems connected 
with Anglicanism in particular can 
easily be exaggerated. Not for a mo- 
ment would I wish to speak slightingly 
or patronizingly of the Church to which 
I once belonged. But one’s sense of per- 
spective necessarily undergoes a change 
when one steps from the Anglican, or 
from any other of the non-Catholic 
Churches, into the one world-wide Cath- 
olie Chureh with its more than 450 
millions of members drawn from among 
all nations on the face of the earth. 

It should be remembered that the An- 
glican Communion, as the Archbishop 
of Canterbury reminded delegates to 
the Anglican Congress in Minneapolis 
(1954), constitutes only 5% of profess- 
ing Christians throughout the world. 
Indeed, on a world basis, Lutherans out- 
number Anglicans by over 30 millions; 
Presbyterians surpass them numeri- 
cally; Baptists practically equal them, 
while Methodists almost do so. 


By LESLIE RUMBLE M.S.C., S.T.D. 


If Anglicanism has a greater claim 
to the interest of Catholies, it is only 
because a minority of its adherents seem 
to be looking longingly toward Rome, 
distressed by the thought of their sepa- 
ration from the great Mother Chureh 
of Christendom. I speak of a minority, 








In last month’s issue we carried “The An- 
glican Clerical Mind” by “An Anglican 
Papalist.” Himself a convert from Anglican- 
ism, Father Rumble makes answer in the same 
charitable tone in which our Anglican author 
presented his case. Father Rumble is well 
known to the readers of this Review. 





because this is a phenomenon peculiar 
to the High Chureh Party in the Church 
of England. Low Churehmen and 
Broad Churehmen do not seem to be in 
the last uneasy about the Anglican posi- 
tion. 

They are the High Churehmen who 
seem ever to be preoccupied with efforts 
at self-justification. These seem to be 
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burdened with a deep anxiety; and it is 
impossible not to sympathize with them 
in their troubled state, if we have any 
spirit of charity toward them at all. 
And this sympathetic interest is intensi- 
fied by the desire, if at all possible, to 
bring into their lives the great gift of 
the Catholic faith in all its fullness. 


ECCLESIASTICAL CHAOS 


It is doubtful, however, whether “An- 
glican Papalist’s” article will be of much 
assistance to zealous Catholic clergy 
save as a warning against the entertain- 
ing of false hopes. For at the outset we 
are presented with a chaotic picture, in- 
deed of confusions and inconsistencies, 
and are made acutely aware of how 
little mere logic is likely to avail with 
minds long habituated to such an at- 
mosphere. 

Our “Anglican Papalist” friend be- 
gins by describing the Church of Eng- 
land as “a body which is not ‘at unity 
with itself.’” If that meant only that 
it does not impose rigid uniformity in 
non-essentials, no one could object to 
such a state of affairs. But the lack of 
unity in the Church of England unfor- 
tunately involves essential matters of 
faith, discipline and worship, as the au- 
thor quite candidly proceeds to admit! 

Before doing so, however, he con- 
fronts us with a problem which really 
does defy solution. He tells us that 
“Anglicanism is more than the Church 
of England,” because overseas’ Angli- 
‘ans constitute “autonomous provinces 
of the Church.” 

The question at 
which “Church” do they constitute 
tonomous provinces”? Of the “Chureh 
of England’? That would make the 
Chureh of England co-terminous with 
Anglicanism! Of “Anglicanism”? But 
“Anglicanism” is not “a Church.” If 
overseas’ Anglicans are ecclesiasticallv 
autonomous, then Anglicanism is but a 


onee arises: Of 


‘ 


‘au- 
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term standing not for genuine prov- 
inces of any one Church, but for an 
aggregate of independent Churches, a 
kind of “League of Churches” somewhat 
like the now defunct “League of Na- 
tions” 


LOGIC NO KEY 


The extraordinary thing is that Angli- 
can writers seem to find nothing dis- 
concerting in this position. In faet, 
they are rather fond of saying that they 
believe in “regional autonomy.” Yet, in 
doing so, they certainly do not believe 
in the Church as depicted in the New 
Testament. 

The Rev. Dr. H. L. Goudge, late 
Regius Professor of Divinity at Oxford, 
seems to have seen this quite clearly: 


In the New Testament believers in 
Christ not members of the one visible 
Apostolic Church are nowhere to be 
found . . . The relation of the 

Churches to the Church is like the 

relation of our local post offices to the 

G.P.O. in London. There is only one 

Post Office, private enterprise not be- 

ing here permitted. But the G.P.O. 

has its local representatives in the 

towns and villages, and in dealing 
with them we are dealing with the 

Department itself. Everywhere in 

the New Testament the Church is 

one, and only one.! 

In spite of this, however, Dr. Goudge 
remained complacently in his “regional 
autonomous Church,” apparently quite 
impervious to the logie of the situation. 
It is impossible that he did not see the 
fundamental conflict between the New 
Testament idea of the Church which he 
so clearly expounded, and the collection 
of “regional autonomous Churches” 
constituting the “Anglican Communion” 
to which he belonged. Of what use 
would it have been to insist upon the 
logie of the case in an effort to disturb 


‘The Church of England and Reunion 
(S.P.C.K., 1938), p. 168. 
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the equanimity with which he accepted 
the Anglican position? To all appear- 
ances, he would have remained entirely 
unaffected religiously by appeals to in- 
tellectual consistency. At most, one 
could urge such considerations in the 
hope that they would “register.” But 
they would not necessarily do so. More 
is needed than logic. 


THE ANGLICAN TRIAD 


“Anglican Papalist” next proceeds to 
describe at some length what he calls 
the Anglican “triangle.”” He puts be- 
fore us the three main Anglican Parties: 
Low, High and Broad. These are 
familiar enough to us, and there is no 
need to dwell upon them. But the term 
Anglican “triangle” scarcely does jus- 
tice to the position. More in conform- 
ity with reality would have been the 
notion of Anglican “triad.” 

Are Low Chureh, High Church and 
Broad Church three aspects of one and 
three religions 
Are we 


the same religion, or 
nominally claiming to be one? 
not compelled to agree with the Rev. T 
H. Whitton, M.A., who wrote of these 
groups in the Church to which he him- 
“In the Anglican Com- 
there are at least three 
different and contradictory religions 
calling themselves ‘Catholie,’ ‘Evan- 
gelical,’ and ‘Modernist,’ but also these 
three religions are divergent.’ 
Anglo-Papalist High Churechmen are 
undoubtedly unhappy about this and, 
to justify themselves in “staying put,” 
they are compelled to fall back on a 
rationalizing process whenever they ad- 
vert to the problem. But their “ex- 
cuses” cannot but appear to the truly 
Catholic mind as a list of amazing 
subterfuges. Profoundly sincere as the 
religious sentiment may be which takes 


a] 


self belonged: 
munion 


*The Necessity for Catholic Reunion, by 
T. H. Whitton, M.A. (Williams and Norgate, 
1933). 


refuge in them, the conclusion seems in- 
evitable that intellectual insights have 
been clouded by psychological factors. 

We are told that they “believe ‘all 
that the Church believes,’ except in the 
matter of Orders.” But to make such 
an exception at once raises the problem 
of the motive of faith. Why do they 
believe so much as they do believe? Is 
it because they grant that the Church is 
right whenever her decisions fit in with 
their own judgment, but not otherwise? 
This may indicate a profound faith in 
their own powers of discernment. It 
is certainly not faith in the Holy Cath- 
olic Church! 


DENIAL OF ANGLICAN ORDERS 


Meantime, a most peculiar position 
arises. Anglo-Papalists will not “go 
over” to a Chureh which denies the 
validity of their Orders. Yet they re- 
main in the Church of England, most of 
whose members strenuously deny that 
Anglican ordination makes sacrificing 
priests in the Roman sense of the word 
at all! 

In 1947, Canon T. C. Hammond, then 
Rector of Moore Theological College 
for the training of Anglican clergy in 
the Archdiocese of Sydney, N.S.W., gave 
a radio address on this subject from 
Station 2 C H in Sydney. Speaking of 
a denial of the validity of Anglican 
Orders by Father Johnston, S.J., Canon 
Hammond said: 


Father Johnston says I am not a 
sacrificing priest, and so say I. The 
difference is that I dare to add that 
Father Johnston is not a sacrificing 
priest either. His claim has as little 
foundation in Scripture as the claim 
of any Anglo-Catholic. There are 
no sacrificing priests in the Christian 
Church. It was the deliberate 
intention of the English Ordinal to 
destroy alike the idea of the Mass as 
it was then used in the Church of 
Rome, and with it to destroy the idea 


ma 
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of a continuance of an order of 


sacrificing priests.* 

All Anglican clergy trained at Moore 
College for the Archdiocese of Sydney 
are imbued with those ideas in the name 
of the Chureh of England to which 
“Anglo-Papalists” belong. When visit- 
ing Sydney, the Archbishop of Canter- 
bury, to whom “Anglo-Papalists” owe 
allegiance, felt quite at home officiating 
in St. Andrew’s Anglican Cathedral, 
where only Chureh Protestant 
ministrations are permitted. How else 
‘an such official recognition of a non- 
sacerdotal Anglican ministry be re- 
garded, if not as authoritative? 


Low 


APOSTOLICAE CURAE 


Clutching at straws, Anglo-Papalists 
“deny that Apostolicae Curae was an 
infallible pronouncement”; and among 
them there is “a considerable suspicion 
that Roman Catholics are divided on 
the question of the validity of Anglican 
Orders.”” Submission to Rome, there- 
fore, “is not justified until the matter 
has been set outside all dispute.” 

The matter has been set outside all 


se 


dispute as far as the Catholie Church is 
concerned. The only dispute about it 
is to be found among Anglicans them- 
selves, some of whom assert the validity 
of Anglican Orders in the Roman sense 
of the word, others vehemently denying. 

On the purely technical question as to 
whether or not Apostolicae Curae was 
an infallible decision concerning a dog- 
matic fact, some few Catholie theo- 
logians, against the verdict of the ma- 
jority—and of weightier theologians at 
that—have thought the decision to fall 
short of actual infallibilitv. But that 
is a purely speculative matter. 

In practice, there is not a Catholic 
theologian who is not convinced that 


Che printed in The Watchman, August. 
1947, p. 130. 
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Anglican Orders are null and void in 
reality, and that the decision of Pope 
Leo XIII to that effect is irrevocable 
and irreformable, as the Pope himself 
declared it to be. 


FUTILE CONJECTURES 


It is impossible to take seriously all 
the unverifiable conjectures and rumors 
which, we are told, the “Anglican Cleri- 
cal Mind” is only too eager to entertain 
as a source of consolation and as a 
Our au- 
thor himself does not take them seri- 
ously. They must be dismissed only 
as evidence of wishful-thinking, the 
remedy for which will be found in a re- 
orientation not of the “thinking,” but of 
the “wishing,” 


means toward peace of soul. 


so that personal prefer- 
ences are laid aside, the mind being left 
free to attend to all the consequences of 
truth wherever they may lead. 

Pascal’s 
statement is true, that “the heart has 


There are senses in which 


reasons of which reason knows nothing.” 
But that axiom can easily be abused; 
and it is an abuse of it when hereditary, 
national and personal religious loyalties 
so affect one that the influence of intel- 
lectual considerations is far outweighed 
by that of psychological factors, with 
resultant disturbance of judgment. 
There are things above reason which it 
But the 
reason is quite another 


is not unreasonable to accept. 
violation of 
matter. 

I am convinced that in the end the 
key to these problems will be found in 
the fact that, while unhappy “Anglo- 
Papalists” are keenly aware of the 
difficulties of their position, they have 
not vet received from God that fullness 
of the gift of faith which alone gives one 
the necessary insight into the true na- 
ture of the Church, and which alone pro- 
foundly impresses on one the signifi- 
eance of the divine authority given by 


ANGLO-PAPALIST PROBLEMS 





Christ to His Church, with the commis- 
sion to teach, rule and sanctify men. 


NOTIONAL ASSENT NOT ENOUGH 


Some years ago this was forcibly 
brought home to me during the course of 
a lengthy interview with an Anglo- 
Papalist clergyman at the request of a 
parish priest who was his neighbor and 
with whom I was staying at the time. 
The priest invited the Anglo-Papalist 
to the rectory, and he gladly came. 

As we conversed, this Anglican clergy- 
man assured me that he accepted every 
dogma of the Catholic Church and that 
on no single point could he be proved a 
heretic. Transubstantiation? Yes, he 
accepted that. The Sacrifice of the 
Mass? Undoubtedly. In fact, he used 
a Latin Missal for his daily Mass, 
speaking in English only when turned 
toward the people. The dogma of 
Papal Infallibility? That, too. And 
the universal jurisdiction of the Pope? 
Unhesitatingly he replied that he did. 
“Then, at least,” I urged, “if you are not 
a heretic, you are a schismatic, refusing 
as you do to submit to that jurisdic- 
tion.” He agreed that he could be 
called a schismatice. 

Resorting to moral theology, I then 
asked him whether to be consciously in 
a state of schism would involve mortal 
sin. He conceded that it would. “And 
you say Mass every day in a state of 
mortal sin?” “God help me,” he re- 
plied, “I suppose I do!” But he said 
this in so casual and so unperturbed a 
way that I could see how little it really 
meant to him. All his easv declarations 
of belief in the dogmas of the Church 
reflected what Cardinal Newman called 
“notional” as opposed to “real” assents. 
They were opinions he had adopted not 
from any genuine motive of divine faith, 
but as a matter of personal preference 
with no other grounds for them in the 
last analysis than his own private judg- 


ment. Even obedience to the authority 
of his Anglican bishop, a man notorious 
for his Low Church views, was for him 
a matter entirely of his own self-will. 
To the question as to whether he obeyed 
his bishop, the answer was: “I do— 
when he’s right!” 

Kierkegaarde has said that one can 
admit propositions to be true, while 
standing aloof from them and looking 
upon them somewhat as a “spectator”; 
or one can become an authentic partici- 
pant in the realities for which such 
propositions stand. In the latter case, 
he knows them “existentially,” or as a 
vital personal experience. He declared 
that such “existential thought” cannot 
be communicated. Description cer- 
tainly cannot convey to another a truth 
which is not merely a matter of con- 
cepts and ideas, but which needs to be- 
come a concrete, definite and living 
principle of action in another’s life in 
order to be appreciated. 


MISCONCEPTIONS 


Our “Anglican Papalist” friend tells 
us that “the Anglican problem” will not 
be solved by “individual conversions” ; 
and he pleads for “an English Uniate 
Chureh on the lines of the Eastern 
Uniates,” the way to which should be 
prepared by clearing up “the many mis- 
conceptions by Anglicans of what ‘Rome 
means,’ and by Roman Catholics of 
what ‘Canterbury means.’ ” 

It is very difficult to believe, however, 
that the Anglican clergy generally, and 
Anglo-Papalists in particular, are under 
conceptions by Anglicans of what ‘Rome 
means. They know that it means ac- 
ceptance of the supreme and universal 
jurisdiction of the Pope, renunciation of 
their claim to valid Orders, and recep- 
tion into the Catholie Church in a lay 
capacity. 

All the conjectures and rumors cur- 
rent among them, and of which our “An- 
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glican Papalist”’ has spoken, are manu- 
factured excuses for not facing this ad- 
mittedly formidable hurdle. This is 
not to accuse them of insincerity. Un- 
doubtedly they have a profound senti- 
ment that, in some way or other, they 
are already Catholics and validly or- 
dained priests. But here there is a con- 
flict between head and heart, if only in 
the depths of their subconsciousness and 
of which they may be no more than 
dimly aware. The conflict is there, 
however, and the impossibility of really 
and fully conforming their intelligence 
to their religious feelings in this matter 
makes them grasp uneasily at any illu- 
sory rumor or imagined possibility in an 
effort to attain to mental peace. 

As for misconceptions “by Roman 
Catholies of what ‘Canterbury means,’ ” 
there is no one on 
definitely what 
Since Low Churehmen, Broad Church- 
men and High Churehmen hold different 


arth who can say 
“Canterbury means.” 


and divergent views in essentials of doc- 
trine, discipline and worship, each of 
these groups would and do declare the 
other two to be laboring under hopeless 
misconceptions as to what “Canterbury 
means!” 


CONSCIENCE AND FAITH 


To speak of an “Anglican problem” in 
any sense other than as a problem for 
individual Anglicans is flight from 
reality to a dream-world, with its fan- 
tasy of corporate reunion. 

All hopes of an “English Uniate 
Church” are simply chimerical. Neither 
Low Churehmen nor Broad Churchmen 
would listen to such a proposal for a 
moment, and there is not the slightest 
prospect of Anglo-Papalists converting 
them to their own point of view. 

Objectively, there can be no duty for 
an Anglo-Papalist to remain in any one 


plies 


of the autonomous regional Churches 
which profess Anglicanism in order to 
fight Protestant elements which would 
otherwise “create a situation in which 
a return to Rome would never take 
place.” The end does not justify the 
means. 

Once an individual Anglican becomes 
convinced of the truth of the Papal 
claims and of the schismatical nature 
of Anglicanism (that is, that his Church 
ought to be in communion with Rome, 
but is not), the individual duty for him 
is to submit to the jurisdiction of the 
Pope and cease to officiate in a Church 
in which he no longer really believes. 

Subjectively, an individual Anglican 
may indeed have succeeded in persuad- 
ing himself otherwise, and that it is 
even “God’s holy and inerrable will” 
for him to stay where he is and carry on 
the fight. But if so, however great his 
learning, or piety, or zeal, he has an 


“c 


erroneous conscience in the matter. He 
should at least not think that impossi- 
ble. Inerrable though God’s will may 
be, the Anglo-Papalist is not inerrable 
in his interpretation of it! 

But here we arrive at an impasse. 
There is no way out unless God Himself 
grants the insight of faith as we Cath- 
oliecs know it. Charitably and patiently 
we may try to solve a torrent of diffi- 
culties as fast as they are invoked. But 
if “ten thousand difficulties do not make 
a doubt,” it follows that, if a man 
doubts, he will still doubt, even though 
we solve all difficulties, one after 
another, whether they be ten thousand, 
or ten thousand times ten thousand. 

The only real remedy for doubt is 
faith, and while we can explain the 
faith, we cannot give it. God has re- 
served to Himself the bestowal of that 
great privilege and blessing. 


Canonical Status of 
“Catholic” Communists 


W\ HEN MARX AND ENGELS wrote 


the Communist Manifesto in 1847, 
Pius IX had already warned the world 
about the “abominable doctrine of 
Communism.”? <A long series of de- 
nunciations was culminated by an en- 
cyclical in 1937 and a decree of the 
Holy Office on July 1, 1949.” 


A FORMAL BAN OF COMMUNISM 


The decree found the Church faced 
with a double threat from Communism. 
Puppet Communist governments had 
been established in countries which 
were largely Catholic. There prelates 
and priests were killed, exiled or im- 
prisoned. In Yugoslavia, for example, 
there were 1,916 priests in 1939; in 
1946 there were only 401. 

The second threat was the Party’s 
growth in countries like France and 
Italy where “Catholic” Communists 
numbered in the millions. Elsewhere 
the Communists were sparing no effort 
to increase their ranks, although in the 
U.S.S.R. membership in the Party is 
limited strictly to a few. 

The opposition between Catholicism 
and Communism is clear, for the latter 
is a system of dialectical materialism. 
If only matter were to exist, there could 
be no God, no spiritual soul, no after- 
life, no moral responsibility. While the 
Church has long affirmed the right of 

*Qut Pluribus, 1846; in Gasparri, Fontes, 


n. 504. 
* Acta Apostolicae Sedis, XXXXI, 334. 
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private property, for the Communist, 
private property is a source of exploi- 
tation and is, therefore, to be abolished. 
The decree represents no new atti- 
tude. The Holy Office is applying the 
principles and laws concerning apos- 
tasy, forbidden books, administration 
of the sacraments to the unworthy, and 
co-operation in sin. The decree does 
clarify matters, however, and does con- 
stitute a formal ban of Communism. 








Ordained in May of this year, Father Saba- 
tino is assistant pastor at St. Patrick’s Church, 
Hubbard, Ohio, and teaches at Ursuline High 
School, Youngstown. 





PROPONENTS OF COMMUNIST 
DOCTRINE 


The Holy Office answered affirma- 
tively this question: 


Do the faithful who profess the mate- 
rialistie and anti-Christian doctrine 
of the Communists, and especially 
those who defend or propagate it, 
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incur, tpso facto, as apostates from 
the Catholic faith, excommunication 
specially reserved to the Holy See? 


They are definitely excommunicated, 
who personally accept the Communist 
doctrine and who manifest this accept- 
ance externally in words or actions. 
The conduct of those who spread Com- 
munism is especially reprehensible, for 
they are continually manifesting their 
acceptance and perverting others. 

The ordinary conditions for incurring 
a censure must be verified, prior to tak- 
ing action. First, one must have com- 
mitted a delict or crime, which is an 
external and morally imputable viola- 
tion of a law, to which some canonical 
sanction is attached.* Further, the vio- 
lation must constitute a mortal sin. 
The external manifestation of one’s 
Communistic beliefs is a delict. Sec- 
ondly, the individual must be con- 
tumacious. Virtual contumacy suffices 
for a censure. This means that a per- 
son, knowing that something is for- 
bidden under penalty, still acts against 
the prohibition. If he is ignorant of 
the attached censure, no censure is in- 
curred. It is sufficient if he knows that 
a censure is connected with the sin, and 
if he knows, at least in a confused way, 
that the censure is reserved.* 

We can say, therefore, that a Cath- 
olic who accepts the doctrine of Com- 
munism, and who manifests this aecept- 
ance in some way, is excommunicated, 
provided he is sufficiently aware of the 
censure. Of course, one can profess 
this doctrine without being a Party 
member; on the other hand, not all 
members necessarily accept the doc- 
trine involved. 

An application of this point in the 
decree was made in a Monitum of the 
Holy Office on July 28, 1950. It pointed 


*Canon 2195 §1. 
*Cappello, De Censuris, 24. 
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out that Communists have set up asso- 
ciations to teach youth principles con- 
trary to faith and morals. The Moni- 
tum advised that those who teach the 
children anti-Christian principles incur 
excommunication.® 


BASIS FOR CENSURE 


The reason for the excommunication 
of such Communists is apostasy., An 
apostate is a baptized person who falls 
away entirely from the Christian faith. 
It does not matter whether or not he 
joins a non-Catholic sect. He is an 
apostate in the external forum as soon 
as the internal defection is manifested. 
There can be no doubt that a person 
professing Communism would com- 
pletely reject Christianity. For the 
central tenets of Communism (There 
is no God, no soul; religion is the opium 
of the people; there is no objective 
morality.) involve a denial of the 
fundamentals of Christianity. 

Profession of Communistic doctrine 
constitutes apostasy; but Canon 2314 
punishes apostasy with excommunica- 
tion; therefore, profession of Commun- 
istie doctrine is punished with excom- 
munication. In the internal forum, this 
excommunication is reserved (specially) 
to the Holy See. If the matter is 
brought into the external forum, the 
Ordinary (not the Vicar General with- 
out a special mandate) may absolve 
from the censure. The ex-Communist 
may then be absolved by any confessor. 

However, we can envision a man who 
is sympathetic to Communism on one 
or the other of its principles, but who 
does not profess the doctrine as such. 
He considers himself a Catholic; he has 
no intention of abandoning the faith. 
This does not necessarily mean that he 
escapes the Church’s censure, for he 
may be a heretic. 


5AAS., XXXXII, 553. 
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A heretic is a baptized person who 
doubts or denies any truth which must 
be believed de fide divina et catholica. 
Such truths are those which are con- 
tained in Scripture or tradition, truths 
which the Church proposes as revealed 
by God. The Church can propose re- 
vealed truths either by solemn defini- 
tion or through her ordinary teaching. 
Hence, if a man felt attracted to some 
principle of Marxism and accepted it, 
without, however, enough 
error to be an apostate, he might be a 
heretic. For example, if he held that 
the Church is subject to the State, or 
that the State is completely independ- 
ent of the Church, or that private 
ownership of goods is unjust, his ad- 
herence to any one of 
would constitute heresy. 


accepting 


these errors 


Canon 2314 pronounces ipso facto 
excommunication for heretics as well 
as apostates. It would seem, then, that 
the Communist sympathizer whom we 
have delineated would likewise be ex- 
communicated, provided the usual re- 
quirements for incurring a censure be 
present. 


MARRIAGE OF EXCOMMUNICATED 
COMMUNIST 


One of the effects of excommunica- 
tion is exclusion from the sacraments. 
What is to be done when two Catholies, 
one of whom is an excommunicated 
Communist, desire to marry? On Au- 
gust 11, 1949, the Holy Office declared 
that Canons 1061, 1102, and 1109 are 
to be observed.® In other words, the 
marriage is to be treated as a mixed 
marriage. Canon 1061 gives the con- 
ditions for a dispensation from the im- 
pediment of mixed religion. Canon 
1102, considering a mixed marriage, 
directs that the parties be questioned 
as to their consent, and treats of the 


°AAS., XXXXII, 427. 


ceremonies for the occasion. Canon 
1109 has to do with the place of the 
wedding. 

COROLLARIES 

From all this a few corollaries can 
be drawn. First, the Church naturally 
disapproves most severely of such a 
marriage. Also, company-keeping with 
such a Communist would, at least, be 
subject to the same restrictions as com- 
pany-keeping with non-Catholies. <A 
final deduction would be this: the mar- 
riage would be allowed only when the 
usual conditions for a mixed marriage 
are fulfilled. 
serious causes; 


These are: a) just and 
b) the signing of the 
cautiones; ¢) moral certitude that the 
cautiones will be fulfilled.? 

Would a dispensation from the im- 
pediment of mixed religion be required? 
On the surface, at least, it would seem 
from the Holy Office’s declaration that 
the excommunicated Communist is to 
be considered as a baptized non-Cath- 
olic. Some commentators claim that 
the impediment is present. But accord- 
ing to at least one writer® no dispensa- 
tion is needed. He reasons that the 
impediment is described in Canon 1060 
and that the description set forth in that 
canon cannot apply to a Communist. 
For a Marxist does not adhere to an 
heretical or schismatie sect. The Holy 
Office insists upon the cautiones, be- 
cause special attention must be given 
to marriages with Communists. 

An inspection of the declaration 
yields this point. At the beginning we 
read, “It has been asked . whether 
the marriages of Communists are 
governed by the provisions of Canons 
1060-1061." In the answer, however, 
no mention is made of Canon 1060 
(which canon sets up and describes the 
impediment). 


*Canon 1061. 
®Bidagor, Monitor Ecclesiasticus, I, 55. 
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Canon 1061 begins, “Ecclesia super 
impedimento mixtae religionis non dis- 
pensat, nisi. It might be argued 
that the Holy Office implied the exist- 
ence of the impediment by stating that 
this canon is to be followed. 

Some appeal to a decision of the Code 
Commission in 1934. The Commission 
declared that persons belonging to an 
atheistic sect are to be considered the 
same as those adhering to a non-Cath- 
olic sect as to all legal effects including 
marriage.® This devision, however, 
seems to refer only to societies whose 
primary purpose is the defense and 
spread of atheism. 


ABETTORS OF COMMUNISM 


Thus far consideration has been given 
to only one who professes belief in the 
doctrine of Communism and who is thus 
excommunicated. 
who help Communism, but without ac- 
cepting and Marxist 
principles. They do not escape rebuke 
from the Holy Office. The Holy Office 
decrees that if certain conditions are 
present, they are to be denied the sacra- 


Now consider those 


professing the 


ments, “in accordance with the ordi- 
nary principles concerning the refusal 
of sacraments to those who are not dis- 
posed.” 

The following would certainly be con- 
sidered abettors of Communism: 1) 
those who join the Communist Party, 
even if it be a party not united with the 
Kremlin, as in Yugoslavia; 2) those 
who join Communist-front organiza- 
tions which are controlled by the Com- 
munists (The Holy Office declared it 
unlawful to join Communist “parties’’; 
the plural number indicates the groups 
they control as well.); 3) those who 
vote for Communists; 4) those who 
lend financial support to the Communist 
vause; 5) public officials who fail to 


°AAS., XXVI, 494. 
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check its spread, especially its influence 
in government; likewise those officials 
who “hide” Communists or fail to ex- 
pose them when it is their duty; 6) 
those who help a Communist to obtain 
a position whereby he can exercise his 
influence, e.g., in the State Department, 
in the military, or in atomic energy 
work; 7) those who, in the words of the 
decree, “publish, propagate, or. read 
books, periodicals, newspapers, or leaf- 
lets which support the doctrine or ac- 
tion of Communists.”'® By “writers” 
are included not only political com- 
mentators, but also sports writers, liter- 
ary columnists, and the like. Certainly 
the Daily Worker is forbidden litera- 
ture. In all cases the gravity of the sin 
committed will depend on the amount 
read and on the danger to one’s faith 
and morals. 

Such abettors can sin gravely, if they 
act knowingly and freely. Helping 
Communism is per se forbidden under 
pain of serious sin. It is serious be- 
‘ause it involves aiding an atheistic, 
anti-Christian organization in the at- 
tainment of its godless purpose. A man 
will be acting knowingly, i.e., with 
sufficient reflection, if he realizes that 
giving such help is sinful. When will 
he be acting freely? Here we must dis- 
tinguish between formal and material 
co-operation. 


KINDS OF CO-OPERATION 
Formal co-operation includes ap- 
proval of what is wrong, and therefore 
is always evil in itself. By formal co- 
operation, one would really wish and 
intend to help Communism. No threat 
ean excuse from sin in such a case. A 
formal co-operator acts freely by the 
very fact that his will consents to the 
deed. 


- Canon 1399. 
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However, one does not always act 
freely in giving material co-operation. 
Though material with 
Communism is also per se illicit, it can 
become licit under certain conditions. 
Merely joining the party or voting for 
a Communist would be only material 
co-operation, if there were no intention 
to help Communism. But even mate- 


co-operation 


rial co-operation is gravely sinful, if 
there is no proportionately grave rea- 
son. Behind the Iron Curtain a man 
may be threatened with imprisonment 
or loss of employment, if he does not 
join the Party. He would have suffici- 
ent reason for material co-operation. 

Since he is giving only material co- 
operation, because of serious pressure, 
he would not really be acting freely, 
hence not subject to the punishment 
meted out by the decree. In all cases 
the circumstances would have to be 
weighed. However, the act performed 
could never be intrinsically evil, for 
that would necessarily involve (im- 
plicitly) formal co-operation. 


REFUSAL OF SACRAMENTS 


All who formally abet Communism, 
and all who lend it material co-opera- 
tion knowingly and freely without a 
proportionately grave reason, are to be 
denied the sacraments. 

The very nature of things would de- 
mand an exception for Penance. One 
who has sinned in this regard may be 
absolved, if he is properly disposed. He 
must be genuinely repentant. He must 
resolve to cease co-operating, unless a 
warrants continuing 
If turning in 
his party card would be dangerous, he 


serious reason 


material co-operation. 


would not be obliged to do so. 
Marriage presents a special problem, 
since the priest is not the minister of 
this Sacrament. According to the Holy 
Office, a priest may assist at the mar- 
riage of a mere abettor of Communism 


in accordance with the norms of Canons 
1065 and 1066. These canons have to 
do with the marriage of public sinners, 
and of members of forbidden societies. 
In such eases, a priest will first consult 
the Ordinary. Though no impediment 
is present, there is the danger of perver- 
sion. The Ordinary will permit the 
marriage only if serious reasons are 
presented and if proper safeguards have 
been taken. However, if the public 
sinner goes to confession, he is con- 
sidered reconciled with the Chureh in 
the external forum, and nothing stands 
in the way of the marriage. 

All the other sacraments are to be 
denied the person who commits the 
mortal sin of helping Communism. 
Such an administration would be mate- 
rial co-operation in another’s sin; but 
this co-operation is at times justified. 

We must immediately distinguish be- 
tween a public and an occult sinner. 
They are publiciy unworthy whose sin 
is now commonly known or will easily 
become known because of the cireum- 
Otherwise there is question 
of an occult sinner. Thus, a_ book- 
seller, who is commonly known to sell 
Communist literature as a matter of 
policy, would be publicly unworthy. 
However, a man who takes out a party 
membership card, but whose affiliation 
is known to but a few, would be an 
occult sinner. 

If occult sinners approach the sacra- 
ments publicly, they may not be de- 
nied them. A sinner’s sinful state 
would be exposed, and his reputation 
ruined. But if an occult sinner requests 
a sacrament privately, the priest may 
not administer it, unless the sin is 
known from confession. 

A publie sinner must be refused even 
when he seeks a sacrament publicly. If 
there is doubt as to whether he is a 
publie sinner, the sacrament should be 
One will no longer be con- 


stances. 


given him. 


221 








THE HOMILETIC AND PASTORAL REVIEW 





sidered a public sinner, once it is known 
that he went to confession. Generally 
his known repentance will satisfy for 
the scandal he has given. 

A priest may, however, administer a 
sacrament to one unworthy, if the re- 
fusal would be detrimental to the com- 
This would be verified if 
sacrament to a 
misunderstood 


mon good. 
publiely refusing a 
Communist 
and would create a disturbance among 
the people. Failing to understand the 
reason, they may be deterred from ap- 
There 


would be 


proaching the altar themselves. 
is no agreement as to whether the threat 
of death to the priest would be an ex- 
Eminent authors take 
opposite views on the question. It is 
said that behind the Iron Curtain some 


cusing cause. 


Communists have approached to re- 
ceive Communion in contempt of the 
faith. All agree that in such a case 
the priest must always refuse, even 
when threatened with death. 


DO MERE ABETTORS 
INCUR CENSURE? 


The Holy Office did not say that 
mere abettors of Communism are ex- 
communicated, nor did it say that they 
were not. Even before the decree some 
held that joining the Party would bring 
excommunication to a person. The 
Holy Office did not treat this question. 

Some have said that a member of the 
Party would be at least canonically in- 
famous, and indeed, according to Canon 
2314,$1,3° (which refers to those who 
give their name or publicly adhere to a 
non-Catholic sect). But the Commu- 
nist party as such is not a religious sect. 
The part of the canon cited could, at 
most, include individual Communist 


groups which have as their basie pur- 
pose the spread of atheism. The pur- 
pose of the party as such is not atheism. 

Furthermore, Canon 2314,81,3 
be understood only of apostates, here- 
Even grammati- 


is to 


tics and schismaties. 
cally they constitute the subject of 3°, 
and merely joining the Communist 
Party does not necessarily make a man 
an apostate, ete. : 
Others claim that membership in the 
Party is forbidden by Canon 2335, un- 
der penalty of ipso facto excommunica- 
tion. 
munication those who join a Masonic 


This canon punishes with excom- 


sect or associations of the same type, 
“quae contra Ecclesiam vel legitimas 
civiles potestates machinantur.” There 
is a dispute of long standing, however, 
as to whether the society must be secret. 
The school which does not demand that 
the society be clandestine, claims that 
Communists come under the canon and 
that, as a result, mere membership 
brings excommunication. 

It is clear that, at least generally 
speaking, the Communist Party is not 
a secret society. In Europe its mem- 
bers openly seek public office on the 
Communist ticket; party headquarters 
are clearly identified by signs on the 
buildings. Even in America the Party 
is not completely underground. It is 
known, e.g., that certain groups are 
Communist-front organizations, that 
certain unions are Communist-domi- 
nated. The F.B.I. has extensive knowl- 
edge of the Party’s organization. 

Six years have passed since the de- 
cree of the Holy Office. The first cries 
of “Politics!” have faded away, and 
evidences of the wisdom of the decree 
come steadily to us over the Atlantic. 





Antigonish: Most Catholic 


Diocese 


Tw TITLE is a challenge. It is 


also the conviction of this writer. Al- 
though the conviction had been strong 
for a long time, it was not until after 
my visit to Antigonish in mid-1955 
that I gave voice to it before many 
people, clerical and lay, and thus far I 
have not been contradicted. 


THE ANTIGONISH MOVEMENT 


Why can this diocese of Antigonish, 
Nova Scotia, Canada, be proclaimed as 
most Catholic? The norms for judg- 
ment are set forth in the great social 
encyclicals of the Church wherein are 
the ideals and principles which the 
faithful are urgently asked to know 
and to put into practice that human so- 
ciety might be restored in the light of 
Christian doctrine. Here is a program 
for social and economic reform aiming 
for a just order and “to direct the con- 
sciences and actions of men along the 
path of their true and final destiny.” 

For nearly thirty years the Antigo- 
nish Movement, sponsored by its 
bishops and directed by St. Francis 
Xavier University, has striven against 
great obstacles to bring this to pass. 
Its record of success speaks for itself. 
Its fame has gone out to many parts of 
the world. But, sad to say, its spirit 
and program are not sufficiently known 
and imitated where social injustice, 
poverty, and a loss of human dignity 
are widespread. 


In June, 1956, Most Rev. John H. 


By RICHARD M. McKEON, S.J. 


MaeDonald, Archbishop of Edmonton, 
in an address before the priests of Antig- 
onish praised “the sound, advanced 
social teaching” of the Antigonish 
Movement and stated that here was 
“the closest approach to an ideal diocese 
in any part of the world.” I was happy 
to discover that this zealous prelate 
confirmed my own conviction. Perhaps 








Father McKeon is Director of LeMoyne 
College of Industrial Relations. In 1956 he 
made a special study tour of Canadian in- 
dustry and social life, covering 12,000 miles. 





there is a clue to the great things done 
in this diocese in the words of the pres- 
ent bishop, Most Rev. J. R. MacDonald, 
spoken to his seminarians: “If you do 
not care to be active in the social and 
economic order, please apply to another 
diocese for adoption.” 


TALK, TALK, TALK 


What is the difference between An- 
tigonish and many other dioceses of the 
Church? The difference is that between 
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theory and practice. In some dioceses 
there may not be even theory when it 
comes to solid instruction on the social 
order. Of course, it is a good thing to 
preach about the social encyclicals and 
the ueed of social justice. Certainly 
plenty has been said on Communism 
and, if the ordinary man is not con- 
vinced about the danger of this false 
philosophy, it is not from lack of talk 
nor, for that matter, for want of news of 
recent disturbing developments. 

Nova Scotia had seen some very hard 
times, and, without doubt, the people 
had heard plenty of talk about the need 
for social reform. Said Father Mac- 
Kinnon at a rural life conference in 
Panama in 1956: 

Did these sermons change exploiters 

into men of charity? Did the noble 

doctrines, so ably expounded, bring 
about social justice? Did the clear 
exposition of the principles enunci- 
ated in Rerum Novarum influence 
employers in their treatment of in- 
dustrial workers? Did the fiery de- 
nunciations of Communism prevent 
industrial workers from joining the 

Party? These were not rhetorical 

questions. They were practical ques- 

tions and the answer to each was the 
same—a tragic “No.” There was 
some good effect, but not enough. 

A PROGRAM OF ACTION 

These priests of vision and courage 
and trust in God “saw that principles 
and doctrine must be translated into a 
positive program of action that would 
change the lives of people,” with the 
result that the extension department of 
St. Francis Xavier University came into 
existence in 1928. 

What has happened in the practical 
order as a result of its adult education 
Consider the credit union 
which in recent years has made such re- 
markable progress in United States in- 
dustry. In the Maritimes about 450 
credit been established 


program? 


unions have 
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since 1933. Membership, numbering 
over 111,000, claims total savings of 
over $16,000,000. 

‘Lhe story of the fishermen’s co-opera- 
tives would call tor lengthier treatment 
if full justice is to be done. They have 
given the fisherman a new status as 
well as a greater share of profit. There 
is now a central organization, United 
Maritime Fishermen Limited, - which 
supplies the world’s market with fish 
and fish products and does a business 
of $3,500,000 a year. 

Through his many co-operatives the 
farmer has been blessed. He enjoys 
“dairy and creamery plants, machinery 
co-ops, feed and fertilizer distribution, 
marketing groups for special products; 
with warehouses, cold storage plants, 
mills, and consumer stores.” 

Farmer and consumer co-operatives 
turnover of over 

Co-operative in- 


are reaching a 
$40,000,000 a year. 
surance covers fire, auto, and life. Co- 
operative housing has aided many fami- 
lies to possess their own homes. From 
Nova Scotia the idea has spread to 
Quebee and Ontario. 

Besides the improvement in material 
benefits, there are intangible results 
most noteworthy. Alexander F. Laid- 
law, assistant director, has summarized 
them as follows: 


1) Primary producers, farmers and 
fishermen, are adopting a more 
scientific approach to their 
occupations. 

2) There is a general awakening in 
public education and __ better 
school facilities, particularly in 
communities where co-operative 
organization has been successful. 

3) There is a greater interest in bet- 
ter public utilities and less oppo- 
sition to the taxation necessary to 
maintain them. 

4) Primary producers who were in- 
different to governmental services. 
chiefly in the field of agricultural 
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promotion, are now eager to accept 
these services. 

5) Religious intolerance has_ been 
largely laid aside and there is a 
better understanding than ever 
before amongst various denomina- 
tions. 

6) There is a conviction in many 
quarters that the Maritimes have 
a great future and that there are 
great potentialities to be explored 
for the benefit of the people. 

7) A large body of the people are 
now convinced that they and suc- 
ceeding generations can go on to 
do great things in building a better 
social order and a more secure 
economic system. 


NO BIG BROTHERISM HERE 


There are far too many people among 
the various nations of the world who 
look to the state to provide and protect 
them when economic ills beset them. 
The United States is certainly no ex- 
ception. Yet the co-operative move- 
ment as fostered at Antigonish gives 
the key to a sounder security and hope 
for a truer Christian life. 

Fortunately most of the priests of the 
diocese have studied at St. Francis 
Xavier University. They are familiar 
with the extension program and they 
never hesitate to call for aid if their 
parishes need it. They, too, are dedi- 
cated to the movement. In my own 
twenty-five years of social action work, 
I have never met so many priests who 
showed such a deep interest in the eco- 
nomie affairs of their flock. 

Father A. B. Campbell speaks for his 
fellow-priests: 


The true spirit of charity does not 
wait for a crisis to reveal itself. It 
looks for opportunity to serve. It is 
constantly engaged in positive and 
constructive work. It is a good thing 
to feed the hungry. It is a better 
thing to make hunger, resulting from 
economic conditions, impossible. 


Much has been written about. politi- 


cal democracy and far less about eco- 
nomic democracy. Yet in the objectives 
of the Antigonish program there are 
guideposts for the true development of 
economic democracy. Here are the 


seven objectives: 


1) To build faith in the country, 
dispel pessimism and slow down un- 
necessary migration; 2) To spread 
the wholesome idea of rural life, its 
advantages and its possibilities for 
abundant living; 3) To teach people 
to depend on themselves, to look 
within themselves for the solution of 
their difficulties and develop a pro- 
gram of self-help; 4) To organize the 
people to help one another and secure 
the best reward for their labors 
through group or co-operative action; 
5) To teach the people to approach 
their problems scientifically; to bring 
the benefits of technology and science 
into the lives of the farmers and 
fishermen; 6) To teach the people 
first of all to know and realize the 
natural wealth and potentialities of 
the country, and then to develop and 
make the best use of all available 
sources; 7) To teach the people how 
to come together, irrespective of race 
or creed, first in study and then in the 
organization to improve their com- 
munities. 


Certainly these objectives, allowing 
for all differences in various localities, 
can be modified to suit each situation. 
Although farmers and fishermen were 
the main beneficiaries in Nova Scotia, 
yet the industrial center at Sydney was 
helped to a high degree. 

Looking back over twenty-seven 
years of constructive thought and posi- 
tive action, the ultimate objectives of 
the movement are now set forth: “1) To 
lift the largest possible number of the 
people to a higher level of life, eeonomi- 
eally and socially; 2) To build a 
comprehensive co-operative structure 
through which the people will be able 
to control democratically a significant 
portion of the total economy, especially 
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in the things that are close to the neces- 
sities of life; 3) Through adult educa- 
tion, to lay the economic and social 
foundation that will permit farmers, 
fishermen and industrial workers to 
grow in political understanding, culture, 
and spiritual life.” 


PADDY THE COPE AND DR. COADY 


In the summer of 1950, on a study- 
tour of Ireland, I had the honored 
privilege of interviewing Paddy the 
Cope. This wonderful personality was 
the inspiration for the establishment of 
the co-operative movement in the bleak 
section of western Donegal. He battled 
against tremendous odds, but in the 
long run his faith and courage gave him 
victory. 

In the summer of 1955 I had a simi- 
lar great honor, for at Antigonish, 
Nova Scotia, I had long interviews with 
Dr. M. M. Coady, the first director of 
the Extension Department of St. Francis 
Xavier and the man greatly responsible 
for the spread of co-operative action in 
the Maritimes. It was a special treat 
for one who has labored in works of the 
social order for twenty-odd years to 
listen to this keen, dynamic and unself- 
ish leader of the people—and a priestly 
priest. 

As I write, I have in front of me Dr. 
Coady’s fascinating book, Master of 
Their Own Destiny. It is the story of 
the Antigonish Movement of adult 
education through economie co-opera- 
tion up to the year 1939. Many of the 
notes which I took during my inter- 
view were references to chapters and 
episodes in this inspiring work. One 
cannot read it without feeling the con- 
viction of a courageous priest who led 
common people forward to help them- 
selves to a level of living more befitting 
their dignity. 

I remember him standing at a large 
map of the Maritime Provinces and 
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explaining how the dozens of colored 
pins represented fishing co-operatives, 
credit unions, marketing associations, 
and other activities. Here was final 
proof of the success of group action 
after its philosophy had been thor- 
oughly taught to the ordinary worker 
struggling under discouraging difficul- 
ties. Frequently Dr. Coady paid trib- 
ute to Father Jimmy Tompkins who 
had contributed so magnificently to the 
laying of the solid foundation. 


DR. COADY’S TECHNIQUE 


Since the Antigonish Movement is 
built on a program of adult education, 
it is in order to mention briefly the 
chief techniques of the extension de- 
partment which Dr. Coady developed. 
First, there is the mass meeting where 
a speaker explains his particular mes- 
sage. From such a meeting study clubs 
are formed, usually consisting of from 
five to ten people. There is a leadership 
courses giving 

Short courses 


school and _ training 
specialized instruction. 
are community refresher courses to keep 
the people abreast of improved tech- 
niques. Likewise there are week-end 
institutes for labor leaders, credit union 
leaders, and others. 

Radio programs, kitchen meetings, in- 
dustry study classes, conferences at 
various levels, and literature are also 
important means of education. 

I doubt if any victorious general, 
viewing a map of his conquests, ever felt 
a pride similar to that of Dr. Coady as 
he stood by a large map of the Mari- 
times and pointed to the pins represent- 
ing credit unions, fishermen co-opera- 
tives, consumers co-operatives, and so 
on. Each pin also represented a victory 
Over pessimism, doubt, misunderstand- 
ing, and poverty. 

Dr. Coady, as well as Dr. MacKin- 
criticism which 
laid too 


non, resented certain 
claimed that the movement 
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great stress on the material side of 
things. Their answer is simply to quote 
the official stand of the Church on the 
social order. To Dr. Coady the move- 
ment is the practical application of the 
doctrine of the Mystical Body of Christ. 
Dr. MacKinnon is more bold and rightly 
so, for he asks: “Who within the 
Church or outside has given a better 
answer to the social problem during 
recent years?” 

Conscious of the conflict between 
materialistic and atheistic Communism 
and traditional Christianity, Dr. Coady 
makes the statement that “Universal 
co-operation would go a long way to 
create that set of social circumstances 
that would make society safe for sanc- 
tity.” 


AB ESSE AD POSSE VALET ILLATIO 


The story of Antigonish is well known 
in quarters where people are sincerely 
interested in promoting works of the 
social order. But it should be far 
better known to inspire those whose 
faith in human brotherhood is weak, to 
draw their attention away from the 
spurious appeal of bureaucratic govern- 


ment, and to make them conscious that 
what has been done can be done again 
in thousands of communities throughout 
the world. 

There are many sectors in the United 
States and Canada where economic 
conditions are far from secure and just. 
In these places the story of Antigonish 
might well be the key to a change of 
thought and to a determination to use 
adult education and the successful 
principles of the program. 

I have offered my humble argument 
to the priest-readers of this REvIEw 
that Antigonish is the most Catholic of 
dioceses. Allow me to present the testi- 
mony of the former Apostolic Delegate 
to Canada, Most Rev. Ildebrando An- 
toniutti: His words are: 


We are exalting this movement be- 
‘ause it corresponds to the teaching 
of the Church; it satisfies the needs 
of our people; it safeguards religious 
and social liberties; protects the rights 
of well-established families; assures 
their peaceful and prosperous life; 
strengthens the ties of human brother- 
hood among workers; respects the 
freedom and dignity of men, and 
guarantees the progress and prosper- 
ity of the country. 





b 


Readers’ 
“Questions Answered.” 


either privately or in print. 





In case you have not noticed, we carry “Communications from Our 
in the front of the book now instead of immediately preceding 


Speaking of letters, we have always carried the complete address of all of 
our authors in order that readers might be able to write directly to them, 
if they so choose, or to send questions to be answered by Father Danagher, 


There is enough space left on this page to remind you that we hope you 
will seriously consider our suggestion that you send to a student for the 
priesthood a year’s subscription to THe HoMILETIC AND PASTORAL REVIEW 
at the special-to-seminarian’s offer of $3.50 per twelve issues. 
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Watch Those Marriage 
Courses, Father! 


D... A PRIEST ever receive 


greater attention than when he is talk- 
ing to a young couple shortly before 
their marriage? Surely they are eager 
listeners as they prepare for their new 
responsibilities. Then, if ever, they 
want to learn, and to be told, and to be 
directed. Such instruction is worth- 
while because a family is coming into 
being. Generally speaking, there can 
be only praise for the programs of mar- 
riage instruction. 

All such instructions, however, should 
be given, and received, with reservation. 
To say these things is not to disparage 
the good will of those who talk or of 
those who listen. Whenever one talks 
about instruction for marriage, he en- 
counters a simple psychological fact of 
importance. It applies to all teach- 
ing—class-room given, pulpit-wise, or 
in the parlor. Take any two people, 
slightly more than 20 years old, who 
are in a rectory to receive data about 


Christian marriage. Does anyone sup- 
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ligion and Chaplain of the 


By JOHN J. O’SULLIVAN, S.T.D. 


pose that these people have not been 
educated for marriage when every ex- 
perience from the very beginning of 
their lives has been stored in some part 
of their being. Married life, however 
long it lasts, will draw on their atti- 


tudes, values and earlier exposures. 
Not even a tape recorder receives 
sound more accurately. What they 


have known will, in some way, help 
them as loving partners or hinder them 
when they would play such a role. 


EDUCATION URGES, BUT 
HABIT DICTATES 


There is the impression, to be en- 
countered almost everywhere, that all 
human problems will diminish through 
education. Take six lessons and be- 
come a smooth dancer, an expert card 
player or a good marriage partner. 
The theory stands almost unchallenged 
despite the fact that searcely anything 
is easier to measure than the limited 
effectiveness of talking, instructing or 


teaching. People do not act on what 
they know. Except in rare instances, 
attitudes direct them. Our fellow- 


citizens do the most instructing of the 
most persons on the most matters. 
Americans are almost superstitious in 
the reliance placed on education. 
Suppose we begin with the considera- 
tion of the tensions, or the points of con- 
flict, that must be resolved in every 


marriage. These are six: money; in- 


WATCH THOSE MARRIAGE COURSES, FATHER! 





laws; sex; the child or children; re- 
ligious faith; and what, for the lack of 
a better phrase, can be described as 
“social and recreational strivings.” No 
one of these is “most important” since 
they are all like the interstices of a net: 
touch anyone and several others will 
vibrate and respond. 

Long and deliberate reflection rarely 
precedes actions (people act immedi- 
ately). The actions and reactions of 
many people are habitual. A lifetime 
of experience precedes every small, 
trivial action. People are free in their 
judgments, however, even though they 
must be accounted responsible for what 
they decide to do. This is a basic fact 
about all men and women in the light 
of which a priest must organize his 
presentation of marriage instruction. 
What survey records the number of 
priests who know many young people 
well enough to be fully aware of their 
attitudes toward these six relationships? 


MONETARY VALUES AND 
IN-LAW RELATIONSHIPS 


Money! This is a money society. 
Removed from the land, most people 
earn only money. How can a priest de- 
termine the attitude of two young 
people sitting so receptive before him? 
Do they love money so that they can- 
not enter the kingdom of heaven? Are 
they hoping to buy their way out of 
trouble? Is this a generation quite at 
odds with Christian values? Almost 
certainly this woman will work after 
her marriage, but will she work outside 
the home after her family starts to 
come? Increasing work away from 
home is forecast! Who ean discuss 
that prospect in a quarter of an hour, 
in a whole evening, or even longer? 
Maybe they will practice poverty of 
spirit to a heroic degree, for many 
couples seem drawn to sanctity. Really 
generous people are marrying these 


days, but good will has never been un- 
limited in supply. Yet, how can the 
priest know which attitudes are pre- 
dominant? What words can he say 
that will support the couple starting out 
and dispose them to respond to the 
grace of the Sacrament? What ideals 
does Father have for this aspect of 
wedded life? 

In-laws! Ordinarily, in-laws are the 
best friends a young couple has. God 
described the relationship of a young 
couple with their in-laws before there 
were any. The principle is so important 
that it is quoted first in Genesis, re- 
peated by Our Lord and used for the 
third time by St. Paul. “For this 
cause will a man leave father and 
mother and cleave to his wife and these 
two shall be one flesh.” How will they 
respond to parental support, or inter- 
ference, after the marriage? Maybe 
one of the parties is exceedingly at- 
tached to the household from which he 
is departing. In any case, excessive 
dependence on parents is beyond the 
reach of instruction and only therapy 
ean really correct it. Can anyone 
know—much less describe convincingly, 
since it is hard to determine where the 
enemy is hidden—the emotional tugs 
which a parent can exert unreasonably 
after marriage. It’s a little like guer- 
rilla warfare. Priests find it difficult to 
describe how in-laws may behave, with- 
out straining credulity. 


MARITAL AND FAMILY ATTITUDES 


Sex! The most profound difference 
between a man and woman is that of 
sex. The fact that he is a man and 
she is a woman colors every aspect of 
their relationship. It is assumed that 
he has the Christian attitude toward 
sex. Does he understand that this is 
one way of showing love but that it is 
not the only way, nor is it the main 
way! Does he understand that she 
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will look at things, all things, quite dif- 
ferently from the way he does? How 
can one briefly say the things that will 
help him understand his role as partner 
and parent. All of this would be far 
easier in a truly spiritual society where 
reality corresponded with God’s plan 
for mankind. One of the saints said: 
“We should not be ashamed to discuss 
what God was not ashamed to create.” 
Yet how is one to know what this man 
thinks of the subject or his wife? How 
does one determine if her attitudes are 
right, wholesome and reverent. Maybe 
her real feelings are hidden even from 
her consciousness. 

Children! Be they any or many, 
now or later. It is easy for clerics to 
say the purpose of marriage is the pro- 
creation and the education of children. 
This point needs much clarification be- 
cause many young people today (in- 
cluding Catholics) have been taught 
that marriage is for couples; that it is 
for the happiness of husband and wife; 
that if their happiness would be in 
jeopardy they need not endure. “For 
better or for worse” does not have uni- 
form meaning for every listener. Dur- 
ing instruction, a Catholic candidate for 
marriage may sincerely repeat every 
good thing to be found in his catechism 
about the Sacrament of Matrimony. 
His values may not fully correspond 
with his answers, however, and here es- 
pecially, his own home should have an 
enormous influence. 


IDEALISM AND FAITH IN DAILY LIFE 


Idealism is needed. A child today, 
as always, is of great value, and yet 
how rare are the descriptions of the 
value of a child. Very often the couple 
is simply told the fact that they are to 
have children. They may never at any 
time catch sight of the beauty, the 
value, the worth of a single human life. 
(In fact, even such an ideal may not 
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displace wrong values for which they 
are living.) St. Augustine attempted to 
rectify this defect by saying that chil- 
dren were to be lovingly begotten and 
religiously educated. It is essential 
that two people should understand that 
the first right of every child is the con- 
tinued and united love of two parents. 
Moreover, it is not enough to say that 
the purpose of marriage is the pro- 
creation and the education of children, 
unless the concept of love accompanies 
those words. There is many a man who 
seems to think that he is adequately fill- 
ing his role if he supports his wife and 
with her regularly begets a_ child. 
Christian marriage, if it means any- 
thing, means much more than this. 

In this society many persons, other 
than priests, are speaking about chil- 
dren—usually against them. Mothers- 
in-law do not always want grand- 
children unlimited. While it seems that 
more young couples want children to- 
day, they may want to have them early 
and then to enjoy themselves. Statis- 
tically, the American woman has her 
last child at twenty-seven. Strange as 
it seems, a couple often disagree about 
a normal family. Real pastoral help 
‘an be given here. But who has per- 
fected the pastoral radar for picking up 
exactly what these two persons need 
for the direction of their Christian mar- 
riage as far as children go? 

Faith! The Church is decisive in 
urging Catholics to marry Catholies. 
Yet two persons, even though both were 
baptized and reared as Catholics, may 
have the equivalent of a mixed mar- 
riage. Where the priest has known the 
two for a long time, he can adjust to 
their peculiar needs. Faith, religious 
life, Catholie living, all are terms which 
need to be explored and described in 
detail. It is almost true to say that the 
holiness of the marriage state is only 
now beginning to be developed. There 
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certainly have been instances where the 
kind of living urged on couples would 
do nicely for a convent or a seminary. 
It is not clear that it properly fits the 
American family pattern. Who has 
worked out a good statement on the 
sacramental helps from Matrimony? 
Those who regularly invoke the grace of 
the sacrament do not appear so often 
among the callers at the rectory be- 
cause they have marriage problems. 

Daily Life! Finally, there is some- 
thing called “social and recreational 
striving.” The American Catholic 
bishops have written in their pastorals 
on secularism, and otherwise, indicated 
concern that religion is not being lived. 
Important activities have been sepa- 
rated from religious values despite St. 
Paul’s saying, “Whether we eat or 
drink, or whatever else we do, do all for 
the Lord Jesus.”” It is not hard to ap- 
peal to the Scripture or to draw on the 
lives of saintly people for the principles. 
But knowing principles is not the same 
as educating people for Christian mar- 
riage. 


‘ 


A PROPOSED APPROACH 


How can we sum up the foregoing 
thoughts and arrive at a solution that 
will satisfy all concerned? Many 
couples come eagerly for this instruc- 
tion. We hope their number will grow 
as the courses develop in worth. Per- 
haps a good approach would be this: 
Christian marriage involves the love 
of God, which you express first of all 
through the love you show this partner. 
Wedded life is to be your lifelong voca- 
tion. It is the relationship in which two 
people promise to help each other in 
giving Him praise and in accepting 


from Him whatever responsibility He 
would like them to meet. God has a 
plan for every marriage. You are two 
persons different from everyone else, 
and, in some slight way, your marriage 
will differ from every other Christian 
marriage. 

Every marriage is a_ constantly 
changing situation. The future is rush- 
ing toward you. You need sanctity, 
sense, savings and science. You are a 
couple in a dynamic, ever-changing 
situation: expecting babies, rearing 
children, coping with teenagers, marry- 
ing your children. Can you ever im- 
agine how soon you are to be a couple 
again? You may never even master one 
stage before you are thrust into the 
next. With their Blue Cross Cards for 
hospitalization and the anti-biotics, 
every couple has a long-life expectancy. 
The human person longs for joy, and 
Christian marriage can provide it even 
in this society. 

A happy marriage will be a lifelong 
union. This depends on a knowledge 
of the self (after all, they were not per- 
fectly happy before marriage); of the 
constantly changing accidents of their 
life and of this American society; of 
a realization of God’s plan for their 
union, and of how His help is to be re- 
ceived and used. 

Of course, couples will continue to 
give thanks for a “wonderful” instruc- 
tion or a series of them. But this is the 
acid test for measuring a_ priest’s 
achievement when he conducts marriage 
courses (whether for one couple or a 
score): “This has been most helpful, 
but we can see right now that we shall 
have to do something like this again 
and again and again.” 
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Administrators and 


Administrators 


:- NAME “administrator” can 
have a number of meanings in ec- 
clesiastical law and practice. It can 
cover a multitude of offices and re- 
sponsibilities. For example, we find the 
Administrator listed among the Ordi- 
naries of places in Canon 198. The title 
here refers to the Apostolic Adminis- 
trator who is commissioned by the 
Supreme Pontiff, either temporarily or 
perpetually, to govern a diocese, when 
special serious reasons require an ap- 
pointment of this kind.!. The rights, 
duties, and privileges of an Apostolic 
Administrator are determined by his 
letters of appointment from the Holy 
See, as well as by the canons which refer 
to this office.? 

We sometimes speak of the priest or 
bishop chosen to govern a see, after the 
death of the residential bishop, as ad- 
ministrator of the diocese. When the 
see becomes vacant through the death 


‘Canon 312. 
* Canon 314. 
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of the Ordinary, the cathedral chapter 
should elect a Vicar Capitular to take 
charge of the diocese within eight days 
of receiving notice that the see is 
vacant.’ This official receives his name 
from the fact that he is governing in the 
place of the chapter, upon which the 
charge devolves when the vacancy oc- 
curs.* In those dioceses where a cathe- 
dral chapter has not been established, 
this responsibility falls upon the group 
of priests appointed as diocesan con- 
sultors.> Although they are not a chap- 
ter in the canonical sense, the cleric 
whom they elect to manage the vacant 
diocese is called a Vicar Capitular by 
the Code.* However, as was said above, 
he is frequently spoken of as Adminis- 
trator of the diocese. 


MORE CONCERNED WITH PARISHES 


Our concern, in the present article, is 
more with the administrator of a parish 
than with him who governs a diocese. 
There is greater reason to give our at- 
tention to this more restricted field of 
church administration, because there 
are many more priests who receive ap- 
pointment as parochial administrators, 
and because the immediate practical 
questions raised by such an appointment 
are more likely to arise. 


* Canon 432, i 
* Canon 431, $1. 
5 Canon 423. 

* Canon 426, §5. 
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The reason for the present discussion 
is not so much to present a complete 
treatment of the parochial administra- 
tor’s functions, as to point out an area 
of doubt which must be considered in 
order to arrive at a determination of 
the rights and duties of the priest who 
becomes administrator of a parish. In 
other words, if a man is administrator 
of a parish, just what does this title 
mean, and just what does the office in- 
volve? 


DIFFERENT KINDS OF 

ADMINISTRATORS 

The Code of Canon Law, speaking of 
those who are in law equivalent to 
pastors, makes mention first of quasi- 
pastors.’ These are the priests in 
charge of territorial divisions in a 
vicariate or prefecture apostolic, divi- 
sions which in these mission lands cor- 
respond to our parishes. The Code 
then speaks of parochial vicars, saying 
that they are legally the equivalent of 
pastors, if they are endowed with full 
parochial powers.® The reason for the 
qualifying clause is that there are five 
kinds of parochial vicars treated in the 
Code, and not all of them enjoy com- 
plete parochial power.!® 

For example, the priest whom we 
know as assistant, or assistant pastor, 
or curate, is canonically described as 
vicarius cooperator. Although an as- 
sistant can be appointed administrator 
in his own parish, or in another, as as- 
sistant he does not really enjoy paro- 
chial powers. He is a vicar, one who 
substitutes for another or acts as his 
deputy or representative. Thus, in gen- 
eral, the assistant is to help the pastor 
in all of the work of the parish, except 
~ 7 Canon 451, §2,n. 1. 

* Canon 216, §3. 

® Canon 451, §2, n. 2. 

“Cf. Canon Law, bv T. Lincoln Bouscaren, 


S.J., and Adam C. Ellis, S.J. (Bruce, Milwau- 
kee, 1951), p. 190. 





the Missa pro populo, unless the con- 
trary be expressly provided for. This 
he does by reason of his office as assist- 
ant.1!_ Nevertheless, the possibility of 
restricted functions for the assistant is 
contemplated by the Code, when it 
states that his rights and duties are de- 
termined by diocesan statute, by his 
appointment from the Ordinary, and by 
the duties committed to him by the 
pastor.!* Whatever duties are thus 
given to him, the assistant is not known 
as administrator of the parish, because 
the pastor continues to function actively 
and personally. 

There is another kind of vicar, who 
represents someone else, and who does 
enjoy personally full parochial power, 
but who is commonly called pastor 
rather than administrator. This is the 
priest appointed by a moral person, such 
as a monastery or religious community, 
to which a parish has been united pleno 
iure. The moral person is the real, 
habitual pastor, but the vicar exercises 
in his person all of the rights and duties 
of pastor.4% In most instances in the 
United States, parishes given into the 
‘are of religious communities are not 
united to a house pleno iure. Instead, 
there exists between the local Ordinary 
and the religious institute a contract or 
agreement, by virtue of which the re- 
ligious Superior nominates one of his 
priests to be pastor, and the Ordinary 
appoints as pastor the priest so desig- 
nated. The name of administrator, 
therefore, is not used of such appointees, 
just as it is not applied to the vicar of a 
moral person. 

The other three classes of vicars listed 
in the Code of Canon Law may be 
, and, in view 
of the distinctions to be made between 


known as administrators 


“ Canon 476, §6. 
2 Loc. cit. 


8 Canon 471, §1, §4. 








THE HOMILETIC AND PASTORAL REVIEW 





them and their powers, it is well to be 
aware of these legal distinctions. 


THE VICAR COADJUTOR 


Canon law provides for the appoint- 
ment of a vicar coadjutor 
adiutor) for those cases in which some 
permanent disability of the pastor, such 
as old age or blindness, prevents his 
varing for the parish personally. The 
powers and obligations of the viear in 

depend the cireum- 
If he takes the pastor’s place 


(vicarius 


this case upon 
stances. 
in everything, he possesses all of a 
pastor’s ordinary jurisdiction, and all 
of his duties except that of applying the 
Missa pro populo. This last remains 
the personal responsibility of the pas- 
tor.!° If the vicar supplies only par- 
tially for the pastor, his rights and 
duties will be determined by the Ordi- 
nary’s letter of appointment. 

There is reason to think that the ap- 
pointment to a post such as this is in- 
frequent in the United States, where one 
or more assistants are likely to be 
called upon to take over more duties 
for the ailing pastor, without any formal 
designation as vicar coadjutor. How- 
ever, a priest appointed to such a posi- 
tion could quite reasonably be called 
administrator of the parish. 


THE SUPPLYING PRIEST 


Canon 465 provides for care of a 
parish while the pastor is absent. It 
takes care both of cases in which an 
absence of any length is foreseen, and 
of those in which some emergency arises 
to call the pastor away. In the latter 
instance, the pastor is authorized to 
designate any available priest in good 
standing, who becomes what the Code 
knows as a supplying priest. The rea- 
son for the pastor’s being called away 


“Canon 475, 
™ Canon 475, 
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must be serious, unforeseen, and neces- 
sary, if the priest who supplies for him 
is to qualify as the supplying priest in- 
tended by canon law.'® Moreover, it is 
the pastor’s obligation to notify the Or- 
dinary of the emergency, and to inform 
him of the identity of the priest who is 
taking his place. In the meantime, the 
Code declares, the supplying priest takes 
the place of the absent pastor in all of 
those things which pertain to the care of 
souls.!* 

The appropriateness of designating 
such a priest as administrator of the 
parish is easily seen. The same appro- 
priateness of usage indicates how widely 
that name can be understood, and to 
how many canonically distinct offices it 
‘an be applied in ordinary practice. 


THE VICAR SUBSTITUTE 


The canon which provides for the 
emergency absence of the pastor also 
makes provision for the absence of the 
pastor when it is foreseen that he will 
be leaving the parish for more than a 
week. In this case the pastor is sup- 
posed to secure the written permission 
of the Ordinary, and he is also supposed 
to leave in his place, as vicar substitute, 
a priest approved by that same Ordi- 
nary.!* When all of these requirements 
have been met, especially that of ap- 
proval by the Ordinary for the substi- 
tute to take over, he has all of the 
powers of pastor in those things which 
relate to the care of souls, just as does 
the priest who supplies in an emer- 
gency.!® 

Thus does the law of the Chureh ar- 
range for care of a parish when a pastor 
will be away for a notable period be- 
‘ause of vacation, or to obtain medical 
™ Canon 465, §5: “Si parochus repentina et 
gravi de causa discedere atque ultra hebdo- 
madam cogatur abesse . . 

* Canon 474. 


Canon 465, §4 
” Canon 474. 
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treatment, or to convalesce from illness, 
or for other such reasons. The priest 
appointed to fill in for the absent pastor 
is quite likely to be designated admin- 
istrator, or temporary administrator, of 
the parish. However, the Code of 
Canon Law would speak of him as a 
vicar substitute in contradistinction to 
the supplying priest and the vicar 
econome. 

It is most important to note that, in 
providing for care of the parish during 
the pastor’s absence, the canons apply 
only to cases in which the pastor will 
be away for more than a week. If the 
absence will last only for a week or less, 
the pastor is obliged to make the neces- 
sary arrangements for care of his flock,”° 
but the priest who takes over for him 
does not acquire any powers or facul- 
ties from the Code, and does not hold 
office as either vicar substitute or sup- 
plying priest in the canonical sense. 
Whatever faculties he receives will have 
to come by delegation from the pastor 
or Ordinary. 


THE VICAR ECONOME 


It is the vicar econome who, perhaps, 
before all others deserves the common 
title of administrator for the parish, 
and to whom the title is most frequently 
given. He is the priest appointed by 
the Ordinary to take care of a parish 
that is legally vacant, whether the va- 
cancy be due to the pastor’s death, resig- 
nation, transfer, promotion, or any other 
cause. 

According to law, when a parish be- 
comes vacant, the Ordinary should ap- 
point as soon as possible a_ vicar 
econome to take over until the new 
pastor is appointed and assumes canoni- 
cal possession of the parish.?!_ In the 
meantime, unless some provision to the 





~*” Canon 465, §6. 
* Canon 472, n. 1. 


contrary has been made, the assistant, 
or the first assistant when there are 
several, takes charge of things until a 
vicar econome is appointed. If there are 
no assistants, the nearest pastor takes 
charge for the time being. It is the 
Ordinary’s place to designate officially 
who is considered to be the nearest 
pastor, or neighboring pastor. The dean 
or vicar forane of the deanery is a 
likely and suitable nominee for this 
function. Finally, if the parish is com- 
mitted to the care of religious, the Su- 
perior of the religious house is the one 
who takes charge until the appointment 
of a vicar econome.”” 

Any of these priests might be spoken 
of as temporary administrator of the 
parish, but the term would be more 
properly reserved for the vicar econome 
appointed by the Ordinary. In spiritual 
matters the vicar econome has the en- 
tire care of souls, with ordinary juris- 
diction, because he holds a canonical 
office to which these powers are attached 
by the law.?? Consequently, he can 
delegate his jurisdiction to the same 
extent that a pastor can, because he 
enjoys the same rights and duties as 
the pastor with regard to the care of 
souls. Included in these duties is that 
of offering the Missa pro populo. How- 
ever, if the same priest is charged with 
the care of another parish simultane- 
ously, as either pastor or administrator, 
the one Mass on Sundays and other 
prescribed days fulfills the obligation 
for both parishes. 


SOME PARTICULAR APPPLICATIONS 


We have seen that several classes of 
parochial vicars might be called admin- 
istrators of a parish, namely, the vicar 
coadjutor, the supplying priest, the vicar 
substitute, and the vicar econome, not 


2 Canon 472, n. 2. 
* Canon 473, §1; cf. Canon 199. 
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to mention the priest who fills in until 
a Vicar econome is appointed. Of these 
tive groups, we shall forego any further 
discussion of the first and the last, the 
vicar coadjutor and the priest who takes 
temporary charge after a vacancy oc- 
curs before the Ordinary has acted. 

Those in the other three groups have 
the same authority as the pastor with 
regard to functions such as the admin- 
istration of solemn baptism, the bring- 
ing of holy Viaticum to the dying, and 
the conferring of Extreme Unction upon 
thuse who are in danger of death within 
the parish limits. The temporary na- 
ture of their appointment and their 
charge does not deprive them of these 
parochial rights and duties. 

The Code Commission long ago 
affirmed the rights of the vicar substi- 
tute and the supplying priest with re- 
gard to the performance of marriages, 
and the delegation of another priest to 
witness a marriage within the parish 
boundaries.** Their faculties are the 
same as those of the pastor in this re- 
gard. That is, they can lawfully and 
validly assist at marriages within the 
parish. For the vicar substitute, of 
course, the Ordinary’s approval is neces- 
sary, because without it he would not 
hold office. For the supplying priest, 
who acts in an emergency, it is sufficient 
that the Ordinary has not placed any 
restriction upon his authority. 

These same temporary administrators 
of the parish can give delegation for 
marriage to another priest, according 
to a later decision of the Code Commis- 
sion.*° The same conditions with re- 
gard to the Ordinary’s approval, and 
lack of any restriction upon faculties 
by him, are found in this second reply. 
Both responses from the Code Commis- 





* Code Commission, July 14, 1922, A. A. S., 
XIV, p. 527; Canon Law Digest, I, p. 539. 

* Code Commission, May 20, 1923, A. A. S., 
XVI, p. 114; Canon Law Digest, I, p. 540. 
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sion state that a religious who is filling 
one of these offices obtains the necessary 
jurisdiction from his approval by the 
local Ordinary, even before any ap- 
proval has been granted by the religious 
Superior. The second response likewise 
declares that the vicar econome can give 
delegation for a marriage, as can a 
pastor. 


THE HEARING OF CONFESSIONS 


In some instances, at least when there 
is question of supplying in an emer- 
gency, and before word can reach the 
Ordinary, the priest who takes charge 
might find himself authorized to hear 
confessions within the parish limits, but 
not outside. Usually, of course, the 
priest who is appointed to any of these 
offices, and even the one who is desig- 
nated by the pastor who must leave 
without warning, already possesses the 
faculties of the diocese. If so, he ean 
hear confessions anywhere within the 
diocese, as a general rule. 

Let us suppose that the priest who is 
asked in a grave emergency to take the 
pastor’s place does not possess the facul- 
ties of the diocese. We should under- 
stand that the emergency is such that 
the pastor will be gone more than a 
week. Canon 474 gives this supplying 
priest the right to assist at marriages 
within the parish limits, and also com- 
mits to him various functions reserved 
to pastors. Does it give him jurisdic- 
tion for the hearing of confessions? 

By virtue of the fact that it author- 
izes him to take the pastor’s place in 
everything relating to the care of souls, 
the canon gives him jurisdiction for the 
confessions of the faithful who are with- 
in the parish. This authority is con- 
ferred, for the parish territory, upon the 
pastor and upon those who are equiva- 
lent to a pastor in law.2® This means 


** Canon 873, §1. 





ay7r + 


Fe keeled 


ADMINISTRATORS AND ADMINISTRATORS 





that they can absolve anyone within 
the territory of the parish,** understand- 
ing always the restrictions in force with 
regard to the confessions of religious 
women. Moreover, because these ad- 
ministrators have ordinary faculties for 
confessions, they can absolve their sub- 
jects, members of that parish, anywhere 
in the world.** 

An example may clarify this point. 
If a newly ordained priest, possessing 
no diocesan faculties from any local 
Ordinary, were called upon to supply 
in an emergency for a pastor who must 
be away more than a week, the newly 
ordained priest could validly and law- 
fully assist at any mariages within the 
parish. He could also validly and law- 
fully hear confessions within the parish 
boundaries. He could also hear the 
confessions of parishioners anywhere 
in the diocese or even outside the dio- 
cese. But, once he had left the territory 
of the parish, he would have no faculties 
for the confessions of non-parishioners. 
Unlike other priests, he possesses no 
delegated faculties from the Ordinary 
of the place. What has been said of the 
newly ordained priest applies equally to 
any other priest supplying in an emer- 
gency, who does not have diocesan 
faculties in that diocese. 


CONFIRMATION IN DANGER 

OF DEATH 

The right of certain priests to confirm 
in danger of death, as extraordinary 
ministers of the sacrament, is important 
enough to deserve treatment later in 
one or more articles. For the present, 
it will be enough to show the applica- 
tion of this power to the temporary ad- 
ministrators whom we have been dis- 
cussing. 

The decree Spiritus Sancti munera of 
the Sacred Congregation of the Sacra- 


* Canon 881, Hy 





* Canon 881, §2 


ments, by which the giving of this sacra- 
ment was authorized for pastors and 
certain other priests, is quite definite 
in determining which priests may give 
Confirmation to the dying. Besides 
pastors, the vicars of moral persons 
(Canon 471) are named, as are vicars 
econome, who most properly are called 
administrators in a parish. Further, 
the right to confirm was given to 
“priests to whom the full care of souls 
with all the rights and duties of pastors 
has been entrusted in an exclusive and 
stable manner in a definite territory 
with a determinate church.’”® Vicars 
econome do not completely fit this re- 
quirement, but it is not necessary that 
they do so, because the decree names 
them explicitly. Vicars substitute and 
supplying priests, on the other hand, 
while they likewise possess an office 
temporary by its very nature, are not 
mentioned in the decree. Consequently, 
they do not have the right to confirm 
in the parish of which they have tem- 
porary charge. Some writers have ar- 
gued to the contrary,®® but it would not 
be safe to follow their opinion, because 
the very validity of the sacrament is in- 
volved, and because of the weight of 
reason and authority against their 
teaching.*? 


MISSA PRO POPULO 


Because the vicar substitute and the 
supplying priest take the place of the 
pastor in all things pertaining to the 
‘are of souls, it might appear that they 
automatically acquire the obligation of 
saying the Missa pro populo. How- 
ever, this does not seem to be the case. 
= Translation of the decree in the Canon 
Law Digest, III, page 306. 

"Cf. Ius Sacramentarium, by Edward F. 
Regatillo, S.J. (Sal Terrae, Santander, 1949), 
pp. 56-59. 

*\Cf. Parochial Substitute Vicars and Sup- 
plying Priests, by Urban S. Wagner, O.F.M. 
Conv., (Catholic University, Washington, 
1947), pp. 83-86. 
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The offering of this Mass is primarily 
the duty of the pastor. It is his per- 
sonal obligation. When he is lawfully 
absent from the parish, he may either 
say the Mass personally wherever he 
is, or have it said by the priest who re- 
places him in the parish.** The pre- 
sumption will be that the pastor is tak- 
ing care of his own personal obligation 
in this regard, unless he has asked the 
supplying priest or substitute to do so 
for him. Of course, the vicar econome 
must say the Missa pro populo. The 
parish is vacant, and there is no pastor 
to assume this as a personal obligation. 


A DOUBT AND ITS SOLUTION 


When the Ordinary appoints a priest 
to take temporary charge of a parish, 
telling him that he is to act as admin- 
istrator, there may occasionally be un- 
certainty in the priest’s mind as to his 
exact status, and the extent of his 
powers. A few norms may be suggested 
to help solve such doubts. 

If there is still a pastor who holds 
legal title to the parish, the adminis- 
trator is not such in the strictest sense. 
That is, he is not a vicar econome. As 
Canon 472 makes clear, the vicar 
econome is one who is appointed to a 
parish legally vacant. It has no pastor, 
absent or otherwise. 

In this case, the priest who takes over 
the parish while another man holds legal 
title to it is a vicar substitute, or per- 
haps a supplying priest in some in- 
stances. Whichever he is, the power to 
confirm is not his, because the Holy See 
did not include these offices in the enu- 
meration of those to whom the right to 
confirm was granted. If it be argued 
that this means that some infants will 
die without the grace of the Sacrament 
of Confirmation, we must remember 
that before January 1, 1947, many in- 


~ Canon 466, §5. 
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fants did so, because not even pastors 
had this right. 

If the parish is vacant, does the 
ministrator” have the right to confirm? 
It seems that all depends upon what the 
Ordinary means when he gives the ap- 
pointment as administrator. Usually 
he would intend to appoint the vicar 
econome desired by the Code, in which 
‘ase the priest would have the right to 
confirm the dying in the parish, and 
would also have the obligation of the 
Missa pro populo. If the appointment 
is given “for a few days” or in similar 
terms, there is good reason to doubt 
that a vicar econome is being appointed, 
although such an appointment is not 
ruled out. How might a priest then 
determine his status and his powers? 

Perhaps, if he would ask the Ordinary 
whether or not he is obliged to say the 
Missa pro populo, the reply would settle 
the doubt. If the bishop’s response is 
that the administrator should say this 
Mass, it indicates that he is to act as 
vicar econome in the vacant parish. As 
such, he may also confirm. If he is told 
that he does not have to say the Missa 
pro populo, the temporary administra- 
tor rightly concludes that he is not a 
vicar econome, because the priest who 
holds this office is bound by the same 
obligations as a pastor.** He is then 
not authorized to confirm, because he 
does not fit into any of the categories 
specified by the decree Spiritus Sancti 
munera. In other words, if a priest is 
made administrator of a vacant parish, 
he has both the obligation of these 
Masses and the right to confirm, as 
vicar econome, or he has neither. 

If the parish is not legally vacant, no 
matter how long the temporary assign- 
ment lasts for the so-called administra- 
tor, he does not have the power to con- 
firm in that parish. The authority re- 
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mains with the pastor, even if he is 
unable to exercise it. Not even the 
pastor’s or bishop’s request or directive 
to say the Missa pro populo changes this 
fact. 

Hence we see, as the title of this ar- 
ticle indicates, that there are adminis- 
trators and administrators of parishes. 
What is meant by the name is not 
always the same for different parishes 
and different priests. All of the cireum- 


In the next HPR issue 


stances must be known, if one is to 
learn the nature and extent of the ad- 
ministrator’s powers. Where there is 
question of the validity of a sacrament, 
as is true of confirmation, or of fulfill- 
ing grave obligations, as is true of the 
Missa pro populo, there is an obligation 
also to use reasonable diligence to learn 
exactly what are one’s rights and duties, 
by whatever means are best suited to 
the case at hand. 
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education and of religio-civil collaboration on a national scale. 

Father Hardon, whose The Protestant Churches of America has just 
been published by The Newman Press, shuns completely the polemical 
approach in this series, allowing history to plead his cause. 














Retreats for Priests: 


an Approach Positive 


Taw RETREAT MASTER sits down, 


adjusts his glasses, his papers, and his 
watch. Reverend 
Fathers . . .”’ and another retreat is on 
its way. I find myself thinking, “You're 
a better man than I am, Gunga Din.” 
It must, I feel, take a lot of courage to 
preach a retreat to priests, to tell them 
their duties, obligations, faults, and 
failings—against the backdrop of the 
Savior’s “Medice, cura teip- 
sum.” But someone has to do it, so 
ach year I mentally pay tribute to the 
good Fathers who conduct our annual 
retreats, courageous, humble, sincere 
men. 

My vows, duties, failings, each in turn 
receives the attention of a day, a ser- 
mon, a passing admonition as needed. 
I am grateful for the invitation to re- 
new my fidelity to pledges made long 
years ago, but fuzzy now with the pass- 
ing of time. I am happy to be reminded 
of principles of religious perfection once 
well known and practiced, but covered 
now perhaps with the dull tarnish of 


“Good evening, 


words: 
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neglect. I am inspired by the call to 
holiness once loud and distinct within 
my heart, but now subdued in the con- 
fusing demands of all kinds made upon 
my time, attention, energy, efforts, de- 
votion. I look back to the priesthood 
of my younger years, years of dedica- 
tion, zeal, idealism. 

As the sermons progress, I begin to 
see myself more clearly. Stories, ex- 
amples—far from flattering—point a 
finger at me: “This is you.” A warning 
here, an admonition there, and I am 
grateful that someone is giving me a 
good steer. I need it. 

The stories, less and less flattering, 
continue; the examples pile up; the inci- 
dents increase. Appreciation turns to 
discouragement, depression. I begin to 
think: Are there no stories that might 
encourage, no examples that might in- 
spire, no incidents that might give me a 
lift? Why yes, I know there are. I 
have found them aplenty in the lives of 
Sts. Philip Neri, John Vianney, John 
Bosco, and a dozen and more besides. 

Perhaps—it’s just a thought—the 
saints are too remote, too distant to 
reach, too difficult to emulate. So I 
have read also the lives of men less dis- 
tant, easier perhaps to approach. In 
these biographies also have I found in- 
spiration and challenge. 

I reeall the incident—so inspiring— 
in the life of Father Junipero Serra who, 
en route from Los Angeles to Santa Bar- 
bara, heard that a baby in a distant In- 
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dian village was sick. Without a mo- 
ment’s hesitation, Father Serra walked 
four hours under a blazing sun, bap- 
tized the baby, then walked four hours 
back to rejoin his party. I recall the 
ceaseless labors of Marquette, Lacombe, 
Lamy in our own land; in missionary 
publications I read of priestly zeal, dedi- 
cation, holiness in foreign fields. Names 
jump to mind: Fathers Pro Juarez, Wil- 
liam Doyle, Damien, Bruns, Keralum, 
Kolbe. There must be hundreds of 
stories of inspiration in the lives of 
priests throughout the world, stories to 
lift me up, give me new courage, fresh 
resolve. There comes to mind the won- 
derful southern archbishop who himself 
opened the door to his priests, took his 
hours in the confessional on hot Satur- 
day afternoons, was so ready with a 
kind word. There are examples in the 
lives of priests I know, admire, revere. 
The good pastor who fills his days with 
the labors of his far-spread parish (Sun- 
day Masses as much as eighty miles 
apart) and spends his evenings with 
hours of teaching, preaching, even offer- 
ing Mass occasionally with his migrant 
Mexican laborers. There is the priest 
who covers up his severe fasting by 
saying, “I’m just trying to keep down 
my weight.” 


INSPIRATION FROM THE LAITY 


Montalembert, O’Connell, Ozanam: 
the list of great Catholic laymen is 
long, and the argument, of course, is 
a fortiori; If laymen can do these things, 
so much more should I. 

I am far from saying that there is no 
room for warnings and reproaches in 
retreats for priests, for Our Savior, too, 
told of the man who built his house upon 
sand, of the rich man who went to hell, 
of the failings of Magdalen, of the way- 
wardness of the Prodigal Son. He 
uttered also the “Woe!” to the Scribes 


and Pharisees, and He gave warning to 
the man cured at the pool of Bethsaida. 
But always there was a balance: the 
man who built his house upon a rock; 
Lazarus who rested in Abraham’s 
bosom; the tears and repentance in the 
house of Simon; the return of the Prodi- 
gal Son. For every sin, a virtue; for 
every fall, a lift. A stiff rebuke may be 
good medicine, but too much of any 
medicine will harm rather than cure. A 
startling example may frighten; many 
are more apt to become depressed. An- 
other’s imprudence does not inspire, nor 
weakness elevate. Augustine’s life is 
not only his Confessions, but also his 
conversion. And when the liturgy says, 
“Flectamus genua,”’ it hastens to add 
“Levate.” 

Could we then have a retreat that 
makes a special effort to inspire, to lift 
up, to encourage? A retreat filled with 
examples of saintly obedience, humility, 
virtue, prudence, charity? <A retreat 
that lifts one above his own faults and 
failings, with the portrayal of so many 
acts of priestly or lay sacrifice, self- 
denial, dedication, devotion, holiness? 
It would be a noble experiment, this re- 
treat with a positive approach, a retreat 
with as much “Sursum corda” as 
“Humiliate capita vestra.” Not even 
a Constellation can fly with wings of 
lead; a Piper Cub would not even get 
off the ground. 

This year’s retreats are about over, 
I suppose, but next year there will be 
more. Even now Retreat Masters are 
preparing their matter for next year. 
What will be their message for us who 
have labored and have borne the heat 
and burden of the day? Will it be a 
message with examples that depress 
or inspire, retreats that may find a 
pattern in “Come to me all ye that labor 
and are heavily burdened, and I will 
refresh you.” 








View from the Pew 


H... COMES THE FATHER who 


has only one sermon!” mumbled the 
peasants as Agostino Manni mounted 
the pulpit. It was the sixth time he 
had preached the same sermon. At the 
beginning of his career Agostino had 
delivered a very eloquent sermon. In 
order to humble him and prevent his 
head from swelling, St. Philip Neri 
ordered his young Oratorian to preach 
the same sermon, word for word, on six 
occasions. 


POLLING THE LISTENERS 


We have no need to spend restless 
nights worrying about cankerous pride 
in our eloquent sermons—at least most 
of us. We might, however, ask our- 
selves some morning at the predieu 
whether the people groan whenever we 
step into the pulpit on Sunday morning. 
“Here comes that money ‘song and 
dance’ again!” or “Why doesn’t he 
preach on something besides the Gos- 
pel!” may flash through the heads of 
the hundreds confined to the pews. 

How are we to know what 
through the mind of the average parish- 
ioner? What is his attitude to the Sun- 
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day sermon? It’s a rare man (not even 
the president of the Holy Name So- 
ciety) who will come up and say, “I 
thought your sermon was _ terrible, 
Father. First of all There was 
only one way to find out their opinion. 
That was to ask. So I did. 

By means of a questionnaire, I quer- 
ied approximately eighty-five persons 
who had to sit in the pews on Sunday 
morning. Sixteen states, ranging from 
Maine to Florida and from Illinois to 
New Jersey, were represented in this 
sampling. In this group of students at 
the Catholic University of America, fif- 
teen were over twenty-five years of age, 
sixty-four between fifteen and twenty- 
five, the rest under fifteen. You may 
discover shortcomings in this sampling 
of opinion. Conceded! However, I 
do believe that it at least approximates 
the general opinion on the average Sun- 
day sermon. 


SERMON COMPOSITION 


First, the matter of composition. It 
was encouraging to note that 85% of 
those queried thought the development 
of the sermon itself was simple and 
clear, not complicated or over their 
heads. With regard to listener appeal 
and interest, we fell down considerably. 
Over 50% mentioned that the develop- 
ment was only tolerable or even dull. 
The moral: spice up our sermons with 
interest-catching devices. Another big 
defect in development seems to be the 
lack of structural tightness. In other 
Some 44% observed 


Could this 


words, we digress. 
that our sermons ramble. 
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be the result of a few notes hastily 
jotted down late Saturday night? Have 
you ever heard a brother priest, a half- 
hour before Sunday Mass, say, “I won- 
der what I should preach about today”? 


TO MAINTAIN INTEREST 


Surprisingly enough, more than 90% 
remarked that the language was not 
abstract, but concrete. Three-quarters 
of the listeners believed the words and 
sentences were simple, but with a tend- 
ency to be long. 

Closely linked with interest is the use 
of illustrations, analogies and stories. 
The fact that only 12% noted the use 
of many illustrations explains why so 
many considered the development 
tolerable or dull. Eighty-five percent 
credited us with some illustrations. 
Three percent thought none were used. 

The length of a sermon has a great 
deal to do with how it is received. 

According to 47% of the people, the 
sermon was too long. Fifty-three per- 
cent considered the time element ade- 
quate... To avoid excessive subjectivity, 
the questionaire asked for the desirable 
length of a Sunday morning sermon. 
The answer was surprising, at least to 
one whose experience is confined to 
large city parishes. A 15-minute ser- 
mon was the desire of 52% of the 
listeners. Thirty-six percent wanted 10 
minutes; 12% liked a 20-minute talk. 


ACTUAL DELIVERY 


In the delivery of the sermon we 
fared better. Three out of four replies 
indicated that the delivery was force- 
ful, enthusiastic and convincing. About 
70% observed that the speed of delivery 
was just right. 

As far as the voice is concerned, 69% 
thought the volume was adequate. The 
voice was pleasing to 58% while 42% 
said our voices were monotonous. This 
indicates that we need more inflection 


and modulation in delivery. To 74% 
the voice was clear. 

Gestures give life and motion to a 
sermon. It seems that many of us are 
‘ather statuesque in the pulpit, for 69% 
reported that gestures were few and far 
between. Only 17% thought many 
were used; fourteen percent, none. 
The mechanical execution of the ges- 
ture can stand much improvement. To 
51% the gestures were graceful, in con- 
trast to the 49% who believed they 
were awkward or cramped. The ges- 
tures used were expressive. 

Our batting average in pronuncia- 
tion and enunciation was best of all. 
Thirty-three percent said the pronun- 
ciation was fair, and 67% considered 
it good. Eighty-seven percent judged 
the enunciation clear. 


SPIRITUAL FARE: 
FEAST OR FAMINE 


To supplement the information on 
composition and delivery, the query 
asked for the biggest “gripes” of the 
layman. Rarely do the silent sufferers 
in the pews’ voice their complaints pub- 
licly. But complaints there are. For 
example, it irks many people that the 
sermons are too long, especially on a 
hot, summer Sunday morning. One 
Maryland girl suggested this bit of ad- 
vice: “Keep it short but full of 
thoughts that can be remembered, i.e., 
when speaking of a certain obligation of 
a Catholic, have a good sentence that 
will be easily remembered after Sun- 
day.” 

Many complained of our rambling 
and unpreparedness. This explains 
why they also thought we did not hit 
the point and stick to it, but “beat 
around the bush” too much. 

A good number criticized our lack of 
variety in the choice of topics. They 
complained about the same run-of-the- 
mill sermons. They were not keen about 
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the repetition of the same series of ser- 
mons, for example, the Creed. Can your 
congregation tell what the sermon will 
be after the reading of the Gospel? As 
one constructively advised: “I believe 
the average Catholic would like to hear 
and have explained the reasons for 
rules made by the Church instead of 
repetition.” Then there is the money 
sermon. Enough said! 

Another difficulty is the lack of posi- 
tive, helpful direction in the sermon. 
Several thought we should give more 
helpful directions for solving the prob- 


lems of everyday life. This may indi- 
cate an overemphasis on the “dogmatic” 
sermon to the detriment of the “moral” 
sermon. An Ohioan remarked, “They 
are merely ‘sermons’; they don’t give 
enough concrete, helpful information.” 

In summary, then, should we blush 
or break our arms patting ourselves on 
the back? Neither! As you can see, 
there is much room for improyement. 
One meditation period a week would 
not be wasted on the topic: “What 
kind of spiritual fare do I serve up to 
my people on Sunday morning?” 





3) your old address. 





SAVE MONEY AND AVOID INCONVENIENCE 


If you are to have a change of address, it will mean a saving of money and an 
assurance of convenience to you if you will please notify us as soon as you 
have knowledge of |) the new address, 2) the date it will become effective, 
Simply notify, by postcard or by Post Office Form 
22-S, the Homiletic and Pastoral Review, 53 Park Place, New York 7, N. Y. 
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Why This Great Silence 


on the Jews? 


N EXT TIME you are talking with 
a group of Catholics, when you find a 
gap in the conversation, just say some- 
thing like this: 

“By the way, when was the last time 
any of you heard a sermon on the Jews 
at Sunday Mass?” 

While the mental wheels are spinning 
around, watch their faces. You'll find 
most of them with wrinkled brows and 
puzzled expressions. Then someone 
might say: “I don’t remember when I 
last heard a sermon on the Jews.” And 
another: “I don’t think I ever heard a 
sermon on the Jews.” 


1,144. SERMONS; 

NOT ONE ON THE JEWS 

For the past few years I have asked 
many Catholies this question, Catholics 
from many parts of the country, from 
varied walks of life. Most of them 
were cradle Catholics, a few were con- 
verts, but no one remembered having 
ever heard a sermon preached on the 
Jews. 

During the twenty-two years I have 
been in the Church, I estimate that I 
must have been present at approxi- 
mately 1,144 Sunday Masses. Most of 
these were in various parishes in New 
York City, but some were in Philadel- 
phia, Chicago, San Francisco, London, 
Paris, in Army chapels all over England, 
France, Belgium, Holland and Ger- 
many. 

In these twenty-two years there were 
at least a thousand fitting opportunities 


By LEON PAUL 


for the priest to give his congregation 
a sermon about the Jews, directly or in- 
directly. Not a single Sunday Mass 
that I have attended has been marked 
by a sermon on the Jews, and I am be- 
ginning to wonder now if I shall ever 
hear one. 

I have heard sermons on gluttony, 
stealing, lying, gossip, purity and im- 








We feel that this is an appropriate time to 
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member of the Church for the last twenty- 
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purity, on practically all the virtues 
and vices that can be talked about; also 
on Our Lady, the saints, the necessity 
of prayer, on marriage, on the mis- 
sions, vocations, and many on the need 
for contributing to the support of our 
parish. Hardly a subject has been 
overlooked. 

Catholics, subject to the weaknesses 
that human flesh is heir to, find in these 
sermons substantial encouragement to 
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overcome these weaknesses. If we sin 
against charity, if we have a penchant 
for idle gossiping, if we are not raising 
our children in a home of good Catholic 
atmosphere, the sermon “lays it right 
on the line” for us. Erroneous opinions 
held by Catholics, distorted views, errors 
in doctrine or judgment, all these will 
be corrected by effective sermons. In 
a five-year period, perhaps less, almost 
every phase of Catholic doctrine and 
other matters of vital concern in the 
life of a Catholic will have been treated, 
sometimes eloquently, sometimes mat- 
ter-of-factly—-but it does get across to 
the people in any case. 

However, let us suppose that a Cath- 
olic’s attitude toward the Jews is at 
fault, that he feels bitter about Jews in 
general, that he spreads unfair criti- 
cism about them—this is more than a 
supposition, of course—how will this 
Catholie’s attitude be corrected? And 
where? If priests never tell their con- 
gregations what the Catholic attitude 
should be toward the Jewish people, then 
how will the anti-Semitism of individ- 
ual Catholics ever be corrected? 

But why is there never a sermon on 
the Jews? It is almost as if Catholics 
never meet Jewish people, as if Cath- 
olics live in an isolated world—isolated, 
at least, from the Jews. 


THE APPROACH POSITIVE 


Granted, of course, that the confes- 
sional is a magnificent opportunity in 
which our priests may correct sinful 
attitudes toward the Jews or, for that 
matter, toward any other people. While 
on this matter of confession there are 
certainly no statistics, it is safe to say 
that so many Catholics simply do not 
realize that they are committing a sin 
in this matter, and others feel that it is 
not a mortal sin. If there is no con- 
viction of sin, there is no confession of 
sin, and we are right back where we 
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started. Why is this subject not treated 
from the pulpit? 

A splendid time to correct erroneous 
attitudes toward the Jewish people 
would be during a sermon, or, at least, 
this would be one of the best chances. 
A Catholie respects what he hears from 
the pulpit. There is something “offi- 
cial” about what a priest says from the 
altar. Instead of being an .effort to 
help dispel anti-Semitic feelings, the 
sermon offers a wonderful opportunity 
of instilling a love for the Jewish people, 
a people related to the Holy Family by 
flesh and blood. Catholics could be told 
how closely allied they themselves are 
to the Jewish people; they could be told 
of the wonderfully rich Jewish heritage 
which is theirs as part and parcel of 
the very Faith which they hold so dear. 
They could be told that the entire struec- 
ture of the Church is built solidly upon 
the foundation of ancient Judaism. 
Actually, Catholics could be told that 
they are really the true Jews, because 
Christ said, “I came not to destroy, 
but to fulfill.’ There are so many 
wonderful things which Catholics could 
be told about the Jews, and sermons 
dealing with them would be so very 
helpful toward knowledge and action. 


OUR GOD IS THE 
GOD OF ABRAHAM 


Catholic teachings stem not only from 
Christ, but also from Abraham, for if 
Christ did not fulfill the prophecies of 
the Hebrew patriarchs, He would never 
have been the true Messiah. Catholics 
should know of the many Jewish refer- 
ences in the Divine Office, in the Masses 
of the year, especially in the forty 
Lenten Masses and the Nuptial Mass. 
Many of our feast days are overwhelm- 
ingly Jewish, and a mere reference to 
the association could be made. Here 
are only a few of these “Jewish Feast 
Days”: The Annunciation; The Visita- 
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tion; The Immaculate Conception; 
Christmas Day; Holy Name; Circum- 
cision; Presentation; Purification; 
Name of Mary; Nativity of Mary; 
Transfiguration; Holy Family; St. 
Joseph; St. John Baptist (feasts both 
of his nativity and beheading); St. 
Anne; St. Joachim; Holy Innocents; 
Conversion of St. Paul; all of the feast 
days of the Apostles and Evangelists 
with the exception of St. Luke. Oppor- 
tunities for linking our Faith to the 
Jews in a most intimate way, therefore, 
are certainly not wanting. 


A GOOD TIME TO BEGIN 


December is a wonderful time of the 
year to begin making Catholics more 
aware of their rich Jewish heritage. 
The end of the year would be a good 
time to end the great silence on the 
Jews and to bridge the terrible chasm 
that has been opened up between people 
Catholie and people Jewish. December 
8th, for example, celebrates that tre- 
mendous act of God when the future 
mother. of the Messiah was conceived 
immaculate in the womb of her own 
Jewish mother, St. Anne. 

Note the beautiful Introit from the 
Mass of the Second Sunday of Advent: 


People of Sion, behold the Lord shall 

come to save the nations: and the 

Lord shall make the glory of His 

voice to be heard in the joy of your 

heart. Give ear, O Thou that rulest 

Israel: Thou that leadest Joseph like 

a sheep . 

Note also the Gradual from this Mass 
as well as the Introit and Gradual from 
the Mass of the Third Sunday of Ad- 
vent. 

And of course, what great meaning 
can be explained in sermons for Christ- 
mas. The birth of the long-awaited 
Messiah, born of a young Jewish 
maiden, guarded and cared for by a 


strong chaste and holy Jewish young 
man! 

December 28th lends itself to a beau- 
tiful and challenging event—a feast 
commemorating the martyrdom of 
Jewish children! Then, of course, the 
very first day of the year commemorates 
the first shedding of the Messiah’s 
Jewish Blood at His circumcision? The 
Feast of the Holy Name (Jesus is a 
Hebrew name); the Feast of the Holy 
Family (a holy Jewish Family); the 
conversion of St. Paul—all these make 
this season ideal to begin to break the 
great silence. . .! 


MISSION TERRITORY 
FOR THE LAITY 


How many religious orders train 
their priests, sisters and brothers to 
go to the missions? These young 
priests and religious learn new and diffi- 
cult languages, study native customs, 
traditions, habits, psychology, etc., and 
are then sent hundreds or thousands of 
miles to remote and often inaccessible 
mission lands to bring the true Faith 
and the message of the Redeemer to 
souls. Yet, by a strange irony, here in 
our very midst are a race of people who 
are hungering and thirsting for their 
Messiah, for the Redeemer who has al- 
ready come—a race of people who are 
in as much need of the true Faith as 
any other. 

If Catholics are made more aware of 
their own Jewish heritage; if they re- 
gard themselves as the true Jews, which 
they are; if Catholics feel some rapport, 
some even slight kinship with the Jew- 
ish people, they may conceivably be 
able to lead many of their brethren who 
are waiting for the Messiah to this very 
Messiah who now waits for them: “I 
was not sent except to the lost sheep of 
the house of Israel.” 
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Simone de Beauvoir 


Makes the Index 


The Sacred Congregation of the Holy 
Office has ordered two books of this 
French writer to be inserted in the 
Index of prohibited books. They are: 
The Second Sex and The Mandarins.1 


RELEVANCE 


They richly deserve it, and very 
probably their authoress regards the 
listing on the Index as a kind of dis- 
tinction. Simone de Beauvoir is a 
warm friend, of long standing, of Jean 
Paul Sartre, professional atheist and 
Commissar of Existentialism. They 
also share each other’s ideas. In The 
Second Sex, Mlle. de Beauvoir com- 
mences with a discussion of Eve and 
works her way down to the findings of 
the late not-great Dr. Kinsey. 

Her thesis, we are informed by re- 
liable authorities who have read The 
Second Sex, is that the “real woman” 
is to be built on a foundation of con- 
traception, legal abortion and quick 
divorce. Etc.! Her work (published 
by Knopf—$10) is pseudo-historical, 
materialistic and allegedly psychoana- 
lytic. 


Acta A postolicac 
508. 


Sedis, XXXXVIII, p. 
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Her latest effort, The Mandarins, is 
a current best-seller. We’ve seen it in 


Catholic homes. 


The Law of Cloister 


The canon law governing the en- 
closure of religious women has been 
virtually entirely reordered.* The de- 
cree of the Sacred Congregation for 
Religious is long and technical, with 
many divisions and subdivisions. The 
document begins by observing that 
modern changes have required certain 
alterations in the law of enclosure, and 
the present norms are intended to as- 
sure a more fitting observance of clois- 
ter while making due allowances for 
contemporary needs. 

Contemplative nuns are divided, so 
far as the law of cloister is now to be en- 
forced, into “major” and “minor.” The 
former are allowed outside their con- 
vents for reasons such as voting, visits 
to medical specialists. The latter are 
also permitted to go out even where 
education of the young is part of their 
apostolate. 

The instruction is very detailed, even 
to the matter of just how keys should 
be kept and how various areas within 


8 Ate Apostolicae Sedis, XXXXVIII, pp. 
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the enclosure are to be utilized. Canon- 
ists will find much of interest to them 
in this recent and valuable document. 


Pius XII Speaks on Third Order 


The Holy Father addressed the 
Franciscan Tertiaries of Italy at a re- 
cent meeting in Rome.’ In his allocu- 
tion he reminded the members of the 
Third Order that they are affiliates of 
a true Order even though they are them- 
selves of the laity. The Pope explained, 
in some detail, precisely in what sense 
the Third Order of St. Francis is a 
school of integral Christian perfection; 
how it perpetuates the genuine Fran- 
ciscan spirit of devotion to the Hu- 
manity of Christ and to His Incarna- 
tion and Passion; how the Order assists 
in the building up of the Church, the 
Mystical Body of Christ. He concluded 
by pointing out similarities between 
the first days of the Third Order and 
the present time. 


RELEVANCE 


The ‘Third Order of St. Francis was 
founded in 1221 for persons who desired 
to embrace the religious life while yet 
living in the world. It has always been 
open to men and women, married and 
single, and of whatever trade or pro- 
fession. The present Rule consists of 
three short chapters, explaining the 
requisites for membership and recep- 
tion; the way of life to be followed by 
all Tertiaries; how the fraternities are 
to be administered. The Order is well 
known in many parishes of our land, 
where live about 120,000 of the nearly 
3,000,000 members scattered throughout 
the world. 


Catholic Doctors 
And Immoral Laws 


Reminiscent of a radio address made 


* Tbid., pp. 573-577. 


in Italy in May of 1948,4 the Sovereign 
Pontiff has again warned Catholic doc- 
tors on the evil of euthanasia, abortion 
and contraception. In a 5,000 word 
speech broadcast to the Congress of 
Catholic Doctors meeting at The 
Hague, the Pope warned the physicians 
that they must refuse to obey any coun- 
try’s laws that require them to practice 
in such a way as to commit these crimes 
against the human person, since such 
actions “contradict the clearly mani- 
fested law of God.” Reminding his 
audience that the right to live is be- 
stowed by God, the Pope declared that 
medical ethics can never permit the 
doctor or patient to use direct eutha- 
nasia. He also stated that contracep- 
tion and all forms of abortion are so 
immoral in themselves that no govern- 
mental law can bind a doctor to pro- 
mote them. 

In his talk, however, the Pope ad- 
vised doctors that in difficult cases 
where they must make a decision, they 
are to follow their own consciences and 
to think of God to whom they are to 
render an account for their acts. 


RELEVANCE 


In 1947, the Euthanasia Society of 
America prepared a_ special report, 
favoring the legalization of mercy kill- 
ing, and submitted it to many (non- 
Catholic) clergymen of New York 
State. At least fifty of them approved 
the effort to obtain legislation allowing 
euthanasia. Among them were such 
figures as Dr. Henry Sloan Coffin, 
President of Union Theological Semi- 
nary, N.Y.C.; Dr. Harry Emerson Fos- 
dick of the Riverside Church, N.Y.C. 
If this New York group is fairly repre- 
sentative of non-Catholic sentiment 
among the ministers of the land, it is 
easy to see another illustration of how 





~ *Cf. N.C.W.C. News Service Letter of May 
24, 1948: “Integrity of the Human Body.” 
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far from real Christian thinking Ameri- 
can Protestantism is. If they don’t 
seruple at legalized murder, assuredly 
contraception and abortion must be re- 
garded by them as the slightest of 
peccadilloes, if not a downright duty. 


A New Prayer for Priests 


Pope Pius XII has personally com- 
posed a very beautiful prayer just for 
priests, enriched with a partial indul- 
gence of one thousand days for each 
recitation.© One translation of this 
splendid prayer might be as follows: 


Lord Jesus, eternal Priest, good 
Pastor, font of life, Thou who hast 
joined us to the Order of Thy Priest- 
hood without any preceding merits 
on our parts and from the favor of 
Thy Most Sacred Heart, give unto 
us Thy most bountiful gifts, that 
through Thy merciful aid we may 
fulfill those intentions which Thy 
grace has inspired in our souls. Thou 
who hast sanctified Thyself for us 
that we ourselves may be sanctified 
in truth (ef. John, ec. 17, v. 19), 
grant that never departing from the 
Way which Thou art, we may be 
learned in Thy teachings, faithful in 
following the precepts of Thy law, 
impressing the likeness of Thy most 
sweet Heart upon our behavior, and 
in Thee and through Thee, pleasing 
the heavenly Father in all things. 

May every manner of justice, to- 
gether with prudence, be resplendent 
in us, and may the strength of forti- 
tude be joined to the moderation of 
a chaste temperance. May sincere 
faith abide in our hearts, may the 
hope of eternal goods therein infuse 
the dew of consolation, and may a 
celestial flame there burn, ignited by 
Thy Heart—an ardent furnace of 
charity. Grant that our constant 
meditation may be upon Thy words, 
in which eternal wisdom shines forth, 
and that we may feed with them the 
sheep of Thy fold—our charges. May 
those who are opposed to Thy Gospel 


5 Acta ‘Apostolicae Sedis, XXXXVIII, p. 


592. 
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be edified by our unity, and may they 
not detect in us anything by which 
they might blame Thy Church, our 
Mother without mar or stain. Grant 
finally that not seeking our own 
utility but Thy glory, we may per- 
severe in our office until our last 
breath, with the pure conscience of 
an upright will, and when our bodies 
shall have died, grant that we may 
possess Thee as our everlasting re- 
ward whom upon earth we had as 
Leader and Companion, in the glori- 
ous company of the saints .. . who 
lives and reigns with God the Father 
in the unity of the Holy Spirit, world 
without end, Amen. 


Dignities*® 

Archdiocese of New York—Prothono- 
taries Apostolic ad instar participan- 
tuum: Bonaventure Filitti; John Flem- 
ing; Gustave Schultheiss. Domestic 
Prelates of His Holiness: Robert De- 
laney; James Hart; Edward McQuade; 
Charles Brady; Michael Buckley; 
Anthony Catoggio; Andrew Dzijacky; 
Bernard Fleming; James Kane; Charles 
McCabe; John McSherry; Edwin Ryan; 
Charles O’Conor Sloane. Private 
Chamberlains of His Holiness: 
Thomas Little; Charles Brennan; John 
Dolan; Leonard Hunt; John Lennon; 
John Rettagliata. 

Diocese of Cleveland—Domestic 
Prelates of His Holiness: George Den- 
nerle; Achille Ferreri; Anthony Fuerst; 
John Gallagher; Michael Ivanko; Ed- 
mund Kirby; James MelIntyre; Old- 
rich Mazanec; Joseph Misich; Nicholas 
Monaghan; John Price; Edward Sew- 


ard; Joseph Sztucki; John Zeglen; 
Clement Boeke; Daniel Gallagher; 


Michael Hynes; Francis Johns; Charles 
McDonough; Francis MeGlynn; Fred- 
erick Mohan; William O’Donnell. Pri- 
vate Chamberlains of His Holiness: 


®Ibid., pp. 536-540. The official listings in 
the Acta are sometimes as long as five years 
after the actual conferment of the dignity. 





a 








ROMA LOCUTA 





Kenneth Saunders; Francis Fergus; 
Edward Halloran; Michael Murphy; 
Edmond Mondzelewski; Bernard Wei- 
gand. 

Archdiocese of San Antonio—Pro- 
thonotary Apostolic ad instar partici- 
pantium: James Boyle. 

Archdiocese of Boston—Prothonotary 
Apostolic ad participantium : 
Augustine C. Dalton. Domestic Prel- 
ates of His Holiness: John Joseph 
Connolly; Christopher Patrick Griffin; 
Arthur Joseph Hagan; Patrick Joseph 
O’Connell; John Thomas Powers; 
Lawrence Joseph Riley; Peter Tuohy. 

Diocese of Syracuse—Prothonotaries 
Apostolic ad instar participantium: 
David Dooling; Edward Buttimer. 
Domestic Prelates of His Holiness: 
Richard Clark; Henry Contois; Thomas 
Driscoll; Luke Gallagher; William 
Morris; James Shanahan; William 
Walsh. Private Chamberlain of His 
Holiness: Robert Sullivan. 

Diocese of Rapid City—Domestic 
Prelates of His Holiness: Bernard 
Drew; Louis Grady; Francis Monig- 
han; John O’Hara. 

Archdiocese of Baltimore—Domestic 
Prelates of His Holiness: John Cor- 
bett; John Dunn; Joseph Ells; George 
Hopkins; Lawrence Kilkenny; Leonard 
Ripple; Joseph Weidenhan. Private 


instar 


In the next HPR issue-— 


Chamberlains of His Holiness: David 
Dorsch; Leo MeCormick. 

Diocese of Norwich—Domestic Prel- 
ates of His Holiness: Donate Coté; 
Terence Finnegan; Charles Murphy. 

Archdiocese of St. Louis—Domestic 
Prelates of His Holiness: James Hof- 
lich; Edmund Venverloh. 

Diocese of Winona—Domestic Prel- 
ate of His Holiness: John Hale. Pri- 
vate Chamberlains of His Holiness: 
Arthur Dittman; John Feiten. 

Diocese of Monterey-Fresno—Do- 
mestic Prelates of His Holiness: Wal- 
ter Burke; Thomas Earley; Charles 
O’Mahony. Private Chamberlains of 
His Holiness: James Bennis; John 
Forde; Joseph Ruiz de Galarreta; Pat- 
rick Hannon; Patrick Leddy; Martin 
McHugh; Thomas Morahan; Matthew 
O’Brien; Patrick O’Reilly; Francis 
Pointek; Vincent Richards; John Ryan. 

Diocese of Peoria—Domestic Prelate 
of His Holiness: William Cleary. 

Diocese of Brooklyn—Domestic Prel- 
ate of His Holiness: William Kelly. 

Archdiocese of San Francisco—Do- 
mestic Prelate of His Holiness: Julio 
Martins. 

Diocese of Dubuque—Private Cham- 
berlain of His Holiness: Loras Joseph 
Watters. 





In his Roma Locuta department of the January issue, Father Carr will 


treat, among other topics, two matters of the utmost importance: 


“Rome 


on the Hungarian Revolt” and “The Pope Speaks on a Just Economy.” 
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Homilies on the Liturgy of 
the Sundays and Feasts 


By ROBERT O’HARA, C.P. 


Father O'Hara is presently stationed at St. 
Paul’s Monastery, Pittsburgh, Pa. Following 
his ordination in 1939 and completion of 
graduate studies at the Catholic University of 
America, Father O'Hara taught at the Pas- 
sionist Preparatory Seminary, Dunkirk, N. Y., 
later to serve as Prefect of Studies for the 
Eastern Province. He has contributed to a 
number of Catholic periodicals. 








Feast of the Circumcision 


Vision 


OUTLINE: 
(1) Is life a “weary wheel of existence’? 
(2) God planned for everything, from the 
atom to the angel. 
(3) The purpose 
the hereafter. 


of the here-and-now is 


Today we celebrate the circumcision 
of our Infant Saviour and, by a holy 
cvincidence, the beginning of the New 
Year. There is nothing in the nature 
of things that makes this the first day of 
the year. In various cultures, different 
calendar days have been regarded as the 
first of the annual cycle. The calcula- 
tion and determination are man-made. 
So far as sensible observation is con- 
cerned, all that we know is the ceaseless 
round of the seasons. All that our 
senses can tell us is that we have been 
here before, or, rather, that we are 
exactly where we were at this time last 
year and the year before that. 

But is that the whole truth? Is 
man so much a part of the world of na- 
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ture that he is unable to stand apart 
from it and know its purpose? Or is 
there a purpose to this continual process 
of growth, death, and decay? We are 
told that the Australian bushman knows 
only the immediate moment. He has 
no grasp of the past; he cannot peer 
into the future and chart its course. 
Anything outside the immediate mo- 
ment lies, for him, in what he calls “the 
dreaming.” 

Moreover, there have been civilized 
peoples whose reflections have not gone 
much beyond that stage. Man’s place 
and purpose have been expressed in the 
classic lines: “As is the generation of 
leaves, so is the generation of man; one 
goeth and another cometh.” Man is 
simply part of the world of nature, part 
of the unending change. What is now 
has already been in the past, and will be 
in the future. It is not the moment that 
counts, but the movement; it isn’t the 
individual that matters, but the species. 
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It isn’t difficult to see why people who 
have been born into this scheme of 
things lack a sense of the value of the 
person, why they accept the daily rou- 
tine with leaden stolidity, why, at 
length, they let go the edge of time and 
sink into the void without a murmur. 
It is the movement that matters, not 
the man. 


DIVINE PLANS FOR 
ATOMS AND ANGELS 


That is not the Christian view of man 
and things. We are not doomed to the 
“weary wheel of existence.” History is 
not a circle without purpose. We are 
part of a progressive movement whose 
direction and content have been deter- 
mined by the Incarnation of the Son of 
God. That event was the peak of time. 
All that went before anticipated it; all 
things since that time and down to the 
end of time—all have necessary refer- 
ence to the Incarnate Son of God. 

In his epistle to the Ephesians, St. 
Paul expressed this truth in these 
words:, “This is his good pleasure he 
purposed in him to be dispensed in the 
fulness of times: to reestablish all 
things in Christ, both those in the 
heavens and those on the earth” (1, 10). 
He teaches that God has appointed us 
our several roles to fulfill, “until we all 
attain to the unity of the faith and of 
the deep knowledge of the Son of God, 
to perfect manhood, to the mature meas- 
ure of the fullness of Christ” (4, 15). 

In this Christian view, nothing lies 
“in the dreaming.” There is not just 
the “weary wheel of existence.” We are 
worlds removed from the view cur- 
rently fashionable in certain circles that 
man is an absurdity and life a nauseous 
experience. Christ has made all things 
purposeful. There is nothing from atom 
to angel that escapes that reference. All 





must be brought into contact with Him 
and charged with His holy energies. 
This is a truth that we cannot ponder 
too deeply. We must grasp firmly the 
full implications of the centrality of 
Christ. We all know that our soul-life 
must be directed to Him and achieve its 
purpose in obedience to Him. But how 
about the whole world of the physical, 
the world of work and toil, the world of 
science and art? Are these to be con- 
sidered something apart from the pur- 
poses of Christ? Is Christianity to be 
confined to church and oratory, to the 
praying mind? What then becomes of 
what has been called “the incarnate 
dignity of things’? If, as St. Paul 
teaches, we are to establish all things in 
Christ, and we neglect so to establish 
them, would it be wonderful if even the 
world of matter should revolt against 
us and deal destruction upon us who 
lack the vision to control its energies? 


PURPOSE OF THE HERE-AND-NOW 


On this, the first day of the New Year, 
it is proper for us to examine our aims 
in the light of the Incarnation. We are, 
indeed, part of a movement, but a move- 
ment with a goal, and the goal is Christ. 
We must direct to Him not only the 
secret thoughts of our inmost soul, but 
all other levels of life must be made to 
further His universal purposes. ‘The 
world of the home and school, the world 
of office and factory, the world of the 
theatre and government—all these are 
parts of Christ’s world. 

Facing the New Year, let us be con- 
vinced that we cannot escape frustra- 
tion and bitterness or downright bore- 
dom unless we measure up to our possi- 
bilities. Let us do our generous best to 
extend the wisdom and the holiness and 
the energy of Christ into the here and 
the now. 
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Feast of the Epiphany 


Manifestation 


OUTLINE: 
(1) Bethlehem—reward of wondering. 
(2) “Be still and see that I am God.” 
(3) God is where the seeker 1s. 


When the Church had as yet no 
special feast in honor of the Savior’s 
birth, it was already celebrating His 
manifestations to the world. These 
were generally regarded as three: the 
manifestation to the Magi; the baptism 
at the Jordan; the wedding feast at 
Cana. 


BETHLEHEM—REWARD 
OF WONDERING 


The Magi were men who emerged 
from mystery for an historic moment 
and then forever vanished into mystery. 
Apart from the fact that they came 
from the East, we do not know for cer- 
tain their origin, number, identity, or 
status. However, in ancient language 
the word Magi generally meant mem- 
bers of the priestly caste, learned men 
who searched the stars for knowledge 
of God and His will toward men. The 
fact that these Magi had seen the star 
of the new born King and came in search 
of Him would seem to confirm the gen- 
eral impression that these were men who 
were learned in the world of astronomy, 
the world of science. We would not be 
doing violence, then, to the Gospel story 
in considering that, in manifesting Him- 
self to the Magi, the Incarnate Son of 
God had revealed Himself to the sci- 
entist, the man who seeks to know the 
truth concerning the world of galaxy 
and atom. 

When one sees something strange, he 
naturally wonders about its cause, so 
that wonder has been called the begin- 
ning of philosophy. If one continues 
his quest for the last reason of things, he 
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inevitably comes to God. Thus the 
Magi wondered about the mysterious 
star in the east and set out upon the 
roads to find an explanation, and, “at 
the end of the trail of a wandering 
star,” they found it at Bethlehem. 
That is as it should be in the world 
of the scholar and scientist. Neverthe- 
less, too often in modern times the op- 
posite has been tragically true. The 
scientist who maintains that there either 
is no God or, at least, that nothing cer- 
tain can be known about Him one way 
or the other, is a familiar and influential 
figure in our world, and much that is 
sick and clamoring for help can be 
traced back to him. Unfortunately, 
there are some who recoil from one ex- 
treme by fleeing to the opposite. They 
act as if the proper thing to do is to 
reject science if science is the occasion 
of disbelief in God. Today’s feast 
should show how wrong both these posi- 
tions are. Let the scholar sincerely 
study God’s world and he will discover 
the world’s God as did the Magi. 
Knowledge of the world, as St. Thomas 
expressed it, can “lead man by the 
hand” to the knowledge of God Himself. 


“BE STILL AND SEE 
THAT I AM GOD” 


The second manifestation we cele- 
brate today is that of our Blessed Lord 
at the Jordan where John was baptiz- 
ing. John was not a scientist, a scholar, 
an intellectual, as were the Magi. He 
was a stern, unworldly ascetic who in 
his youth had gone out into the desert 
to be alone with God until the time came 
for him to proclaim the presence in the 
world of its Redeemer. Clad in camel’s 
skin, a leathern belt about his waist, his 
only food the spare offerings of the 
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desert, John stands before the world as 
the type of the many thousands who 
have turned their backs upon the world 
and sought out solitude the better to be 
alone with the Alone. It isn’t difficult 
for us to believe that our Savior re- 
vealed Himself to John. If anyone 
“an be said to merit such a reward, it is 
he who lives only to obey the command 
of the Psalmist: “Be still and see that 
I am God” (45, 11). 

Granted, then, that God reveals Him- 
self to the man in the desert, the prob- 
lem arises and is with us today: Must 
one become a solitary in order to find 
God? Must one turn his back on all 
that the world has to offer if God is to 
be his portion? Are comfort and cul- 
ture incompatible with holiness? Is the 
lonely desert or the wild crag the nat- 
ural habitat of holiness, but not the 
city, the office, the factory, or the home? 
Or, on the contrary, can one find God 
in the midst of the world? 


GOD IS WHERE THE SEEKER IS 


The answer to that question can be 
found in the third manifestation. This 
took place at the wedding feast at Cana. 
By His presence there, the Church has 
always taught that our Blessed Lord 
made the union of man and wife, the 
most normal association in life, a 
channel of holiness into the world. To 
a degree not true in the case of the Magi 
and certainly not in that of John the 
Baptist, at Cana we are in contact with 
the lay world, the world of marriage and 
birth and work and death, the world of 
the home and office and factory. 

Marriage is a sacrament. Unfor- 
tunately, the married do not always 
fully appreciate their holy dignity. 
Sometimes they associate holiness too 
narrowly with Church and oratory, with 
devotions rather than with devotion. 
At other times they measure their per- 
sonal holiness according to its approxi- 


mation to the religious life. Even the 
pious books they read, if they read any, 
may have been originally intended for 
religious and priests, and they may at- 
tempt the impossible task of trying to 
lead a married, yet monastic, life. 

The point of this manifestation is that 
God revealed Himself to the married 
precisely as married. It is as married, 
then, that fathers and mothers must find 
God and live for Him. This means that 
they have a vocation to bring God into 
the world in a way that the priest and 
religious cannot, because the married 
belong to the world in a way that the 
cleric and the religious must not. 
Therefore, the earnest effort on the part 
of the married to lead holy lives should 
not lead them to assume artificial atti- 
tudes. God is perfectly at home in a 
home because He founded the family 
as a way of life and then elevated it to 
a higher level of holiness by making 
married life sacramental. 

In our time, when society has become 
explicitly unholy, the married have a 
weightier obligation than ever before to 
bring holiness into the heart of the lay 
world. When society itself becomes 
Godless, the family must become God- 
centered. In fact, in those areas of the 
earth where the sanctifying power of 
the Chureh has been curtained off by 
iron or bamboo, it may devolve upon 
mothers and fathers to keep belief in 
God alive in their children, no matter 
what the cost. In general, as our Holy 
Father Pius XII indicated in setting up 
Secular Institutes, we must win back 
the world by means of the world, and 
in this work the married have a special 
opportunity. 

Whether one be a scholar, a solitary, 
or the most typical of lay persons, one 
can find God and live for Him, as St. 
John teaches: “He who loves me will 
be loved by my Father, and I will love 
him and manifest myself to him.” 
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Feast of the Holy Family 


Oneness 


OUTLINE: 
(1) The good that came out of Nazareth. 
(2) A family is happy because it is holy. 


Today we celebrate the feast of the 
Holy Family, the very title of which 
ought first to attract our attention: 
the combination of the word “holy” with 
the word “family.” In our time we have 
become increasingly familiar with its 
opposite, the unholy family, the type 
that begins in sin, continues in compro- 
mise, and ends in divorce, leaving 
broken homes, twisted lives and prob- 
lem children. In extending the feast of 
the Holy Family to the whole world, 
Pope Leo XIII pointed out that devo- 
tion to it had spread rapidly in modern 
times, an evident sign of the Holy 
Spirit’s watchful care of mankind, offer- 
ing a ready remedy for whatever ill 
afflicts mankind at the moment. 


THE GOOD THAT CAME 
OUT OF NAZARETH 


In the family of Nazareth we have 
presented for our contemplation the 
Child-centered family: the Child who 
was perfect man and very God; Mary 
who was virginally maternal and im- 
maculately sinless; and Joseph who was, 
in the Seriptural phrase, “a just man.” 
What is further to the point, these three 
were not holy in a sterile separateness, 
as unrelated individuals, but in the one- 
ness of a society. They were holy in a 
shared sanctity of love, purity, rever- 
ence, obedience, detachment. 

There is no Christian, certainly, who 
would deny all this. There might be 
some, however, who are so impressed by 
the uniqueness of the relationship of 
Jesus, Mary and Joseph, that it has for 


256 


them little contact with the cheap and, 
at times, brutal world in which we live. 
The ideal is too remote from the real. 
People who have such suspicions and 
doubts coloring their outlook and 
weakening their efforts should ponder 
the historical fact that the Holy Family 
did not live in some finely textured 
dream world. They lived in Nazareth 
which, in the time of our Lord, was so 
devoid of culture and congenial circum- 
stance that Nathaniel regarded our 
Lord’s association with it as proof that 
He could not be worthy of any man’s 
consideration. He dismissed Him 
casually: “Can anything good come out 
of Nazareth?” (John 1, 46). The 
answer of course was “Yes,” and we are 
safe, therefore, in concluding that if a 
family could be holy in Nazareth, it can 
be holy anywhere. Nazareth was a 
very real place indeed. 

Such is the design of God. From the 
beginning, marriage was a sacred insti- 
tution, and our Blessed Lord elevated 
it to the dignity of a sacrament. The 
married love of the baptized should be 
a source of mutual grace not merely at 
the moment of becoming man and wife, 
but throughout the pattern of their 
wedded lives. Just as the exercise of 
the priesthood, the other social sacra- 
ment, ought to be a source of personal 
holiness for the priest, so the constant 
measuring up to the demands of mar- 
ried life ought to be a source of spiritual 
growth. 

In other words, the sacrament of 
matrimony sanctifies a relationship. 
To use again the analogy of the priest- 
hood: just as the priest is not ordained 
for himself but, as St. Paul teaches, “for 
men in the things pertaining to God” 
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(Heb. 5,1), so from the moment a man 
and a woman enter upon the state of 
marriage, they can no longer live for 
themselves alone, but must live for each 
other. They live related lives. Simi- 
larly, parents are related to children 
and children to parents. That means 
that for them holiness cannot be ego- 
centric, isolated. A bad husband and 


father cannot be a good man. A bad 
wife and mother cannot be a good 


woman. A bad child cannot be a good 
boy or girl. The lives of the members 
of a family are so knit together that the 
quality of their separate lives depends 
upon the manner of their living for the 
others. 


A FAMILY IS HAPPY 
BECAUSE IT IS HOLY 


The primary purpose of the institu- 
tion of marriage is the birth and educa- 
tion of children, but the fruitfulness of 
matrimony is not confined to reproduc- 
tion. His Holiness, Pius XI, taught: 


At matrimony, the souls of the con- 
tracting parties are joined and knit 
together more directly and more inti- 
mately than are their bodies. The 
love is not based on the passing lust 
of the moment, but in the deep attach- 
ment of the heart. This outward ex- 
pression of love in the home demands 
not only mutual help but must go 
further; must have as its primary 
purpose that man and wife help each 
other day by day in forming and per- 
fecting themselves in the interior life, 
so that through their partnership in 
life they may advance ever more and 
more in virtue” (Casti Connubii). 


Their personal enrichment depends upon 
their total self-giving. Thus, St. Paul 
exhorts husbands to love their wives 
“just as Christ also loved the Church, 
and delivered Himself up for her” (Eph. 
5,25). In other words, a husband must 
live for his wife and family. In turn, 
St. Paul advises wives to “be subject to 


your husband, as is becoming in the 
Lord” (Col. 3, 18). In other words, the 
wife must find fulfillment in a love 
which reveals itself in respect for her 
husband who is the head of the family, 
and which achieves fruitfulness in the 
begetting of life. Finally, St. Paul di- 
rects: “Children, obey your parents in 
all things, for that is pleasing in the 
Lord” (Col. 3, 20). Children, then, 
must be subject to their parents as was 
the Christ Child of Nazareth and, like 
Him, they will advance “in wisdom 
and age and grace before God and men”’ 
(Luke 2, 52). 

Many modern families are not holy 
because they are not whole. They are 
an artificial combination of unrelated 
parts. They lack the total commitment 
which is the essence of the life, and 
inevitably, they come apart, the mem- 
bers being permanently frustrate. 

Wherever we find a family in which 
there is this constant flow and return of 
virtue, where there is love and respect 
and obedience and complete unselfish- 
ness, there we see a holy family, a happy 
family. The fruit of the spirit, says St. 
Paul, “is joy” (Gal. 5, 22). Many 
things may be wanting, but not the 
precious values. Like the Holy Family 
of Nazareth, any holy family can be 
poor. It may want access to those in- 
stitutions and facilities which we asso- 
ciate with cultured and graceful living. 
It, too, may be the object of persecution 
and be numbered among the displaced 
persons in every generation. It can still 
be a happy family because it is a holy 
family. The ultimate foundation of the 
family’s happiness is not anything of 
this world. 

Fathers, mothers, and children must 
frequently contemplate the Holy 
Family of Nazareth to see the ideal in 
clear outline and to derive the grace to 
reproduce that radiant ideal in their 
own living. 
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Second Sunday after Epiphany 


Consecration 


OUTLINE: 
(1) His humanity a stumbling block. 
(2) Christ: As He was—or as we want 
Him? 


It might be said that difficulties in 
our relationship with Christ are of two 
kinds: either we do not measure up to 
His conceptions of what we ought to 
be, or He fails to measure up to our 
conceptions of what He ought to be. 

Christ told the messengers sent by 
John the Baptist: “Blessed is he who is 
not scandalized in me (Matt. 11, 16). 
Later St. Paul admitted that his preach- 
ing a crucified Christ was “to the Jews 
indeed a stumbling block and to the 
Gentiles foolishness” (I Cor. 1, 23). 
Nevertheless, it has been the constant 
teaching of Christianity that God took 
to Himself a human nature in order that 
He might give expression to the divine 
in the language of the human, that He 
might establish for Himself a place in 
man’s world, that He might “pitch His 
tent” there. 

From the very beginning, however, 
there have been those who found the 
human in Christ an obstacle to their 
accepting the divine. In the trial be- 
fore the Sanhedrin, the high-priest chal- 
lenged Him: “I adjure thee by the liv- 
ing God that thou tell us whether thou 
art the Christ, the Son of God.” When 
our Savior testified that He was, “the 
high-priest tore his garments, saying, 
‘He has blasphemed; what further need 
have we of witnesses? Behold, now 
you have heard the blasphemy. What 
do you think?’ And they answered and 
said, ‘He is liable to death’ ” (Matt. 26, 
62-67). They would concede His di- 
vinity only by denying His humanity. 
We see the Apostles coming to grips with 
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this mental atmosphere in their empha- 
sizing, as did St. John, that the Word 
who was in the beginning, who was with 
God, and was God, is the same Word 
who “was made flesh, and dwelt among 
us” (John 1, 14). Again, in ‘his first 
epistle he declares that it is his inten- 
tion to “write of what was from the be- 
ginning, What we have heard, what we 
have seen with our eyes, what we have 
looked upon and our hands have 
handled: of the Word of Life” (I John 
1, 1), making use of common standards 
of evidence to prove the reality of the 
human in Christ. In his epistle to the 
Colossians, St. Paul summed up the 
matter in these blunt words: “in Him 
dwells the fullness of the Godhead 
bodily” (2,9). 

CHRIST: AS HE WAS— 

OR AS WE WANT HIM? 

Similarly, some minds find it hard to 
accept all the implications of the inci- 
dent in today’s Gospel in which we are 
told that our Blessed Lord attended a 
wedding feast at Cana and, what is 
more, worked a miracle that there might 
be more to drink in honor of the occa- 
sion. It is a spiritual problem for them 
that He should have had anything to 
do with wine in any case. Thus, they 
have on occasion attempted to intensify 
the spiritual quality of the Lord’s Sup- 
per by substituting grape juice for the 
wine. One wonders how they would 
have escaped embarrassment if they had 
been present in the Upper Room on that 
first Holy Thursday night? Thus, they 
balk at accepting the complete natural- 
ness of our Lord being present at a 
wedding in the first place, and, in the 
second place, of adding to its merriment 
wondrously. 
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Accordingly, our readiness or refusal 
to accept the naturalness of Christ’s ac- 
tions can be the test of whether we are 
true disciples of the true Christ or just 
fervent disciples of our own conceptions 
of what proper conduct in the Son of 
God ought to be. 

Today’s Gospel should strengthen our 
belief in the humanity of the Son of 
God. If that awareness brings God 
closer to us, that is as it should be. If 
His humanity makes us feel uncomfort- 
able, and we try to reconstruct Him ac- 
cording to our own lights, we may end 
up by exiling Him from our worlds, 
leaving them shrunken immeasurably 
and unredeemed. That is why the 
Church is so sensitive to anything that 
might seem to throw doubt upon the 


reality of His humanity, why, for ex- 
ample, she is uneasy in the presence of 
art that might be too disembodied. 
That is why the Church guards so jeal- 
ously the role of our Blessed Mother in 
the divine plan of redemption. She em- 
bodies and evidences the truth of the 
Incarnation; our Savior was “born of a 
woman,” as St. Paul expressed it to the 
Galatians (4,4). She, too, was present 
at the wedding feast at Cana. It was 
she who interceded for the embarrassed 
couple. She did the perfectly natural 
thing, the human thing. Maybe that is 
why so many find it hard to reconcile 
themselves to the place of the Mother 
of Christ in Catholic thought and devo- 
tion. They do so because they have 
not accepted without reservations the 
idea that Christ was really a man. 


Third Sunday after Epiphany 
Wonder 


OUTLINE: 
(1) Wonder leads to God. 
(2) The ordinary is itself miraculous. 
(3) We discover God’s plan through science. 


The Gospels make it clear that the 
public life of Our Lord was full of 
miracles. They were performed under 
varying circumstances and, by very 
definition, were beyond the powers of 
nature; yet they all had the common 
characteristic of simplicity. 

We see this simplicity illustrated in 
the two miracles reported in today’s 
Gospel. Christ said to the centurion: 
“ “Go thy way; as thou hast believed, so 
be it done to thee,’ and the servant was 
healed in that hour.” The leper said 
to Our Lord: “ ‘Lord, if Thou wilt, 


thou canst make me clean.’ And, 
stretching forth His hand, Jesus 


touched him saying, ‘I will; be thou 
made clean.’ And immediately his 


leprosy was cleansed.” In the one case, 
“Go”; in the other, “I will.” That was 
all— none of the elaborate ritual asso- 
ciated with the magical; none of the 
complicated processes that are part of 
the normal routine of medical practice 
in our time. The miracles of science are 
not of the same order of the miraculous 
as the miracles performed by Christ. 
No laboratory tests, no injection, no 
X-rays, no radioactive isotopes, no co- 
balt bombs—just an act of the will. 
Nothing could be simpler; nothing could 
be more difficult. 


WONDER LEADS TO GOD 


In every miracle we are confronted 
with the factor of power. By its very 
definition, a miracle is something be- 
yond the natural. We conclude, in the 
presence of a miracle, that we are in the 
presence of the divine. However, since 
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a miracle is the effect of divine power, 
obviously effortless no matter how 
marvelous from our standpoint, the very 
simplicity with which the miracle takes 
place often occasions the temptation: 
“If it is so easy for God to work a 
miracle, why does He not do so more 
frequently? We still have lepers in the 
world; our hospitals are filled to capac- 
ity, and many of the patients are be- 
yond the reach of science. Why doesn’t 
He cure these miraculously as He cured 
the leper in today’s Gospel, as He cured 
the centurion’s son? Why doesn’t He 
cure me?” 

The answer to this doubt does not de- 
pend upon the factor of power. It is 
not because He cannot that He does not. 
In this problem, we are dealing also with 
another factor, namely, wisdom. A 
miracle is a means to an end. In the 
circumstances surrounding the cases re- 
corded in the Gospel, it was wise for the 
Son of God to do what He did. The 
miracles not only brought goodness into 
the lives of those who benefited by 
them; they also bore witness to the 
presence in the world of divine power. 
To use the Scriptural expression, they 
were “signs,” signs of the divine, calling 
attention to the divinity of Jesus of 
Nazareth or, at a later date, proclaiming 
as genuine the preaching of the Apostles. 

Already in the time of Pope St. Greg- 
ory the Great, there were people who 
seemed to be disturbed that the miracu- 
lous was not so much in evidence in their 
days as in the days of the Apostles. In 
reply, St. Gregory pointed out that the 
miraculous was necessary in the begin- 
ning to startle the world into an aware- 
ness of the Church of Christ, but, as the 
centuries passed, the Church itself was 
present in the world as something won- 
derful. What Chesterton bluntly called 
“The Thing,” became itself “a sign” of 
God’s dealings with men. 

It has been observed that wonder is 
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the beginning of wisdom. On seeing 
something out of the ordinary, we won- 
der what caused it. The unending 
search for such causes is the quest for 
God Himself. So, while on earth, the 
Master wrought His wonders in order 
that those who benefited by them and 
saw them might ask themselves the right 
questions and discover the right an- 
swers. Accordingly, God works mira- 
cles, manifests His power in the world 
of nature for the purposes of His high 
wisdom. On the contrary, He refuses at 
times to transcend the limits of the 
natural, and that too is wisdom. 


THE ORDINARY IS 
ITSELF MIRACULOUS 


We must not expect God to make the 
miraculous the norm of His dealings 
with us. His wisdom is acting power- 
fully at all times, but within, rather than 
without, the ordinary course of nature. 
The operations of nature are not arbi- 
trary. Nature is a cosmos, not a chaos. 
It is a world of order and stability and 
purpose, and that constant pattern is 
the channel through which God pours 
His blessings into our daily lives. All 
the good things that have become nor- 
mal to our modern way of life, all those 
miracles of science that have made it 
possible to live according to more hu- 
mane standards are the product of the 
ordered wisdom of nature and its vast 
yet measurable energies. St. Augustine 
observed long ago that, in itself, the 
miraculous feeding of thousands by the 
multiplication of a few loaves and fishes 
is not more wonderful than the daily 
feeding of the world’s multitudes 
through nature’s normal growth and 
harvests; the miraculous feeding was 
more extraordinary statistically. Simi- 
larly, the granting of new health and 
life to the blind, the lame, the halt and 
the leprous by way of the miraculous 
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was, as the very word implies, wonder- 
ful. Wonderful, too, is the healing 
wrought in our day by way of the art 
and science of medicine. It is adding 
years to countless lives all the time. In 
the lifetime of our Blessed Lord, the 
normal life expectancy was little more 
than three decades. It is over six dec- 
ades in modern America. It is God who 
has made this possible through the nor- 
mal workings of nature’s laws. He has 
thus delegated His power and His wis- 
dom; in so doing He has conferred wide 
benefits upon humanity. 


WE DISCOVER GOD’S 
PLAN THROUGH SCIENCE 


It is His will that we make use of the 
natural to improve our human condi- 
tion. To look for the miraculous and 
to neglect the normal would be to tempt 
God, implying an unholy contempt for 
the quality of His handiwork. It is sin- 
ful, too, to use only the natural and to 
neglect the supernatural. It is not a 
matter. of either-or, nature or prayer. 
It is a matter of using both, nature and 
prayer. If it is His will to answer our 
prayers, those prayers are as much a 
part of the workings of His providence 
as are the powers of nature. That is 
the Christian formula. If, however, in 
a particular case we do not obtain what 
we ask, in all faith we must be convinced 
that our failure is according to wisdom, 
and in that wisdom we shall find peace. 

The problem has wider implications. 


We believe that God created this world 
and “saw that it was good” (Gen. 1). 
We believe that the universe is an 
ordered whole, operating according to 
laws fixed according to the providence 
of God. We further believe that this 
wisdom and this power can be dis- 
covered and used for the improvement 
of our human condition. Is it unspirit- 
ual for us to probe nature’s secrets in 
order to better our estate? Or ought 
we to reduce our desires to the bare 
minimum and understand non-use by 
Christian detachment? Must interest 
in scientific progress betray our better 
good? Or, rather, can its prudent de- 
velopment be God’s will for us? An 
exaggerated supernaturalism can end 
finally in the unnatural, the inhuman. 
The primitivism of the jungle is not 
congenial to Christian living. Our mis- 
sionaries to the benighted of the world 
bring science as well as the Gospel; they 
bring God’s goodness to them by means 
of both. 

What our attitude should be to this 
and related problems is indicated for us 
by our Supreme Shepherd, Pius XIT: 


The present time is one of the most 
decisive periods in the history of 
Christianity. Among other things, 
for instance, if it is true that peaceful 
application of the latest scientific dis- 
coveries will cause changes in human 
life which some years ago nobody 
could even have imagined, it would 
seem that today God is preparing 
something truly unusual for the whole 
of mankind. 
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Christian Dogma in the 


Heliand 


By RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


T 

HE HELIAND, an Old Saxon 
Christiad of the ninth century, has 
drawn study on the part of many 
scholars. The literature dealing with 
the Heliand is very extensive. This epic 
poem, its language, its etymology, and 
its syntax have provided subject matter 
for a long list of works. The labor of 
scholars has given us criticism, explana- 
tion, and many translations of the text. 
Literary analysis of the Heliand re- 
ceived tremendous impetus in 1830 on 
the discovery and first publication of 
the work by Schmeller. We have today 
six complete editions of the text and six 
editions of selected parts. Behaghel’s 
list of treatises (1903) on the grammar 
of the poem fills two closely printed 
pages. We know with certainty the 
time of its origin and its definite relation 
to the Latin Praefatio. A copius litera- 
ture deals with the artistic value, the 
style, and the meter of the poem. It is 
not our purpose to list the many works 
that treat of the Heliand, but the 
scholar may find the bibliography of the 
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poem, to the year 1896, in the Dre 
altsaechsische Bibeldichtung of Piper. 
A history of the older studies of the 
poem is given by Ad. Hedler, Ge- 
schichte der Heliandforschung von den 
Anfaengen bis zu Schmellers Ausgabe 
(Rostocker Diss. 1890). 


AIM AND APPEAL 


We noted in our November article 
that there is no attempt in the Heliand 
to give formal instruction in doctrinal 
matters. It is one of the merits of the 
unknown author that he had a clear 
grasp of the incidents and personages in 
the New Testament that would appeal 
most strongly to the Old Saxons to 
whom he addressed his epic. He de- 
signed to give them a picture of Christ 
that would lead them to emulate Him 
and to imitate Him. Thus he would 
win them to a loyal love of Christ and 
a high regard for His teaching. It is in- 
correct to say that the poem was drawn 
from Christian and pagan sources. The 
Heliand sought to give the life of Christ 
and to win a people not long out of 
paganism to an abiding faith in Him. 
The references to pagan beliefs and 
practices are incidental and have as 
their direct aim to win the Old Saxons 
away from the errors of paganism. 

To do this, the author must reach 
their sympathies, speak to their hearts, 
and arouse in them a fiery enthusiasm 
for the Savior. He cannot take a view 
of Christ that is beyond their intelli- 
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gence, their sympathies, and their tra- 
ditional ideals. Of set purpose he 
clothes Christ in the garb of the epic 
hero of Germanic literature. He makes 
of Christ a personality that they can 
understand easily, one who personifies 
their ideals of power, bravery, and 
loyalty. “Christ becomes a Germanic 
folk-king,” writes Father Edgar Rie- 
mer; “the apostles are His brave and 
generous thanes; the people are His 
loyal followers; the hateful and treach- 
erous Jews are His only enemies.” 

Father Riemer tells us also that it 
was but natural that the Old Saxons’ 
hatred of the Franks filled them with 
prejudice against the religion of their 
enemies. We can understand that a 
nation of defeated warriors looked upon 
Christianity as a mark of their subju- 
gation. In many instances the conver- 
sion of the Saxons was but exterior. 
We have seen that the illustrious Al- 
cuin warned Charlemagne that the 
sword was a poor instrument to make 
converts. The son of Charlemagne, 
Louis .the Pious, disapproved of his 
father’s severity and tried to conciliate 
the conquered people. It appealed to 
Louis that he should represent Christ as 
a great leader, sympathetic to their 
ideals and their character. He selected 
the author of the Heliand to prepare a 
Gospel narrative in verse that would so 
describe Christ. 


SOURCES USED BY THE AUTHOR 


This chosen author, who is unknown 
to us, sought to produce a poem of ar- 
tistic merit. He based his image of 
Christ on the Gospel-Harmony of Ta- 
tian. The reader of both works, the 
Gospel-Harmony and the Heliand, real- 
izes that very little was drawn from 
any other source than this Gospel-Har- 
mony. For this very reason the Gospel 
of St. Matthew predominates in the 
Heliand, because that Gospel was the 


main source of Tatian. Our unknown 
author did not despise other sources, for 
there is evidence in his work that he 
drew on Rhaban’s Commentary on St. 
Matthew, Alcuin’s on St. John, and 
Bede’s on the Gospels of St. Luke and 
St. Mark. 

Father Riemer makes a point of the 
evidence in the Heliand manuscript 
proving that the writer trusted to 
memory for the teachings of Christ and 
the incidents of His life. It seems likely 
that much of the material taken from 
Tatian, Alcuin, and Bede was told or 
read to the author. In the ninth century 
it was difficult to come into possession 
of original manuscripts. Had there been 
a written source at his disposal, the au- 
thor of the Heliand could have avoided 
or easily corrected the errors and mis- 
takes that subsequent scholars found in 
his work. Certainly we should look for 
no exhaustive treatment of theological 
questions in the Heliand, for its author 
sought to accommodate his teaching of 
doctrine to the comprehension of his 
audience. 

But the amount of dogmatic material 
embodied in the poem is not meager. 
The clear presentation of some of the 
attributes of God does not argue that 
the author knew nothing of certain other 
divine attributes that he fails to men- 
tion. A spiritual writer of our day may 
stress the merey of God without creat- 
ing suspicion that he knows nothing 
about God’s justice. The picture of 
Christian teaching in the Heliand is 
sufficient for its purpose. “It is an alto- 
gether wrong conception of the He- 
liand,” writes Father Riemer, “to look 
at it as an exposition of the supposed 
primitive Christianity in opposition to 
an assumed later development of an 
organized and dogmatical system of the 
same.” 

Our poem tells us nothing of God’s 
nature. The Christian idea of God was 
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not foreign to the Old Saxons. Even 
Germanic theology knew of a divine 
being, Der Allvater. He was the god 
of gods, the highest, the universal lord, 
invisible, and of the greatest perfection. 
The poet did not deem it necessary to 
add any formal instruction. In accord 
with his purpose, the only attribute that 
is brought out strongly is God’s power, 
and it is to be expected that this perfec- 
tion would be stressed in an epic, for the 
epic exalts nobility, leadership, bravery, 
and loyalty. God’s wisdom, holiness, 
eternity, and other attributes are passed 
over or mentioned only incidentally. 
For instance, the Heliand speaks of 
God’s mercy; when the author under- 
takes to explain the parable of the vine- 
yard, he tells of the heavenly reward 
after a life spent entirely in God’s serv- 
ice, or after repentance for the follies of 
youth, or after conversion only when 
death is imminent. 

The rewards of a future life appeal 
to weak and wounded human nature 
everywhere, and the Heliand does not 
forget the message of the universal sal- 
vifie will of God, and stresses His readi- 
ness ever to forgive. The providence of 
God is picturesquely presented through 
the parable of the lilies of the field. 
Our author sought to convey the lesson 
that God is ever present with His works, 
one by one, and confronts everything 
He has made by His particular and most 
loving providence, and manifests Him- 
self to each according to its needs. 


TRINITY, AS SUCH, NOT TREATED 


The Trinity is a mystery, a truth 
which we cannot comprehend, but the 
knowledge of it is essential to the in- 
tegrity of Catholic belief. The Blessed 
Trinity is the term used to denote the 
central doctrine of the Christian reli- 
gion. God, who is one and unique in His 
infinite substance or nature, or God- 
head, is three really distinct Persons: 
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the Father, the Son, and the Holy Ghost. 
Kach of these Persons is truly the same 
God, and has all His infinite perfections, 
yet He is really distinct from each of 
the other Persons. The one and only 
God is the Father, the Son, and the Holy 
Ghost; yet God and Father is not God 
the Son, but begets the Son eternally, 
as the Son is eternally begotten. The 
Holy Ghost is neither the Father nor 
the Son, but a distinct Person’ having 
His divine nature from the Father and 
the Son by eternal procession. The 
three Persons are co-equal, co-eternal, 
and consubstantial, and deserve co- 
equal glory and admiration, which the 
Church expresses in the often repeated 
prayer: “Glory be to the Father, and 
to the Son, and to the Holy Ghost.” 

The religious beliefs of the old Ger- 
mans offer an analogy to the Trinity. 
There was a tendency in Germanic and 
especially in Norse mythology to sepa- 
rate the original unity into a trinity. 
The one root of the worldash becomes 
threefold in later times. Even Odinn 
is described as consisting of the three 
persons: Har, Jafnhar, and Pridi. In 
other songs he is mentioned in union 
with Vili and Ve. The same relation is 
found at the creation of man; it is 
Odinn, Hoenir, and Lodurr who form 
the first man. 

These beliefs should have made it 
easy for the writer of the Heliand to in- 
troduce the Christian teaching of three 
Divine Persons in the one Godhead. 
Surely the Saxons would be receptive to 
the doctrine of the Christian Trinity. 
But in the Heliand there is no special 
mention of the Trinity, and the three 
Persons are not enumerated in any 
single passage. Riemer says that we 
might expect the classic text of St. 
Matthew, but even this reference to the 
Trinity is omitted. The words, “Going 
therefore, teach ye all nations, baptizing 
them in the name of the Father, and of 

















CHRISTIAN DOGMA IN THE HELIAND 





the Son, and of the Holy Ghost,” were 
spoken after Christ had risen. The 
Heliand records only two events that 
happened after the Resurrection: the 
appearance of Christ to the disciples 
going to Emmaus, and the Ascension. 

Did the author, knowing the prone- 
ness of his people to belief in a plurality 
of gods, think it prudent to commit the 
teaching of the Trinity to later formal 
instruction rather than to the pages of 
his poem? 


“HIGH FATHER OF HEAVEN” 
AND “HEAVENLY CHILD” 


The Heliand refers repeatedly to God 
as Father in the figurative sense of the 
term. He is “High Father of heaven” 
(v. 4579), “your Father” (v. 1908), “the 
Almighty Father” (v. 1766). Even 
where the Bible uses the term Father in 
the strict sense, as when Christ prayed 
to God as His own particular and singu- 
lar Father, the poem states that Christ 
prayed to the “Father of all men” (v. 
4746). 

We find Christ described as the true 
Son of God. The divine Sonship must 
have as its necessary correlative in the 
Godhead a true Fatherhood in the 
proper sense of the word. Christ is des- 
ignated as the “heavenly Child,” the 
Father’s own and proper Son. Reimer 
quotes a passage, beginning with verse 
243, that portrays the Father as a dis- 
tinct and separate Person. This pas- 
sage contains the express statement of 
His divinity. 

The Personality and divinity of 
Christ are clearly set forth in the same 
passage. We have proof that Christ is 
the Son of God, and numerous passages 
confirm this truth. Thus the answer of 
Peter to the question of Jesus, “Who do 
men say that the Son of man is?” is in- 
tensely dramatic. Peter becomes ex- 
cited and declares his belief in the divin- 
ity of Christ in unmistakable terms (v. 


3056 et sqq.). The testimony of Christ 
asserting His own divinity in reply to 
the high priest, is equally clear and posi- 
tive. The Heliand passage (v. 5088 et 
sqq.) declares that Christ is not only 
the Son of God, but that He is also true 
God. Other proofs are deduced from 
the divine attributes ascribed to Christ. 
Verse 1416 tells us that the Savior knows 
all things, even the most secret thoughts 
of men. Our Lord’s claim of the power 
to forgive sins is recorded, together with 
His reply to the objection of the unbe- 
lieving Jews (v. 2325). Beginning with 
verse 886 we have a passage recording 
the incident of St. John the Baptist tell- 
ing the people who flocked to him, that 
he does not possess the power to forgive 
sins. John then points to the Savior 
and speaks of Him as having that 
power. 

The miracles of Christ give us irref- 
utable proof of Christ’s omnipotence. 
The poet selects only eleven of the 
miracles for inclusion in his work. He 
did not take more of the miracles for 
fear they would retard the action of the 
epic and render it tiresome. To sum up, 
the passages cited to show that Jesus is 
the Son of God prove also that He is 
divine. Many passages expressly assert 
His divinity. 

The references to the Third Person of 
the Blessed Trinity are not many. The 
expression “Holy Ghost” occurs oftener 
in the sense of grace and also of good 
will. Christ consoles His Disciples at 
the Last Supper by promising to send 
them the Holy Ghost. The passage in 
which this incident is related is a para- 
phrase of St. John 14, 16. It is a clear 
statement of the Personality and the 
divinity of the Holy Ghost. Father 
Riemer tells us that the epithet helag, 
found in the passage mentioned, de- 
scribes the very essence of the Third 
Person of the Holy Trinity. We learn 
also that the Holy Ghost as the “Spirit 
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of Truth” will speak through the mouths 
of the Apostles, and for this reason they 
should not fear when they stand in what 
the author quaintly calls, “the guest- 
halls of the magistrate.” 


CREATION AND ORIGINAL SIN 


Catholic philosophy, in accord with 
ecclesiastical Tradition, defines creation 
as “the production of a thing from, or 
out of, nothing.” The Germanic cos- 
mogony in Snorra Edda and the Voluspa 
relates that in the beginning of time 
there was everywhere only a yawning 
abyss. Ingenious thories evolve to ex- 
plain the progress of Creation. The 
arly missionaries of Germany laid 
great stress on the doctrine of Creation, 
for it was the starting point of religious 
discussion and the foundation for fur- 
ther instruction. We find that the He- 
liand is very definite in answering the 
question, “Who made the world?” The 
classic text of Holy Scripture, the very 
first verse of the Bible, “In principio 
creavit deus coleum et terram,” is para- 
phrased in a passage beginning with 
verse 38. From this text of Genesis the 
whole concept of creation evolves. 

The Heliand describes man as a crea- 
ture of God. The passage beginning 
with verse 3591 agrees with the teach- 
ings of Christian anthropology. Adam 
and Eve form the first human family; 
they are the sinhiun tue, the progenitors 
of the human race. It is definitely 
stated in the poem that the soul of man 
is a spirit. The body can be hurt, but 
the soul is not subject to injury (v. 
1864). When the just man dies, his 
soul goes to heaven, and there lives for- 
ever. This follows from what is said of 
the eternity of the joys of heaven and 
of the pains of hell (v. 1911). 

The dogma of original sin stands in 
close relation to the Redemption. Fre- 
quent reference is made in the Heliand 
to the fall of man. We are told of 
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Satan’s purpose of frustrating the re- 
demption of man; he was filled with 
malice and hatred in contemplating the 
happiness of our first parents, and in his 
envy he sought to seduce them. A sub- 
sequent passage makes it clear that 
Adam and Eve transgressed the law of 
God. To the Saxon the malice of origi- 
nal sin consisted principally in its dis- 
loyalty, but the first effect of the sin 
was the deprivation of supernatural life. 
Through this sin man left the eternal 
and beautiful light, a Germanic syn- 
onym for life. Coneupiscence is the 
second effect of original sin as we learn 
in verse 3453. But original sin did not 
destroy the free will of man, and the 
Heliand recognizes his full liberty of 
choice between good and evil (v. 3450 
et sqq.). Original sin was transmitted 
by Adam to his descendants. When 
Adam and Eve are driven out of Para- 
dise, they are identified with mankind. 


CHRIST IN THE HELIAND, 
THEOLOGICALLY, HISTORICALLY 


Many passages of our poem refer to 
the divinity of the Savior. Jesus is the 
Godman. The visit of the three kings 
is introduced because of its value in 
proving the divinity of the Savior. The 
remarkable prophecy of Christ, fore- 
telling His Passion, Death, and Resur- 
rection, serves the same purpose. The 
Heliand gives a graphic picture of His 


sufferings as foretold in  Christ’s 
prophecy. 
Our author stresses the proof of 


Christ’s human nature. When the 
Scriptures tell us that Christ was 
hungry, the Heliand adds that He de- 
sired a meal (v. 1960). At the tomb of 
Lazarus, Our Lord is deeply moved and 
He sheds torrents of bitter tears (v. 
4072). The appellation, “Son of 
David,” is used repeatedly (vv. 2993; 
3563; 3683), after the example of the 


Scriptures. Passages that refer to His 
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sufferings prove the reality of Christ’s 
human nature. The Heliand clearly 
recognizes two natures in Christ, the 
one, divine, and the other, human. The 
prayer of Jesus in the Garden of Geth- 
semane proves the existence of His two 
wills. There is a lengthy account of 
Christ’s submission to the will of His 
heavenly Father (v. 4760 et sqq.). 

“The author’s image of Christ,” writes 
Father Riemer, “is theologically cor- 
rect, but it differs from the historical 
Christ. The Gospel represents the 
Savior as poor and humble. The Christ 
of the Heliand is the mightiest of 
earthly kings.” 

Christ died on the cross for all men. 
His atonement is superabundant and 
universal. The Heliand is in full ac- 
cord with this doctrine. Verse 4913 tells 
us that Christ suffers for the sake of 
man and He does it of His own free will, 
and not because the Jews have power 
over Him. The poet puts particular 
emphasis on the fact that our Lord 
suffered voluntarily to redeem mankind. 
Submission to insult and injury is not 
in accord with the Saxon idea of a king. 

The Lord points out to His Apostles 
that the Redemption is possible only 
through His death. Repeatedly Christ 
speaks of His desire to save mankind 
(v. 3533 et sqq.). His intense desire to 
accomplish the Redemption is the cause 
of Christ’s silence at the trial. He 
commands Peter to put away his sword 
and reminds him that He can call upon 
legions of angels. The warlike Saxons 
came to understand and appreciate 
Christ’s voluntary sufferings in the light 
of an offering that a king owed his faith- 
ful followers. As sustainers risk even 
life for their king, so must he be willing 
to offer his life for them. The appeal 
of such bravery was compelling, and the 


Saxon heart returned 
loyalty. 

It is not within our province to out- 
line the accuracy of the Heliand’s au- 
thor in all the areas of Christian dogma. 
In his dissertation,! Father Riemer tells 
us of the poet’s treatment of the tracts 
on Grace, the Angels, the Blessed Virgin, 
the Scriptures, the Sacraments, and the 
Primacy of Peter and the Churgh. We 
must rest content to examine only his 
final chapter on Eschatology. 

The Heliand speaks of death as one 
of the punishments of sin. Death marks 
the end of man’s time of probation. 
After death and judgment man enters 
heaven or goes down to hell (v. 1328). 
The description of heaven is very brief. 
One passage (v. 2530 et sqq.) tells of 
the immeasurable joy in heaven, a joy 
which surpasses all human understand- 
ing. Hell, as presented by the poet, is 
a place of endless torments (v. 1329), 
fierce raging fire, and impenetrable 
darkness. The author gives us a vivid 
picture of hell in a passage beginning 
with verse 2138. 

Two lengthy passages (vv. 4281- 
4451; 2590-2620) give us a description 
of the end of the world and the day of 
judgment. The author warns that no 
one knows when the awful day will 
come, and gives in detail the terrible 
happenings that will then occur. He 
does not distinguish well between the 
particular and the general judgment, 
but he stresses the day of reckoning at 
the very end as the most fearful of all 
days. He exhorts every man to prepare 
himself for this great day when the 
world comes to an end. In the descrip- 
tion of these scenes the poet rises to 
epic grandeur and sublimity. 


~ 1 Christian Dogma in the Heliand, by the 
Reverend Edgar Riemer, 1922. 
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Q UESTIONS Answ ERED 


By JOHN J. DANAGHER, C.M., J.C.D. 





Time and the Novitiate 

Question: Would you kindly answer 
the following question? We desire to 
have a group of incoming novices pro- 
nounce their first vows on August 15 of 
the following year. On what date must 
they begin their retreat in preparation 
for entrance into the novitiate? 

Socius 

Answer: First, it should be remarked 
that the retreat preparatory to entrance 
into the novitiate is required only for 
postulants.' Also, the postulancy of 
the Code of Canon Law is demanded 
only for women religious, and for those 
male religious who are known as con- 
versi, or lay brothers. Furthermore, in 
both cases the requirement of the Code 
holds only for institutes with perpetual 
vows.” Therefore, the retreat spoken 
of by Socius applies only to these 
groups, and not to clerical novices be- 
fore their reception. Whatever is de- 
manded of them in the way of a retreat 
will be determined by the constitutions 
of the institute. 

For all groups of religious, clerical 
and lay, the law of the Church demands 
for the very validity of profession of 
vows that the profession be preceded 
by an entire, continuous year in the 
novitiate. In order to fulfill this re- 
quirement, it is necessary that the nov- 
ices be received into the novitiate on 
August 14, if it is desired to have them 
make their first profession of vows on 


‘Canon 541. 
*Canon 539, §1. 
*Canon 555, §1, n. 2. 
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August 15 of the succeeding year. The 
reason for this is that the law of the 
Church for the computation of time 
does not count any portion of the day 
of reception in the canonical year of 
novitiate. 

The terminus a quo, or starting point, 
of the novitiate year is found in the re- 
ception of the religious habit or in what- 
ever formality is determined by the 
constitutions. Unless the religious 
habit were received at the stroke of 
midnight, which would be rather a diffi- 
cult thing to arrange, the starting point 
of the novitiate assigned by the legis- 
lator in Canon 553 does not coincide 
with the beginning of the day. Conse- 
quently, none of that first day is 
counted, and it is necessary to go 
through the entire day of the same num- 
ber a year later, in order to complete 
an integral canonical year.® Thus, to 
make possible the first profession of 
vows on August 15, 1958, the novitiate 
must begin on August 14, 1957. Ar- 
ranging the reception of novices in this 
manner means that August 14, 1958, 
will be the final day of the integral year 
required for a valid novitiate. 

The writer has been told of one or 
two instances in which apostolic indults 
made possible a different computation 
of time for certain cases, but we are 
concerned only with the provisions of 
the general law. 

What, then, is the status of postulants 
who are to enter the novitiate as candi- 


*Canon 553. 
*Canon 34, §3, n. 3. 

















MATERIALS 

Cassocks are made of fine poplin 
with silk-like finish. Surplice ma- 
terial is Fruit-of-the-Loom muslin. 


CUT AND MAKE 

All garments are cut on full and 
tested patterns — sewn with close 
stitch of best thread —all seams 
are finished —hems are generous 
in depth. 











Close-up of the heavy-duty 
buttonhead snap. Its dur- 
ability makes it the most 
popular fastener. smartness. 


FASTENERS 


Heavy-duty buttonhead snaps are a 
feature of these cassocks. They are 
quicker, and longer lasting than 
other closures. Buttons, if desired. 


COLORS 

Cassocks are available in all popu- 
lar colors—black, red, white, cream, 
green and purple. 


V 


Detail 





Properly tapered from 
back to front and firmly 
stitched for clerical 





R. J. TOOMEY COMPANY 


271 








THE 








Modeled after a Monstrance created for Notre 
Dame of Paris, this masterpiece of contempo- 
rary French goldsmith work is unsurpassed in 
its beauty and majestic dignity. 


For further information write: 


NEW YORK CHURCH SUPPLY, Inc. 
4 BARCLAY STREET NEW YORK 7, N. Y. 

















dates for the lay brotherhood in the 
institute? For them the Code requires 
a retreat of “eight complete days” be- 
fore they are received into the noviti- 
ate. Fulfillment of this requirement 
is necessary for lawful admission of 
novices, but does not affect validity. 
How are these eight days to be com- 
puted? 

Although nothing is determined in the 


Canon 541. 
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law with regard to the number and na- 
ture of the spiritual exercises, they 
should be such as to constitute a real 
retreat.‘ The starting point of the re- 
treat apparently is left to the discretion 
of the competent superiors in the insti- 
tute. Whereas the novitiate begins with 
the reception of the habit, or in some 
other definite manner, the time and 
manner of beginning the pre-novitiate 
retreat is left to the superiors. Hence, 
it seems that this retreat would be com- 
puted from moment to moment, the 
terminus a quo is not assigned.* There- 
fore, a retreat of eight full days begun 
at o'clock in the evening on 
August 6 would end at the same time 
on August 14. 

According to Father Creusen, before 
the Code several responses from Rome 
had censured the practice of counting 
as a day of retreat those days on which 
only one instruction was given, at the 
beginning or end of a retreat.? Thus, 
the present law requires that if a re- 
treat is to end on the evening of Au- 
gust 14, it should begin on the evening 
of August 6, and the first spiritual exer- 
cise should take place no later than the 
morning of August 7. A concession of 
a few hours might be made, therefore, 
while leaving intact the eight full days 
of retreat, morally speaking. 

In the present instance, barring con- 
trary prescriptions in the constitutions 
of the institute, the clerical novices 
should begin their novitiate no later 
than August 14. Postulants should be- 
gin their preparatory retreat by the 
evening of August 6. Both groups will 
thus comply with the prescriptions of 
the Code of Canon Law. 


seven 





7 Religious Men and Women in the Code, 
by Joseph Creusen, S.J.. fifth English edition 
by Adam C. Ellis, 8. J. (Bruce, Milwaukee, 
1953), no. 175. 

*Cf. Canon 34, §2. 

*Creusen-Ellis, loc. cit. 








QUESTIONS ANSWERED 





Assumption Invocation in the 
Divine Praises 


Question: I would appreciate some 
kind of authority for the answer to a 
difficulty that has come up in my 
parish. I obtained from a local church 
goods house an altar card of customary 
prayers, which was put out by one of 
the well known Catholic publishing 
firms. In the Divine Praises the card 
has the invocation, “Blessed be her 
glorious Assumption,” coming before 
the invocation, “Blessed be the name 
of Mary, Virgin and Mother.” Now a 
neighboring pastor has told me that the 
card is wrong and that I have been recit- 
ing the Divine Praises incorrectly, be- 
cause the new invocation concerning 
the Assumption should come after in- 
stead of before the one about the name 
of Mary. 

I think it unlikely that the card 
would be printed incorrectly, but I guess 
it could happen. On the other hand, I 
don’t want to change the custom we 
now have in the parish, unless I have 
to. Is there any place where we can 
find out for certain which order is the 
correct one for the Divine Praises as 
they are said now? 


PAROCHUS 


Answer: Apparently the difference 
of opinion in this case has been caused 
by something quite unusual, a typo- 
graphical error in the Acta Apostolicae 
Sedis. In the issue of this official 
periodical for March 21, 1953, there 
appeared a decree of the Sacred Con- 
gregation of Rites, approving the reci- 
tation in the Divine Praises of a new 
invocation honoring Our Lady’s As- 
sumption into heaven. The decree 
stated that this was to be said after 
“Blessed be the name of Mary, Virgin 
and Mother,” so that it would be the 
last of the invocations honoring Mary.!° 


 “Sanctissimus Dominus noster Pius Divina 
Providentia Papa XII precibus quamplurimis 
Sibi porrectis libenter deferens, statuere 
benigne dignatus est ut invocationibus in fine 
Missae et in Benedictione Ssmi Sacramenti 


recitandis, post verba: Benedetto il nome di 
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In the very next issue of the Acta, 
that of April 27, 1953, appeared a no- 
tice from the Sacred Congregation of 
Rites, with the heading “Errata cor- 
rige.” In that notification, we were di- 
rected to place the invocation concern- 
ing the Assumption after that which 
reads, “Blessed be her holy and im- 
maculate Conception.”!! This means 


Maria Vergine Madre, addatur: Benedetta la 
sua gloriosa Assunzione” (S. C. of Rites, De- 
cember 23, 1952; A. A. S., XXXXYV, p. 194). 

"“In decreto ‘Romana’ publici iuris facto 
die 23 Decembris 1952 ac in Acta Apostolicae 
Sedis relato . . loco legendi . . . post 
verba . . . legatur: . . . post verba: Bene- 
detta la Sua Santa e Immacolata Concezione, 
addatur: Benedetta la sua gloriosa Assun- 
zione.” (S.C. of Rites, April 8, 1953; A. A. S., 
XXXXYV, p. 251.) 
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that the card purchased by Parochus is 
correct, that it complies with the cor- 
rected decree from the Sacred Congre- 
gation of Rites, and that the prevailing 
custom in his parish is in accordance 
with the directions given by the Holy 
See. 


Superior Checking on 
Fulfillment of Mass Obligations 


Question: As superior of a group of 
men religious, I have been told by a 
confrere that it is my obligation to 
check personally the fulfillment of Mass 
obligations by the priests subject to me. 
That is, I have been given to under- 
stand that I must check their Mass in- 
tention books at regular intervals, and 
that the Church requires me to do this 
in order to have assurance that obliga- 
tions are being taken care of by these 
individual priests. The authority given 
for this is Noldin’s work.'* 

I would find this quite a burden, and 
I am sure that some of the priests 
would not welcome inquiries like this, 
which have not been made of them be- 
fore by previous superiors. If it has to 
be done, I will do it, but it would be a 
great help to know first what the law 
does require in this matter. 

SUPERIOR 

Answer: The sentence in Noldin’s 
Summa Theologiae Moralis to which 
Superior refers is a paraphrase of Canon 
842, and gives the substance of that 
canon. However, the regulation in this 
canon does not refer to examination of 
a priest’s personal intention book by 
his Superior. Both from examination 
of the sources for this canon, and from 
the context of the Code in this place, we 
see that Canon 842 has to do with the 
Ordinary’s supervision and vigilance 
over the intentions accepted at a church, 
and especially over Masses required be- 

2 Summa Theologiae Moralis, by H. Noldin, 
S. J., 1936, III, n. 188, 3, d. “Jus et officitum 
advigilandi, ut onera missarum adimpleantur, 


ad loci ordinarium, in ecclesiis religiosorum ad 
eorum superiores pertinet.” 
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cause of foundations established at the 
church. 

The Ordinary is to see to it that 
Mass obligations of this kind are not 
neglected, and that they are not need- 
lessly delayed by an excessive accumu- 
lation of intentions at any church. If 
the church is cared for by secular 
priests, the local Ordinary is charged 
with this responsibility ; if religious have 
charge of the church, their Superiors 
should check on the manner in which 
Mass intentions are handled. Natu- 
rally, the one who must supply the 
necessary information is the pastor or 
rector. His personal responsibility is to 
keep faithful account of the intentions 
turned in at the parish or required by 
foundation, and to see that the Masses 
are said there or elsewhere within the 
proper time. Canon 842 requires the 
Ordinary to check on his faithfulness to 
this precept. 

The canon does not require that either 
the local Ordinary or the religious Su- 
perior should go to priests subject to 
him and ask them about their faithful- 
ness in saying Masses, or check on their 
Mass intention books. Canon 843 
orders rectors of churches and of other 
pious places to have a special book for 
recording Mass obligations, their num- 
ber, the intentions requested, ete. The 
same canon requires the Ordinary to 
examine these records every year, either 
personally or through a representative. 
The following canon prescribes that Or- 
dinaries and religious Superiors should 
keep an accurate and orderly account 
of the intentions which they receive for 
distribution to others, and says that 
they should distribute the intentions 
and have the Masses said as soon as 
possible. 

Finally, Canon 844, §2, orders every 
priest, secular or religious, to keep an 
accurate record of the intentions that 
he has received, and of the intentions 
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among these which he has satisfied. 
Nothing is said in the canons about the 
Ordinary’s or Superior’s examining this 
personal record. There is no need for 
him to do so, unless in a particular case 
he has some founded suspicion for 
thinking that an individual priest may 
not be satisfying the intentions which 
have been given to him. 


Recording Marriage 


of Non-Catholic 


Question: Recently I performed a 
marriage in which the bride was a young 
woman who had been baptized in the 
Catholic Church as an infant, but who 
had been reared in a non-Catholic sect 
since infancy. When it came to enter- 
ing the necessary records after the 
marriage, I had a doubt as to whether 
the marriage should be noted in this 
girl’s baptismal record, because she is 
now a non-Catholic. The question was 
discussed with several of the priests 
around here, but we did not reach any 
conclusion. Should a non-Catholic’s 
marriage be recorded in his or her 
baptismal record? Should this particu- 
lar marriage be noted in the baptismal 
record of the bride’s baptism? 

SACERDOS 


Answer: Canon 1103, §1, requires 
immediate entry in the matrimonial 
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register of all the essential information 
pertaining to any marriage which has 
been performed in the parish. The 
second paragraph of the same canon 
calls for the recording in the baptismal 
register of the party’s marriage, so that 
the baptismal record, and any subse- 
quent certificates issued from it, will 
carry a notation giving information of 
the marriage bond contracted by that 
person. 

If the marriage takes place in a parish 
other than that of the place of baptism, 
the pastor who assisted at the marriage 
should send a record of the pertinent 
facts to the pastor of the place of bap- 
tism. This notice can be sent either 
direct or through the chancery office. 
The Code speaks of sending the infor- 
mation to the “pastor of baptism,” by 
which term it does not mean the non- 
Catholic minister in charge of the Prot- 
estant church where a non-Catholic was 
baptized. Practice bears out this inter- 
pretation. Records of the marriage of 
non-Catholic parties to a mixed mar- 
riage are not sent to a minister. 

The present case is not an exception 
to the law. Rather, it falls within the 
scope of Canon 1103, §2. The fact that 
a Catholic falls away from the faith, or 
is raised outside the Church after being 
baptized in infancy, does not excuse 
from the law requiring notation of a 
marriage in the baptismal register. 
Sending this information to non-Cath- 
olic ministers would not be practicable 
and would serve no useful purpose. The 
same is not true of the lapsed Catholic, 
for whom there is a definite baptismal 
record in the Church’s books, in which 
various additional notations, such as 
that of marriage, should be made.'* 
However, it would be in order to include 
a remark to the effect that the party in 
question was married as a non-Catholic. 


* Canon 470, §2. 
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Gregorian Master piece 


THE GREAT PrayER. By Hugh Ross 
Williamson (Macmillan Co., N. Y., 
1956), pp. xi + 164. $3.25. 

To readers of convert Williamson’s 
historical monographs it may come as 
a surprise that he has broadened out his 
literary field to embrace the science of 
liturgics. The result may be examined 
by an analysis of his affectionate tribute 
to the Canon Missae. Evidences that 
the author finished his book prior to his 
submission to Rome are inconspicuous. 
As a matter of fact, apart from two 
doubtful passages, it would be im- 
possible to detect the author’s Anglican 
past. In his Introduction rather sur- 
prisingly he adverts to the Mass as 
“that first Communion St. Augustine 
celebrated in Canterbury,” and in 
another paragraph he appears to reduce 
the Offertory liturgy of the Roman Rite 
to the puritan simplicity of the Angli- 
can Use. 

The Great Prayer, written by a 
Briton, has been published in the United 
States with the imprimatur of Cardinal 
Spellman. That testifies to the ortho- 
doxy of the work and encourages us to 
recommend it without reservation to 
every ordinand and to every ordinate. 
Ordinates, in particular, should find this 
thin volume a genuine liturgical gem. 
Imagine the homiletic value of passages 
such as these: 


The “resurrection of the flesh” be- 
came the battle-cry of the early 
Chureh against the philosophic 
pagans. It stillis... 


Against “Mariolatry” the dogmas of 
the Immaculate Conception and the 


Glorious Assumption were precisely 
directed... 


We may say Mariology is like a 
microcosm, reflecting the macrocosm 
which is the general theology of the 
Incarnation, of Grace, and of the 
Church... 


It is impossible to love Christ without 
loving Mary or to pretend to Chris- 
tianity and withhold reverence from 
Mary—“our tainted nature’s solitary 
boast.” Such devotion is the test 
that tears the Christian mask from 
the face of atheist or infidel . . . 





Once the priesthood is regarded in 
the light of a “career” instead of a 
vocation, something determined in- 
stead of something accepted, every 
kind of disorder and treachery fol- 
lows. All “anti-clericalism” is an 
expression of this disorder . . 


Of some interest to controversialists 
is Mr. Williamson’s retort to the Prot- 
estant Reformers. It will be remem- 
bered that their apologetic rested upon 
a slim foundation, an appeal to the 
Primitive Church. But The Great 
Prayer realistically points out that the 
Prima Clementis (96 A. D.) “establishes 
that the Mass was an ordered liturgical 
service, not at a supper-table but at an 
altar” (Italics added). 

Composed so many centuries ago by 
Gregory the Great, the phraseology of 
the Canon in some instances defies ac- 
curate interpretation. That is because 
it ought to be interpreted strictly within 
the sixth century framework of its his- 
torical context. While liturgical exe- 
getes may quarrel with the author’s con- 
tention that the Memento pro Vivis re- 
stricts itself to the congregation of a 
local parish church, they will agree that, 
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on the whole, Mr. Williamson has per- 
formed a notable service by dispelling 
many shadows which have obscured the 
meaning of some of the attractive 
prayers of the Great Prayer. 

Our familiar “et omnibus orthodoxis 
atque catholicae et apostolicae fidei 
cultoribus” he soundly interprets as re- 
ferring to “all the Bishops in commun- 
ion with the Church” rather than to the 
whole body of the faithful, and he justi- 
fies his contention by an appeal to the 
context of the entire Te Igitur which 
ends here. 

“Diesque nostros in tua pace dis- 
ponas” was incorporated into the Canon 
by Gregory following the havoe wrought 
by the Great Plague of 590 A.D. As 
the author explains it, this portion of 
the Great Prayer was “to stand forever 
here as a reminder of Christian values 


among the chances and changes of this 
mortal world.” 

And is it not pleasing to recollect that 
when the Deacon at High Mass moves 
a pace or two behind the Celebrant he 
is actually abbreviating the primitive 
custom of his walking at this point to 
the ambo for the reading of the public 
list of names especially to be remem- 
bered in the Memento Domine? 

Nobis quoque peccatoribus it may 
appear something of a marvel that the 
observing eye of Mr. Williamson failed 
to discern the delightful pun Gregory 
intended: cum Felicitate, Perpetua. 
Martyrdom for holy Felicity and 
Perpetua purchased perpetual felicity. 

Please, don’t by-pass this rare op- 
portunity to enrich your bookshelf with 
a very practical treatise on the Canon 
Missae. Paut R. Rust, O.M.I. 
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The World—a Symbol 


SyMBOLS OF CuHrisTt. By 
Winzen, O.S.B. (P. 
Sons. N. Y. 1956), 


Damasus 
J. Kenedy and 
$2.50. 

In a delightful foreword to Symbols 
of Christ, Father Reinhold admits 
frankly that symbolism is sometimes 
silly and often misleading. As a result 
it is not surprising that modern men 
and women have little love for symbols 
and almost no appreciation of the ana- 
logical. This is their loss. Without a 
reasonable understanding of traditional 
Christian signs, much of the hidden 
wealth of Scripture, liturgy and art is 
meaningless. Nor could it be otherwise 
“since the very Incarnation, the Becom- 
ing Man of God is in its deepest mean- 
ing a symbol of agape, God’s out-flowing 
love.” 

All the symbols in Father Damasus 
Winzen’s book are found in the Bible. 
They represent Christ. Well-chosen 
texts reveal the unity and diversity of 
the Old Testament and the New. For 
example, the tree which brought sin into 
the world, according to the pages of 
Genesis, appears in the Apocalypse as 
the tree of life with leaves “for the heal- 
ing of the nations.” Father Damasus 
shows that the tree is sacred in folklore 
and myth; he discusses some popular 
survivals such as the maypole and the 
Christmas tree; he describes the cosmic 
tree of the Sioux and the Vedas; he 
points out some Christian interpreta- 
tions of the tree; and in a final beauti- 
fully balanced paragraph explains that 
all this symbolism has found its fulfill- 
ment in Christ. 

A suspicion, acknowledged or latent, 
lurks in many minds that symbols are 
slightly exotic and had best be left to 
poets and artists. This difficulty is re- 
solved in the introduction. The word 
“symbol,” we are told, comes from a 
Greek word meaning “to piece to- 
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gether.” In classical antiquity it was 
customary for the host to break a ring 
or a potsherd, giving one half to his 
guest, retaining the other half for him- 
self. When the guest returned, his half 
of the ring, fitting into the half held by 
the host, proved he was a friend with 
the right of hospitality. As Father 
Damasus says: “The ‘symbol’ gave 
him a home.” God has given man this 
visible world as a “symbol,” as man’s 
half of the ring, and this little book, for 
which author, artist and publisher are 
to be congratulated, will prepare those 
who study its pages, “to fit the whole 
world to God’s Wisdom” and thus prove 
that they are worthy to be at home in 
God’s house. 

K. SuLLIVAN 


**The Happy Warrior” 


THe Happy Warrior: The Story of 
My Father, Alfred E. Smith. By 


Emily Smith Warner with Haw- 
thorne Daniel (Doubleday & Com- 
pany, Inc., New York, 1956), 320 pp. 
$4.50. 


It may seem anachronistic to some 
to be reading about a politician of a 
generation ago, after the recent political 
wars have just concluded. Al Smith’s 
life and principles, however, have a tre- 
mendous political lesson for today. 

It is apparent from this book, for 
example, that the Democratic Party 
which Catholics and Americans so long 
revered is dead. It did not die with 
“the happy warrior’s” defeat in 1928. 
It died four years later with the triumph 
of Governor Roosevelt’s supporters at 
the convention of 1932. 

Al Smith soon recognized the fact, 
and until the war he vocally repudiated 
the party he served so long and well. 
Emily Smith Warner pinpoints her 
father’s first misgivings: 
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Many instances suggested that in 
Governor Roosevelt’s mind political 
considerations were sometimes more 
controlling than those concerning the 
public interest, and by the time 
Governor Roosevelt’s second term 
was half over, Father’s opposition to 
him had definitely taken form. 
Perhaps it was political consideration 

that caused the newly elected President 
Roosevelt to decline to co-operate with 
the lame-duck Hoover. As Smith’s 
daughter relates, “Even if he had 
agreed, the situation might not have 
improved, but, as it was, a nationwide 
banking panic developed by the time 
Inauguration Day had come and the 
country was confronted with an eco- 
nomic crisis of the first magnitude.” 

These points, however, do not indi- 
cate the death of the Democratic Party. 
There have been small men capable of 
petty political considerations in both 
parties. What showed the party’s de- 
mise was that “creeping ism” Al Smith 
soon recognized and opposed in the 
New Deal—neither Communism nor 
socialism, but a “foreign ‘ism’ crawling 
over this country.” 

Smith belonged to the Democratic 
Party of Stephen A. Douglas, whose dy- 
ing words to his sons were to “protect 
the Constitution.” With the advent of 


men who believed in government by 
bureaucracy rather than law, “the 
happy warrior” recognized that party as 
gone—and he bolted. 

That is the significant part of this 
book: the story of Al Smith’s break 
with party. He was the last of the real 
Democratic Party’s leaders. This book 
is greatly important if only to bolster 
and prove that fact. 

It is more than just a possibility that 
had Smith been renominated in 1932 he 
would have been President for two 
terms. That even would have changed 
American history far more than the 
New Deal. It would have preserved 
respect for the traditional Americanism 
of Jefferson and Jackson, as Smith ap- 
pealed for in his famous anti-New Deal 
statement of Jackson Day, 1936. 

As it was, the policy of expediency 
that so marked Roosevelt’s political 
philosophy has more or less been woven 
into both of today’s parties; what is 
worse, it has been accepted as more or 
less normal by the people. 

The book is more than a prejudiced 
biography by loving daughter. It is 
the story of one of the greatest changes 
in our nation’s history. It is a biogra- 
phy of a defeated standard-bearer of a 
way of life. FRANK Morriss 
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Pax Benedictina 


Reticio Rexiciost. By Aidan Cardinal 
Gasquet, O.S.B. (Grail Publications, 
St. Meinrad, Ind., 1956), pp. ix—120. 
$2.50. 

Cardinal Gasquet’s spiritual auto- 
biography, long regarded in some circles 
at least as a little masterpiece of its 
kind, was originally published in 1916. 
It has for some time been out of print. 
The directors of Grail Publications at 
St. Meinrad Archabbey are to be com- 
mended for once more making it avail- 
able in a very attractive format. 

Of all the English cardinals of modern 
times, perhaps Cardinal Gasquet is the 
least well known, outside of Benedictine 
circles, at any rate. He will be remem- 
bered best, perhaps, for his work in 
historical and biblical studies, as a 
historian of English monasticism and as 
a moving spirit behind the inauguration 
of the very fruitful work of the Pontifi- 
eal Biblical Commission and the Pon- 
tifical Biblical Institute. It is good, 
therefore, that we have this little book 
as evidence of the solid religious spirit 
and deep piety of this great Prince of 
the Church who was formed in St. 
Benedict’s “school of the Lord’s 
service.” 

Religio Religiosi is not an autobiog- 
raphy in the usual sense of the word. 
It is almost entirely lacking in anything 
like external incident or anecdote. It 
is rather the account of the journey 
of a soul to God along the way marked 
out in the Rule of St. Benedict. In a 
sense it may be said to be the story of 
any Benedictine, or any good 
for that matter, for the 
Benedictine life is nothing if it is not 
firmly based on the Gospel itself. 

The various stages on this journey are 
marke! out with clarity and not a little 
of the charm of genuine simplicity, 
from the soul’s first awakening to its 
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The Catholic Faith in Outline 


By Rev. James MacLoughlin.—A series of doc- 
trinal and practical sermons for Sundays and the 
principal feasts of the year. The book is also 
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clergy, religious, and the laity. $3.75 


The First Jesuit—s:. Ignatius Loyola 


By Mary Purcell—One of the best lives of 
Ignatius written to date. Here is hagiography at 
its very top-flight form: a remarkably good book 
about a remarkably great saint. $5.00 


The Protestant Churches in 
America 


By John A. Hardon, S.J.—Based upon authori- 
tative Protestant sources, Father Hardon presents 
the history, doctrine, ritual, church organization, 
and statistics of the fifteen major, and the many 
minor denominations of Protestant churches in 
America. $5.00 


Lay People in the Church— 
A Study for a Theology of the Laity 


By Yves M. J. Congar, O.P., translated by 
Donald Attwater, with a Foreword by the Most 
Rev. Robert J. Dwyer, Bishop of Reno—A clear 
and precise study showing the importance of the 
laity’s participation in the mission of the Church 
and pointing out exactly what their function is. 

oon 


Athenagoras, Embassy for 
the Christians, The Resur- 
rection of the Dead 


Translated by Joseph H. Crehan, S.J.— ‘Ancient 
Christian Writers,” Volume 23. Embassy for the 
Christians was written about the year 177 and 
refutes the accusations that the pagans made against 
the Christians. The Resurrection of the Dead is a 
reasoned defense of the Christian dogma of the 
resurrection. $3.25 


The Spiritual Doctrine of 
Dom Marmion 


By M. M. Philipon, O.P., translated by Dom 
Matthew Dillon, Monk of Glenstal Priory—A 
careful and complete study of one of the most 
important spiritual writers of our times, covering 
the formation, development, and full-flowering of 
his work. $3.50 


Love the Lord Thy God 
By Louls Colin, C.SS.R., translated by Donald 


Attwater—Drawing from Scripture, the lives of the 
saints, and eminent spiritual writers the author 
analyzes the command that we are to love God 
above all things. $3. 


St. Paul, the Apostle of the 
Gentiles 


By Justo Perez de Urbel, O.S.B., translated by 
Paul Barrett, O.F.M.—A skillful portrait of St. 
Paul the man, the saint, the theologian, the writer 
and the missionary. $ 
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own identity and individuality to union 
with God, more or less intimate and 
perfect in proportion to the measure 
of love attained by the soul. Along the 
way many special helps to that goal are 
found, in this case, in the observances 
and practices of the religious vows and 
the details of monastic life. 

Actually there is little or nothing in 
this book that is new or arresting. It is 
marked throughout by a sense of seren- 
ity and peace that is characteristic of 
the best of monastic writers. It is 
by no means fortuitous or arbitrary 
that the traditional Benedictine ideal is 
identified with peace. The Paz Bene- 
dictina, in fact, is an ideal that rests 
squarely on the teaching of our Lord, 
who is the Prince of Peace, and is just 
about as far removed as possible from 
any notion smacking of indolence or 
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negation. In a word, it is the peace 
that comes from union with God, in 
whose will, as Dante says, is our peace. 
This book has long been something of 
a special favorite with English-speaking 
Benedictines because, despite its brev- 
ity, it is a masterly portrayal of the 
essential ideal of the Benedictine way 
of life. It is to be hoped, however, that 
many others, not strictly members of 
the great Benedictine family, will find 
in it not a little help for their own 
spiritual progress; for, when all is said 
and done, the way to God is basically 
the same for all men. It is the way of 
obedience. As St. Benedict says, “May 
we, who have departed from Him by 
the sloth of disobedience, return to Him 
by the labor of obedience.” This is the 
essence of all religious life, whether it 
be a life of the professional religious, 
whose obedience is consecrated by vow, 
or the ordinary Christian, to whom also 
our Lord’s words are addressed: “If you 
love me, keep my commandments.” 
BRENDAN McGratH, O.8.B. 


The Case for Knock 


THE APPARITION AT Knock. A Survey 
of Facts and Evidence. By Rev. 
Michael Walsh (The Leinster Leader 
Limited, Kildare, Eire), 136 pp. 

If one is looking for a tender, thrilling 
romance-type story about Our Lady 
and her motherly interest in some of her 
very ordinary yet deeply devoted chil- 
dren in an obscure and almost unknown 
corner of the world, this is not the book 
for him. If, on the other hand, one 
relishes a clear, well-balanced, almost 
severe presentation of an “apparition” 
of Our Lady, by all means let him read 
this account by Father Walsh. He may 
not be convinced. He will be intrigued. 

The story of Knock is well known. 
On August 21, 1879, some fifteen or 
more simple hard-working people, rang- 
ing in age from six to sixty, claimed they 
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saw Our Lady, St. Joseph and St. John 
standing under the gable of their humble 
village church at Knock, County Mayo, 
Ireland. Near the three figures there 
was an altar on which a lamb was 
standing; behind the lamb, a cross. 
Was this a heaven-sent favor of Mary 
toa people who down through the years 
in persecution and distress had been so 
fervently devoted to her Rosary and 
the Mass? Father Walsh, in this little 
book, lets the witnesses themselves retell 
the story. Then in sane, logical, almost 
Spartan fashion, the evidence is ex- 
amined. The reader is then free to 
draw his own conclusions. 

Chapter Seven of this critical study, 
entitled “An Enquiry,” by far the 
longest chapter in the book (forty-five 
pages) presents a well-reasoned and 
sound analysis of the evidence sub- 
mitted at two Ecclesiastical Commis- 
sions of 1879 and 1936. It applies in 
technical fashion the “principles of a 
methodic inquiry to the statements for 
the purpose of ascertaining what con- 
clusions can be drawn from them” (p. 
41). Can the phenomenon be explained 
by natural causes or must a super- 
natural agency be invoked? 

Fabrication by the witnesses, decep- 
tion by some other person or persons 
unknown, hallucination—are all ex- 
amined and discussed at length, with 
the result that none of these causes 
seems to give a satisfactory explanation 
of the apparition. “The natural causes 
being eliminated, a preternatural cause 
is admitted as a probable explanation.” 
Father Walsh quite objectively pre- 
sents the indications that the source 
was holy and of divine origin. As one 
follows the author in his very exact and 
closely reasoned arguments, one is at 
least inclined to be sympathetic. True, 
the author might have strengthened his 
case by referring to the alleged miracu- 
lous cures, but they are passed over 
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“because no authoritative statement has 
as yet been made on such cures” (p. 88). 
Again, the fact that no words were 
spoken at the time of the apparition is 
candidly admitted; yet little or no effort 
is made to show just what import such 
an indirect message might have. But 
the author is not bent on overstating the 
case or merely expressing opinions; 
rather he is sifting the evidence as dis- 
passionately and objectively as possible. 
He does it in a way to command atten- 
tion and respect. We admit with him 
that the story of Knock “along with the 
good seed contains much that is cockle 
or chaff” (p. 133). We think he has 
done a good work of separating the two. 
The Knock Shrine devotion will increase 
as a result. 


E. J. WEISENBERG, S.J. 


| 
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| 
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A Word on Recent Publications 


The Early Christian Fathers. A se- 
lection from the writings of the Fathers 
from St. Clement of Rome to &t. 
Athanasius, edited and translated by 
Henry Bettenson. The purpose of the 
book is to illustrate, from the writings 
of the Fathers on whom tradition has 
bestowed the name “Fathers of the 
Church,” the process of development in 
Christian thought, life and worship in 
the early centuries. The treatment is 
topical. A fine patristic reference work. 
Oxford University Press, New York, 
424 pp., $4.00. 





Beatitude. By the eminent Domini- 
can theologian, R. Garrigou-Lagrange. 
It takes its place with the other dis- 
tinguished works by the same author, 
v.g., Christ the Savior; Christian Per- 
fection and Contemplation; Grace; The 
Three Ages of the Interior Life. The 
present book treats the first 54 ques- 
tions of Ia-Ilae of the Summa Theo- 
logica, covering the tracts on the End 
of Man, Human Acts, the Passions, 
Habit. Excellent presentation of tradi- 
tional Thomism, and belongs among 
works on Moral Theology. B. Herder, 
St. Louis, 397 pp., $6.00. 





In Him Is Life. A translation of the 
French work L’humanité vivifiante de 
Christ, by Ernest Mura, F.S.V. The 
quality of this book is evident from the 
fact that it is one in the Cross and 
Crown series on spirituality. It is de- 
voted to a consideration of the varying 
aspects of the sanctifying influence of 
Christ’s humanity. The author treats 
the liturgy, the theological virtues, the 
Eucharist, Mary. Superior spiritual 
reading. B. Herder, St. Louis, 226 pp., 
$3.75. 
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each detail of the rite of ordination. 
Not intended to be devotional in char- 
acter, the book is extremely informative 
and scholarly. Of special interest to 
students of liturgy and those concerned 
with the fine points of sacred ordination. 
Sheed & Ward, N. Y., 189 pp., $3.00. 





I Was Chaplain on the Franklin. By 
Father Joseph T. O’Callahan, 8.J. The 
exciting story of the heroism of the 
only Naval chaplain ever to win the 
Congressional Medal of Honor. Told 
in a factual style, the tale is inspiring 
and gripping. One is almost made to 
feel that he too was aboard the burning 
aircraft carrier. The Maemillan Co., 
N. Y., 153 pp., $2.75. 





Siz Social Documents of Pope Pius 
XII. Herein are contained: a discourse 
to the International Union of Catholic 
Employers Associations (1949); a dis- 
course to the International Congress of 
Social Studies (1950); an address to 
Italian Owner-Managers (1952); a 
letter to “Social Week” at Dijon, France 
(1952); an address to the Austrian 
Katholikentag in Vienna (1952); a 
letter to the “Italian Catholic Social 
Week” in Turin (1952). Also included 
is the Christmas Message of 1952. Sun- 
day Visitor Press, Huntington, Indiana. 





In Retreat with the Sacred Heart. 
By Francois Charmot, S.J. A book of 
meditations in the format of verse and 
dialogue. They are designed to accom- 
pany a preached retreat or to supple- 
ment a retreat followed in a manual. A 
iurther contribution to the rich devotion 
to the Sacred Heart. The Newman 
Press, Westminster, Md., $3.00. 





Conversation with Christ. By Peter- 
Thomas Rohrbach, O.C.D. An explana- 
ion of the method of meditation used 
in Discaleed Carmelite monasteries, 
based upon the doctrine of St. Theresa 
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of Avila. The present book stresses 
simplicity and directness, and is in- 
tended as a kind of handbook for the 
many persons for whom meditation is, 
seemingly, an insurmountable problem. 
Fides, Chicago, IIl., 171 pp., $3.75. 


Virginity. By J. M. Perrin, O.P. A 
timely treatment of a question to which 
Pope Pius XII recently directed serious 
attention. The author examines the 
root meaning of virginal consecration 
to God; explains the mystical reasons 
underlying it; shows the rewards and 
the sacrifices it implies; interprets its 
meaning for today’s world. The New- 
man Press, Westminster, Md., 161 pp., 
$2.75. 


The Priest of the Gospel. By Father 
Martin M. Wolter, O.F.M. An an- 
thology of the words of Our Lord, ar- 
ranged topically and with commentary, 








applied to the life of the priest. Ina 
neat format, this book would serve as a 
handy and stimulating vademecum for 
meditation and spiritual reading. Fran- 
ciscan Herald Press, Chicago, IIl., 223 
pp., $1.50. 





The Sisters Are Asking. By Winfrid 
Herbst, 8.D.S. This is a down-to-earth 
and up-to-date “question box” filled 
with the sort of questions religious 
women ask and priests are expected to 
be able to answer. Father Herbst does 
answer them, and in a practical and 
direct style. All the chief areas of the 
religious life are covered: Superiors— 
Poverty—Spiritual Exercises—Obedi- 
ence, etc. This book should prove really 
helpful to a confessor (and chaplain) 
of women religious. The Newman 
Press, Westminster, Md., 190 pp., $3.00. 
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MINISTERS LIFE & CASUALTY UNION 


Why buy health, accident, hospital or life 
insurance elsewhere when you are entitled to 
lower cost ‘‘preferred risk’’ policies? Catholic 
clergymen are entitled to—and get—substan- 
tial savings at Ministers Life and Casualty 
Union. 


Any Priest, teaching lay brother or seminary 

student, who buys our Advance Health and 
Accident policy can save as much as 40%. Gone are the financial burdens 
of paying hospital and doctor bills—with the mental worry that goes along 
with them. 


Here’s What the Advance Policy Covers: Accidental disability . . . ac- 
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Ready Made Priest Cassocks 


Roman or Semi-Jesuit Style Cassocks — 
for the Clergy and Seminarian 


Dur Ready Made Cassocks are available in sizes as listed in the 
shart beiow. We do not make alterations. Ready Made Cassocks 
are sold subject to your approval and may be returned within five 


days if you are not satisfied. 


Panama-Visco-Acetate Material 
Crease resistant, light weight, 
durable, has the appearance of 
fine woolens. Guaranteed fast 
dye. 
oni ye or 
Semi-Jesuit 
Style Cassock ... $25.00 

Sash for Semi-Jesuit Cassock 

is additional. 
No. 4B-17 Tie-on-Sash $3.25 ea. 


50% Dacron — 50% Visco- 
Acetate Material 
Light weight, good quality, 
wrinkle resistant, stain repellent. 
Guaranteed fast dye. 


Roman or 
...$32.50 


Semi-Jesuit 
Style Cassock 

Sash for Semi-Jesuit Cassock 
is additional. 


No. 4B-16 Snap-on-Sash $4.50 ea. 


16 SIZES LISTED BELOW IN SEMI-JESUIT OR ROMAN STYLE 
(either material.) 
When ordering please specify style and number desired. 





Back 
No. Meas. 


Chest 
Meas. 


Collar Sleeve 





B5638 56 in. 
B5640 56 in. 
B5642 
B5644 
B5838 
B5840 
B5842 
B5844 
B5846 
B6038 
B6040 


16 in. 
16) in. 





34 in. 





No. 4B Roman Style 
Ready Made Cassock 
$25.00 — $32.50 


No. 4B Semi-Jesuit Style 
Ready Made Cassock 
$25.00 — $32.50 


Altar Boys (OMPLETE OVTHM 


THREE DISTINCTIVE STYLES ATTRACTIVELY PRICED 
Choice of black, red, white, purple or green Cassocks 


(A) No. B11. Buttonless 
Belt-On Altar Boy Cas- 
sock has hook -and-eye 
collar and belt front. 


(B) No. B10. Back View 
—Roman Style Altar Boy 
Cassock patented remov- 
able toggle buttons. 


(C) No. B10. Front View 
of Button-On-Style Altar 
Boy Cassock. Cape and 
Sash additional. 


Correct 
Length of 
Surplice 
18 in. 
20 in. 
20 in. 
20 in. 
22 in. 
22 in. 
22 in. 
24 in. 
24 in. 
24 in. 
26 in. 
26 in. 


For Cassocks larger than standard sizes shown above please write for price 
Please specify STYLE * COLOR « SIZE when ordering 


(D) No. 871. Altar Boy Surplice. Fine wearing 
Marquisette with lace. Made extra full. Length 
18 to 24 inch. Each .........---++2+*: $4.90 
No. B70. Same as No. B71 but without lac 
Length 18 to 24 inch. Each ... severe ee Sb 
(E) No. B60. Altar Boy Surplice. Light weist 
cotton material. Sanforized. Made extra a 
Length 18 to 24 inch. Each ... $3.2 
No. B61. Same as No. B60 but with lace. Made 
extra full. Length 18 to 24 inch. Each ....4” 
(F) No. B62. Rubrical Altar Boy Surplice. Ss 
forized. Rubrical banding in all church color, 
made extra full. Specify color banding — 
when ordering. Length 18 to 24 inch. $5 
Size 26 inch 50¢ additional 
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Poplin 
Zipper 
No. B12, Ea. 


Poplin 
Belt-on 
No. B11, Ea. 


Poplin 
Button-on 
No. B10, Ea. 


Cassock 
Down Back 
Measurement 


Age 
Cassock 
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Necdlecrafé VEST MENTS a 


BY THE HOUSE OF HANSEN 


The combination of skilled handwork with material of unusual beauty 
snd tich embroidered bandings explain why Hansen’s Needlecraft Vest- 
ments are recognized as the Standard of Excellence. These American made 
yetments vie in artistic achievement with importations and are most attrac- 
tively priced. Your inquiries regarding your vestment requirements are 


invited without obligation. 


(B) No. Y6350. Brocaded Satin 
Damask. “Eagle and It’s Young” 
design (symbolical of Christ’s 
care of His Followers). Banding 
of Satin and Rayon threads. Fur- 
nished in all Church colors. Em- 
broidered emblem to match in 
IHS or AXPO design. 


Lined Only 
Roman Chasuble 
Roman Cope 
Roman Dalmatics 
Benediction Veil 
Preaching Stole 
Gothic Chasuble 
Gothic Cope 
Gothic Dalmatics 


(C) No. ¥6326. Brocaded Satin 
Damask. PX Palm Leaves de- 
sign material. Furnished in all 
Church colors. Gold metal wov- 
en angel design banding. Gold 
metal cloth IHS or AXPO em- 
lem to match. 

Lined Only 
Roman Chasuble 
Roman Cope 
oman Dalmatics 
Benediction Veil 
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3 NO. FRANKLIN ST., CHICAGO 6, ILL. 


(A) Ne. ¥6340. Large Cross design Dam- 
ask material. Furnished in all Church 
colors. Woven Chalice design banding. 
Furnished with either IHS or AXPO 


emblem to match. 
Lined 


$54.50 
76.25 


Unlined 
$49.75 
65.25 


Roman Chasuble 
Roman Cope 

Roman Dalmatics 111.00 124.00 
Benediction Veil 27.00 32.25 
Preaching Stole .. LINED ONLY 12.25 
Gothic Chasuble 64.75 75.25 
Gothic Cope 68.50 78.75 
Gothic Dalmatics 123.00 134.75 


(D) No. ¥6655. Brocaded Damask An- 
gel Wing design material. Furnished in 
all Church colors. Woven Cross design 
banding. Embroidered IHS or AXPO 
emblem to match. 


Lined 
$42.50 
61.50 
86.25 
23.75 
9.50 
55.75 
67.50 
98.00 


Unlined 
Roman Chasuble $37.75 
Roman Cope 
Roman Dalmatics ... 
Benediction Veil 
Preaching Stole . 
Gothic Chasuble 
Gothic Cope 
Gothic Dalmatics 


. LINED ONLY 


(E) No. ¥6305. Brocaded Celanese, Cru- 
cifixion design material, Woven Cross 
design Banding. Furnished in all Church 
colors IHS or AXPO Emblem to match. 
Unlined __ Lined 
$47.50 $53.00 
65.00 76.75 
Roman Dalmatics 99.75 114.50 
Benediction Veil 25.50 31.00 
Preaching Stole .. LINED ONLY 11.00 
Gothic Chasuble 73.50 
Gothic Cope 78.75 
Gothic Dalmatics 129.75 


Roman Chasuble 
Roman Cope 


69.00 
116.00 
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CUSTOM HAND-TAILORED BY THE HOUSE OF HANSEN 


Assured Quality and Distinctiveness Without Extravagance 
There is no question that a garment hand-tailored to your individual measurements 
is more comfortable and better fitting. Let your next Cassock be a HANSEN Cassock 
Prices start at $69.50. Write for samples of material and easy self-measurement blank 








(A) The simplicity of the lines of 

Hansen’s design Roman Style Cas- 

sock is highly recommended. 

(B) The Semi-Jesuit Style Cassock 

has a convenient buttonless front, 

Roman form fitting back. 

(C) A Clerical Cloak is more 

distinctive than an overcoat when 

worn over a cassock. Tailored in 

either Gabardine or Kersey with 

velvet collar or collar of same ma- 

terial. Made with or without arm- 

slits. 

(D) The Ferraiolone is worn in 

the Pulpit and at commencement 

exercises, banquets and receptions. 

Purple for Bishops and Right Rev- 

erend Monsignori, black for Very 

Reverend Monsignori and Clergy. 
eee 

No. A969 

All-Wool Basketweave Cloth. Light 

weight. For year round wear. 

No. A990 

All-Wool Worsted Cloth. Medium 

weight. Wrinkle resistant. 

No. A986 

All-Wool Tropic Weave Cloth. 

Light weight. Porous Weave. 

No. A938 

All-Wool Gabardine Cloth. Heavy 

weight. Long wearing. 

No. A953 

Panama Weave Cloth. Visco- 

Acetate. Light weight. Fine weave. 

No. A954 

Covette Cloth. Rayon and acetate. 

Medium weight. 


(E) The Purple Roman Cloak js 
tailored of purple light weight ma. 
terial. Piping of gold metal cord for 
Bishops, red metal cord for Do. 
mestic Prelates. 


(F) The House Cassock has Cape 
attached and additional half sleeves, 
Trimmed with red or purple piping 
and buttons according to rank of 
Prelate. 


(G) The Choir Cassock without 
train is worn by Bishops and Mon- 
signori. Illustrated with Mozetta 
and Rochet as worn by a Bishop. 


(H) The Cappa Magna, worn bya 

Bishop, is illustrated with fur Cape 

and lace Rochet. Fur Cape available 

in Ermine or Coney. 
eeee 

No. A956 

Faille Weave Rayon Cloth. Light 

weight. Dressy and durable. 

No. A951 

Pure Silk Cloth. Light weight. Ideal 

for summer and travel. 

No. A911 

All-Woo! Imported Serge Cloth 

from France. Light weight. 

No. A987 

All-Wool Imported Panama Cloth 

from Belgium. Light weight. 

No. A946 

Imported Silk-Warp Henrietta 

Cloth from Switzerland. The fines 


WRITE FOR SAMPLES OF MATERIALS AND EASY SELF- 
MEASUREMENT BLANK — PRICES START AT $69.50 
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Inported Select Quality Pure Irish Linen 


Altar Cloths — Priest Albs and Surplices 


Altar Linens — Linen by the Yard 
When ordering Altar Cloths, specify finished length, 
including side drops, and finished width including front 
drop. Made to order only and are not returnable. Two 
inch hem on sides and one inch hem on back. Maximum 


width 32 inches including front drop. 


(A) No. F7 Altar Cloth. Embroid- 
ered medium weight linen, eyelet 
Cross design, per yard $4.00 
(B) No. F15 Altar Cloth. Embroid- 
ered medium weight linen, Cross 
design, per yard 

(C) No. F9 Altar Cloth. Embroid- 
ered medium weight linen, Cross 
design, per yard $5.10 
(D) No. F8 Altar Cloth. Embroid- 
ered medium weight linen, IHS de- 
sign, per yard $ 

(E) No. F6* Altar Cloth. Medium 
weight linen, hemstitched with lace, 
per yard $3.60 
No. F5* Altar Cloth. Medium weight 
linen, hemstitched without lace, per 
yard $3.10 
No. F4* Altar Cloth. Medium weight 
linen, without lace or hemstitching, 
per yard $3.00 
(E)* Two inch hem on sides and 
front. One inch hem on back. 

(F) No. F601 Alb. Light weight 
linen top. Fine quality lace, embroid- 
ered with IHS design $19.95 
No. F601 Surplice to match Alb. 


(G) No. 505 Alb. Light weight 

linen with 6-inch bands of heavy 

Filet Lace at bottom and insertion. 

RE aC Pe Ne $17.50 

No. F503 Alb, as above, with lace at 

bottom only $15.50 

No. F503 Lace Surplice to match Alb. 

ee 

No. F 504 Alb, as above, with in- 

$15.50 

match Alb. 

onve «gee 

lo. F Light weight 

with richly embellished 12-inch 

lace of Cross. IHS and Grape design 

CN eo ici eae $29.95 

No. F509 Surplice to match Alb. 

RI a0 «+ wa.0'o o'6 4-9.» co ee 

No. 501 Alb. Plain light weight 
linen (Not illustrated) ....$ 

Surplice to match 
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(I) No. F502 Alb. Light weight 
linen, cross design embroidered 
banding. Guaranteed fast colors — 
Red, Green, Black, Purple and Yel- 
low. Please state color desired. 
$21.00 


(J) No. F925 Surplice. Embroidered 
non-wrinkling sheer celanese. Ideal 
for traveling purposes $13.50 
No. F850 Surplice. Plain non-wrink- 
ling sheer celanese $ 


(K) No. F900 Surplice. Fine quality 
lace, embroidered with IHS and 
Cross design $28.75 
No. F900 Alb to match Surplice. 
Light weight linen top ....$23.50 


(L) FI f2* £3** 

Amice 

Corporal 

Purificator ... 

Pall 

Finger Towel. . d ; 

Stole Collar .. .40 A5 65 

Fl Plain Hem *F2 Hemstitched 
**F3 Hemstitched With Lace 


PURE IRISH LINEN BY THE YARD 


(M) 36 inches wide 

No. FO* Light weight, yd. ...... $1.19 

No. F8** Medium weight, yd. .... 1. 

No. F4** Heavy weight, yd. 

No. F2* Handkerchief wt., yd. .. 

* For light weight Albs and Surplices 

** For Altar Cloths, Altar Linens, Priest 
Albs and Surplices. 
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Preaching on the Jews 


EpitTor: 

The Crusade for More Fruitful 
Preaching’ received an added lift in the 
December issue of your magazine by 
virtue of the article entitled “Why 
This Great Silence on the Jews.” Ideas, 
reminiscent of that very effective book, 
The Pews Talk Back,? came to life be- 
neath the pen of your contributor, Leon 
Paul. Your combined efforts are cer- 
tain to do great good for souls. 

Mr. Paul’s experience as a Jewish- 
Catholic reminded me very much of an 
identical lesson taught by that world 
famous Jewish-Catholic psychiatrist, 
Karl Stern, in his book, The Pillar 
of Fire. Stern tells us of walking the 
streets of Munich one night in 1933. 
His heart was heavy with the sickening 
sight of Nazi persecution. His eyes 
happened to light upon a public notice 
advertising a set of sermons to be 
preached by Cardinal Faulhaber, en- 
titled “Jewry and Christianity.” Mr. 
Stern and his brother entered St. 
Michael’s Cathedral. They were for- 
tunate in getting a seat close to the 
pulpit. He says, “I believe that most 
people came because they gathered from 
the title of the sermon that something 
was going on against the Nazis. This 
was a rare occasion, probably the first 
- one of its kind” (p. 170). He then goes 
on to say that the Cardinal’s sermon 
was very simple. He merely reasserted 

*Crusade for More Fruitful 
(223 E. 105th St., New York). 

* The Pews Talk Back. Rev. Luke Missett, 


C.P. (Newman Press, Westminster, Mary- 
land). 
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that Jesus of Nazareth was a Jew in 
the flesh, through whom Jew and Gen- 
tile had been brought together into one. 
In Mr. Stern’s own words: “The sermon 
came as if it had been specially timed 
and written for my personal consump- 
tion. It had a profound, irrevocable in- 
fluence on me.” 

If there were any further need of 
proving what effect such sermons on 
the Jewish backgrounds of our faith 
have on souls, we need only to cite an 
experience witnessed recently at the 
close of a lecture given to a group of 
well-educated Catholic adults. Most of 
those present had better than a high- 
school training in their religion; some 
were professional people. The subject 
discussed was: “Abraham, a Model of 
Catholic Faith.” At the end of the 
meeting, a lawyer of long experience ap- 
proached the speaker and said: “That’s 
the kind of teaching we ought to get in 
sermons! Why don’t we ever hear it on 
Sundays?” He seemed to be speaking 
the mind of all. 

However, it is possible that priests 
may close their ranks against a lay- 
man who presumes to tell them what 
sermons they should preach. It may 
even be very prudent at times for priests 
to refuse to preach in compliance with 
certain popular opinions. But once 
the request comes to us backed by 
solid proof of spiritual benefit to souls, 
then we should certainly not dismiss it 
without giving it our most serious con- 
sideration. The radio and television 
industry spends thousands of dollars 
every month in an effort to discover the 
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YOU ARE PLANNING 
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TO KNOW: 
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the large gifts first 


how to insure better than 
90% redemption of pledges 
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campaign 
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& Company 
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public’s mind in the matter of schedy}- 
ing programs. They would consider jt 
a serious fault on their part were they 
to refuse any assistance given them jp 
their business of selling an article priced 
in dollars and cents. Surely we cannot 
afford to be any less anxious to receive 
every assistance, especially when it 
concerns helping souls priced at the 
cost of Our Lord’s most precious blood, 

Mr. Paul estimates that he “must 
have been present at approximately 
1,144 Sunday Masses” where he did not 
hear a single sermon on the subject of 
the Jews. This takes no account of the 
efforts of such priests as Fathers John 
Oesterreicher and Arthur  Klyber, 
C.SS.R. who travel extensively preach- 
ing on the Jewish Apostolate. But whe 
are we to quibble with the accuracy of 
Mr. Paul’s figures. No one can deny 
him his personal experiences. The faet 
still remains that the material for ser- 
mons on our spiritual ancestors, the 
Jews, goes begging for want of mor 
priests to respond to the author’s help- 
ful suggestions. 

The young priests coming out of our 
seminaries today seem to be more alert 
than were their predecessors to the 
spiritual power latent in such sermons. 
Evidence of this was seen recently at a 
gathering of the clergy following 4 
Confirmation ceremony. Speaking with 
affection of one of his Scripture profes 
sors at Niagara Seminary, a young june © 
ior curate said, “Father made the peo- 
ple of the Old Testament relive again 
for us. He gave us so many insights © 
into the real meaning of Jewish tradi- 
tion that the study of the New Testa 
ment became to us an opportunity of 
meeting the same ‘old’ friends now 
wearing a ‘new’ look. I have found 
many opportunities of using his lecture | 
notes while explaining the Sunday Gos 
pels and giving my instructions to com 
verts.” 
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Handcrafted in the great hieratic tradition, accordant 
with the purest spirit of liturgy, sacerdotally 
functional, Excelsis ware is made in a wide range 

of designs to harmonize with any architecture. 

Ask your church goods dealer about Excelsis 
préducts. Progressive Bronze Works, Inc., 

73% South Halsted, Chicago 7, Illinois. 
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Our Bishops, led by Our Holy Father 
Himself, have stressed the fact time 
and time again that the clergy and the 
laity working together make an invin- 
cible combination. Surely this can be 
so in the present instance where preach- 
ers with a love for the “whole Christ” 
draw valuable assistance from the sug- 
gestions of such laymen as Leon Paul. 
The Church as a whole is bound to 
benefit just as did the two disciples on 
their way to Emmaus. Their hearts 
were burning within them as “beginning 
with Moses and with all the Prophets, 
he [Jesus] interpreted to them in all 
the Seriptures the things referring to 
himself” (Luke 24, 27). We priests 


assume the solemn role of the divine 
Teacher when we place the sacred stole 
about our necks before mounting the 
pulpit to preach. Let us, therefore, fol- 
low His example, while at the same time 
heeding Mr. Paul’s request, by inter- 
preting for our people the whole Christ 
as found depicted for us in both the 
Old and the New Testaments. The 
faithful will then say of our sermons 
the same as was said of those of our 
divine Model: “Was not our heart 
burning within us while he was speak- 
ing on the way and explaining to us the 
Scriptures?” 

Victor J. Donovan, C.P. 


Jamaica, L. I., N.Y. 
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“Just as good” 


is never good enough for 
the altars of our church 


In his exhaustive study “Vestments and Vestures,” a Manual of Liturgical 
Arts, Dom E. A. Roulin, O.S.B., observes: ‘A work of art, whatever it may be, 
whether statue, picture, or liturgical vestment, is not produced at random, 
without rule or reason like some purely accidental or arbitrary occurence. 
It has its law and it has its reason. 


“And,” continues the noted author, a person of good taste will easily 
choose and buy a good vestment even if it is surrounded by mediocre or 
bad ones. But the buyer who lacks discernment should not, for all that, 
be given occasion for buying bad vestments as easily as good ones. Let 
our firms, then, have none but beautiful vestments in their stocks and all 
will be well.” 


The quality of a vestment or an altar drapery begins with the material 
itself. Certainly cheap materials, whether of domestic or foreign origin, 
have no place on the altars of our churches, nor in the vestments which play 
such an important role in the Holy Sacrifice of the Mass. One good rule to 
follow in buying liturgical fabrics is to know WHERE they were woven and 
BY WHOM. When you buy “ALLEN” fabrics you are buying the finest 
liturgical materials woven anywhere in the world. Every yard is uncondi- 
tionally guaranteed. You will often be tempted with cut-rate offerings 
which the seller will claim to be "just as good as Allen's.” By succumbing 
to such blandishments you are taking the road to later disappointments. 
Caveat emptor! 
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Charles M. Muench, Executive Director 


868 Sixth Avenue, New York 1, W. Y. 


Trade Mark Reg. 
IN CANADA: ALLEN SILK MILLS (CANADA) LTD., 752 VICTORIA SQUARE, MONTREAL 
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‘The Liturgy Lives in the Weave”’ 


if you are unable to purchase Allen Fabrics 


in your community, write us at once. 














Purveyors to the Vatican by Appointment 


Enjoy fast, personal service plus 
the convenience and savings of 
ordering on the spot. Your ex- 
perienced nearby Emkay sales 
representative provides you with 
a complete line — one reliable 
source for all your Church Can- 
dle needs . . . candles at the low- 
est prices consistent with perfect 
quality ...candles guaranteed 
to burn  slowly...evenly... 
cleanly — as perfect a Symbol as 
a candle can be. 


SEND FOR NEW 28-PAGE CATALOG 
showing complete selection of 
Emkay Mass Candles, stamped 
with beeswax guarantee, plus 
Candlemas, Paschal and Sanc- 
tuary Candles, Votive Lights 
and other candles and accessories 
for every need. 


MUENCH-KREUZER 
CANDLE CO., INC. 
SYRACUSE 1, N.Y. 


New York Chicago 
Boston New Orleans 
Los Angeles San Francisco 
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J. J. CORCORAN & ASSOCIATES, INC. 


Catholic Fund Raising Counselors 


I attribute the success of our drive 
lo your planning, efficiency, personal- 
- 


Rev. Francis J. Grady 
Newark, New Jersey 


The parish is richer not only in 
finance bul in unity of members. 


Rev. Timothy Moore, O. Carm. 
Leonia, New Jersey 


I have found J. J. Corcoran § 
Associates thoroughly Catholic, intel- 
ligent and discreet; wilh an unobtru- 
sive way of salesmanship that gels 
things done. 


Rev. William J. Daly 


Hamden, Connecticut 


14 Ridgeview Avenue 
Trumbull, Conn. 
AMherst 8-3122 


T do not hesitate to call your asso- 
ciation an apostolate. 


Rev. Thomas F. Stack 
East Hampton, Connecticut 


I can heartily recommend Mr. 
Corcoran to you with the knowledge 
that any consideralion you give him 
will be amply repaid in loyal and 
efficient service. 

Rev. Daniel J. Collins 
River Edge, New Jersey 


I can recommend them withoul 
hesitation to brother priests in need 
of secure direclion and compelent 
organization. 


Rev. James M. Coyle 
Ridgefield Park, New Jersey 


101 Idylwood Avenue 
Waterbury, Conn. 
PLaza 4-3571 




















J 


Firms with Episcopal Authorization to 
Handle Sacred Vessels and Repair Them 
~\ 








2 BOSTON 
Benziger Brothers Inc., 95 Summer Street 
Patrick J. Gill & Sons, Inc., 387 Washington Street 





CHARLESTON, W. VA. 
Harry D. Corcoran Co., 2127'2—2129 Market St. 





CHICAGO 
Benziger Brothers, Inc., 223-225 West Washington Street 
Lawrence N. Daleiden Co., 218 W. Madison St. 
D. B. Hansen & Sons, 23 North Franklin Street 





CINCINNATI 
Benziger Brothers, Inc., 429 Main Street 
Frederick Pustet Company. Inc., 436 Main Street 


CLEVELAND 
John W. Winterich and Associates, 3700 Euclid Ave. 








GUTTENBERG, N. J. 
Summit Studios, 112-114 71st St. 





NEW YORK CITY 
Benziger Brothers, Inc., 6-8 Barclay Street 
Sharkey & Ward, 334 Park Ave. 
Walter R. Engel, Inc., 23 East 51 St. 
The Edward O’Toole Company, Inc., 65 Barclay Street 
Rambusch Decorating Company, 40 West 13th Street 
Summit Studios, 233 Broadway 


OMAHA 
Koley Plating Co., 2951-53-55 Harney Street 


PHILADELPHIA 
Keystone Silver Co., 804-805 Sansom St. 


SPRINGFIELD, ILL. 
Trutter Plating Co., 221 East Jefferson Street 


ST. LOUIS 
B. Herder Book Company, 15 and 17 South Broadway 


ST. PAUL 
The E. M. Lohmann Company, 413-415 Sibley Street 


SAN FRANCISCO 
Benziger Brothers, Inc., 758 Mission Street 


TULSA 
F. C. Ziegler, 1150 South Frank ort 


WHEELING, W. VA. 
Harry D. Corcoran Co., 2127'2—2129 Market St. 












































Until the Day Dawns 


By Rev. James J. McNally 
Author of Rock of Truth 
and 


Make Way for Mary 


Tue Book: Wuart It Is: As sequel to the highly successful Rock of Truth, the 
present work contains three-minute sermons drawn from the gospels of every 
Sunday and Feast of the ecclesiastical year—featuring Doubles of the Second 


Class. 
2 a & 


Tue Book: Wuat It Is Nor: Until the Day Dawns is not a recasting of old ma- 
terial given to the people for decades past. Over twelve thousand priests in this 
country have ordered Rock of Truth, a tribute to the fresh approach to unchanging 
truths and to the vibrancy of Father McNally’s presentation. 


Tue Autor: Father McNally is more than an author; he is a successful preacher. 
No better recommendation can be offered in the case of a priest who authors a 
book of sermons. Father McNally has appeared on numerous occasions over the 
National Broadcasting System network, and his tape recordings have proved very 


popular among priests. 
* a e 


Respectep AppraIsAL: “We congratulate Father McNally for this magnificent 
work. In his eloquently simple style, Father McNally presents in this book 
precious lessons of Christ-like living. With these thoughts before him prayerfully 
studied, a priest will find it easy to preach good sermons.” Most Reverend Joseph 
M. Pernicone, Auziliary Bishop of New York 


Price: $3.95 


JOSEPH F. WAGNER, INC., 53 Park Place, New York 7, N. Y. 
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SRICIGCARD lk TEE Sua 
seminary 
fund campaign 


another seminary campaign SUCCESS 
by COMMUNITY COUNSELLING SERVICE 


More than 100 years ago, a group of Franciscan Fathers 
arrived in América to minister to the Catholic immigrants in 
the Cincinnati area. They had in mind only a temporary stay 
before returning to the mother house in the Austrian Tyrol. 

Today, their Franciscan parishes, schools, chaplaincies 
and missions stretch from the snowy upper peninsula of 
Michigan to the semi-tropical bayou country of lower Louisiana 
and from the rolling hills of southeastern Ohio to the painted 
deserts of Arizona. 

The Friars concern now is with the largest home mission 
area of any province in the world . . . with 19 mission chapels 
and 51 mission stations among the Navajo Indians... 18 
churches and chapels among the various Pueblo Indians... 
85 mission churches and chapels and 13 mission stations 
among Mexican and Spanish-speaking people . . . and 16 mis- 
sion churches and 4 mission stations among the Negroes. 

Today, this first independent foundation of the Franciscan 
Order in the United States since the days of the old Spanish 
padres encompasses Ohio, Kentucky, Indiana, Illinois, Michi- 
gan, Kansas, Missouri, Arizona, New Mexico, Oklahoma, 
Louisiana and Arkansas in the scope of its activities. 

In preparation for their operational independence, the 
Franciscan Fathers, foreseeing the stoppage of priest-recruits 
from Europe in 1858, opened St. Francis College in Cincinnati 
for the education of youth towards the Holy Priesthood. 

Now, almost a century later, the Friars have begun the 
construction of a new theological seminary in order to meet 
the growing needs of the Province. 


$1 600 OO O FOR THE NEW SEMINARY 
, , HAS BEEN RAISED THRU 
A COMMUNITY COUNSELLING SERVICE DIRECTED 


CAMPAIGN AMONG THE FRIENDS AND PARISHIONERS 
OF THE PROVINCE. 


We are exceedingly proud to add this achievement to 
our growing list of suceessful provincial and nation- 
wide Seminary campaigns which include: 

e The PAULIST FATHERS SEMINARY FUND 

e The CANADIAN REDEMPTORIST FUND 

e The CARMELITE FATHERS SEMINARY FUND. 


A NEW THEOLOGICAL SEMINARY 
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WE INVITE YOUR INQUIRY AT NO OBLIGATION 


EMPIRE STATE BUILDING, NEW YORK 1, N Y OXford §$-1175 





